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WHO GAVE ME MY FIRST ANTING-ANTING 


Foreword to 
the 1st Edition 


07 HEROES OF THE REVOLUTION OF 1896 believed that while the Spaniards con- 
quered the outer geography of our homeland by defining its limits, calling it Filipinas, 
and imposing their political structures such as the bureaucracy and military, they as "the 
colonialist" failed in the conquest of the inner geography of the Nation. The Nation that 
was there even before the coming of the Spanish continued to live on as shown by the 
spirits inhabiting their forests and meadows, their rivers and seas. Though outwardly 
| Christian, the people framed the saints and gods of the adopted religion within their own 
| local belief system. 

| Dennis Villegas's book, You Shall Be As Gods: Anting-Anting and the Filipino Quest for 
Mystical Power, documents one foundation that constitutes the inner geography of the 
Philippines. He combines his personal encounters with the story of the anting-anting, 
participating in complex rituals, as well as joining the various millenarian groups in the 
country, in his quest to understand its true and authentic nature. Although scholarly in 
tone, his presentation remains eminently popular and is highly attractive to young and 
old readers alike. 


JAIME B. VENERACION, PhD 
Adviser, Samahang Pangkasaysayan ng Bulacan 
Former UP Professor of History 
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Foreword to 
the 2nd Edition 


'on- EADING DENNIS SANTOS VILLEGAS'S BOOK ON THE ANTING-ANTING transports 
nas, К into another world, divided into even тоге subworlds. It is the stuff that seems 
‘the to be sci-fi, and yet as we know from the many sci-fi books and films being produced, the 
that most powerful are those that transport us into a fantastic future and yet resonate with 
the many familiar themes. 
rdly Religious medallions are familiar to Filipinos, Catholics in particular, partly as a 
wn fashion accessory but often too as protection from harm, assured by the medallions being 
sanctioned by the Church and blessed by a priest. 
t for The anting-anting are different. We think of the medallion-like anting-anting sold in 
the Quiapo, but Villegas’s book presents many more different types of anting-anting that come 
ing, from nature: flora, fauna, and mineral as well as terrestrial, aquatic, and the occasional 
the extraterrestrial such as tektites. 
y in Villegas is obsessed—and I use the term as a compliment—with the anting-anting. 
and He presents them in a catalogue with profuse high-resolution photographs. With the 
medallion-type anting-anting, this is important so you can read the inscriptions and 
appreciate the visual imagery on the medallions. Because the inscriptions are almost always 
'hD in pidgin Latin, they would not make sense to anyone, not even Catholic priests who have 
can taken Latin in the seminary. What Villegas does is to explain the arcane script, and, even 
ory more importantly, how the words were derived and their meanings. 


I am using anting-anting as a generic term but want to emphasize such objects are 
not unique to the Philippines. The two most popular English terms used are amulet and 
talisman, but I prefer the local terms, for example, agimat, because these objects are very 
culture-specific, developing in particular social and historical circumstances. 

Understanding those circumstances and contexts restrains us from simply dismissing 
these objects as "superstitions, a term that anthropologists dislike because the term is 
relative and often used by one culture to put down another. (Villegas does use "superstition". 
but without the condescension.) 

This book allows us to understand why societies need objects like the anting-anting 
and why they persist, even flourish, in the twenty-first century. The quest for protection 


x 


has evolved, with ancient fears of the aswang, bandits, disasters, and epidemics still 
persisting, joined now by many more plagues of our times: pickpockets and scams like 
budol-budol, business schemes like insurance, and how can we forget extortion from cops 
and government officials. In these COVID times, I have heard people commenting about 
friends who have gone through the pandemic without ever being infected and speculating 
that perhaps their invincibility comes from having some kind of agimat. 

My own interest in the anting-anting was accidental. My first job after graduation in 
1977 involved research on Philippine medicinal plants. Being raised in a middle-class urban 
family, I knew little about the plants (in truth, I knew very little about plants in general) and 
was advised to go to Quiapo and learn from the herbal vendors plying their trade around 
the basilica. It was hard to miss the anting-anting being sold next to the medicinal plants, 
with the vendors only too willing to explain what they were used for, as well as how they 
were to be used. After my first visit to Quiapo, I knew I could not research medicinal plants 
and traditional medicine without including the anting-anting, which included all kinds of 
pangkontra, objects that ward off (kontra) the aswang, kulam (sorcery), usog (a folk illness 
mostly affecting children, caused Бу a stranger's greetings). 

‘The anting-anting reflects our social relations, signifying the power of the gods and 
saints. Not surprisingly, our modern times have produced secular versions: the calling cards 
of powerful politicians or police and military officials, to be flashed when facing hulidap 
(from “huli” and “holdup” as when confronted by uniformed personnel out to extort). 

Almost fifty years after my first visit to Quiapo, I still do frequent “pilgrimages,” each time 
finding something new with the anting-anting (and the plants), each discovery a reminder 
that culture is so dynamic, changing with the times. Just to give one example, about twenty 
years after I started going to Quiapo, I learned from one of my students in the University of 
the Philippines about the hubad na Santo Niño, the naked Santo Niño used as a gayuma or love 
charm. I was surprised to learn from the student that this gayuma was being sold in Quiapo. 

I went off to Quiapo, with my usually staid faculty colleagues asking me to get them 
their own Santo Niño. I was surprised to find the little metal figurines were bestsellers in 
Quiapo, meant to embolden men who were unsure of themselves during courtship. I also 
learned that these gayuma had to be purchased with an oracion, a special prayer to activate 
the image. “Parang SIM card,” one vendor later explained. All this is found in Villegas's 
book as well, in effect a kind of social biography of the anting-anting, tracing how they are 
produced (or, for plant materials, gathered), distributed, and used, including the activation 
of the anting-anting. 

This second edition of You Shall be Gods has new material, one chapter on Banahaw with 
its revitalization of Rizalista sects, and another on the classification of the anting-anting. 
‘The new material reflects how Villegas’s academic background in college is in history (and 
mathematics!), with his interest focused on the broader historical context of the anting- 
anting—in particular, relating how they have been so much a part of the many insurrections 
against Spain and the United States and, into contemporary times, against the government 
(Nardong Putik, perhaps the most notorious example). In these situations, the anting- 
anting are again signifiers of power, incorporated into the charisma of the leaders who often 
made claims of supernatural abilities. 

Villegas’s work is also an ethnography, digging deep into the cultural aspects of the 
anting-anting, mostly in relation to Tagalog culture. There is even an element of the auto- 
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ethnography as the book opens with a description of his having gone through one of the 
subok (trial), an initiation of sorts, using sword hacking and amulets. 

But Villegas is not gullible. He recognizes the power of the anting-anting as a confluence 
of the individual faith together with the power of culture. I particularly appreciate his 
sensibility as he explains one political leader’s claims to possess an anting-anting that made 
him invisible: Villegas points out at that time, authorities most probably did not have 
photographs available so, naturally, the man was indeed invisible. 

There is so much in this book that should spur more research and writing and, I hope, 
plays and documentaries and even television series, a way of keeping popular religious 
culture alive. The slim volume is encyclopedic in its scope, which did not surprise me 
because I knew Villegas long before he wrote the book, as a book dealer and an antiquarian. 
He knew what he was selling and was himself a collector of old books. It turns out he was 
collecting anting-anting as well, and the information around these objects. 

Only someone with Villegas’s background and experiences would have allowed, toward 
the end of his book, a fascinating analysis of one theme in the anting-anting: the struggles 
between the Santisima Trinidad (the Holy Trinity), which Villegas explains as Spanish 
Catholicism, and the Impinito Dios, which the author presents as the indigenous gender- 
less Supreme Deity. Read the book to find out who the victor was in this struggle. 

Villegas uses the term antingero for people with varying interests in the anting-anting. 
Readers will come away as antingeros, much like satisfied travelers armed with new 
knowledge and insights, including an understanding of Genesis 3:5, from which the book's 
title is derived: *For God knows that when you eat from it, your eyes will be opened and 
you will be like God, knowing good and evil.” 


MICHAEL LIM TAN, DVM, PhD 


Professor Emeritus 
University of the Philippines 


FOREWORD TO THE 2ND EDITION 


Preface 


ү SHALL Ве As Сорѕ: Anting-Anting and the Filipino Quest for Mystical Power 
represents the inaugural volume of Voyager series, an imprint of Vibal Foundation 
that is dedicated to the study and exploration of obscure, less traveled, even secret and 
esoteric worlds. By combining first-person narratives with scholarly research, this series 
of books aims to broaden horizons and connect the Filipino reader to the contemplation 
of topics that are simultaneously arcane and profound. 

Why study the anting-anting? Simply put, it is a way of understanding who we are. Al- 
though many cultures around the world have their own variations of talismans, charms, and 
mystical objects, the anting-anting speaks deeply to the Filipino. The beliefin anting-anting 
belies its ancient origins when our indigenous ancestors endowed nature with supernatural 
powers and developed a comprehensive belief system that bound all phenomena in the 
human, natural, and spiritual realms in a causal relationship. So strong is this originary 
worldview that it resisted the forced inculcation of foreign religious concepts. The resulting 
fusion of our ancient beliefs with Christianity reflected the Filipino affinity for absorbing 
and assimilating foreign influences that through time have transmuted into our very own, 
in often unexpected ways. 

This is succinctly illustrated with an early nineteenth-century account written by an 
Augustinian historian, Fr. Joaquin Martinez de Zuniga, who observed that the prevalent 
use of anting-anting in the Pangasinan province in the early 1800s had been inadvertently 
fostered by the earlier Spanish missionary efforts. Seeking to amplify the tenets and efficacy 
of the Catholic faith, Augustinians had encouraged devotion by reducing Catholic ritual 
along the ancient animist invocations associated with native miracles and cures. As a result 
of this, after more than two centuries of evangelization the native folk began to consider 
amulets “in great esteem; considering them true talismans.’ Still according to de Zuniga, 
it was almost impossible for a European to obtain one. After much trouble, de Zuñiga was 
able to obtain them from tulisanes (bandits) and he discovered to his chagrin that their 
talismans, meant to ward off firepower when worn close to the skin, were nothing more 
than scraps of paper that bore written agglomerations of pidgin Latin and Latin-sounding 
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MISERERE NOBIS ANIME ORACION 
de NTRO SRO JESU CHRISTO, 
CONTRA. 
PADRE NTRO. у AV. 
+ JESU CHRISTE MAGISTER A DOMINI BENEDEC 
TUS + JESU ORIS + JESUS STOS EN MORTA 


Anting-anting and the strong underlying belief in Bathala and the pantheon of gods are 
undeniably a part of our history and culture, having bolstered revolutionary movements 
throughout the centuries of Spanish and then American rule, resistance during a major 
world war, and forbearance to imbue our daily lives with indomitable fortitude to endure 
and overthrow stubborn structures of oppression. 

Like many Filipino traditions, the anting-anting has been affected by critical attitudes 
fostered by Western cultural attitudes and the onset of globalization. These amulets, talis- 
mans, and charms are now sometimes seen at best as curiosities and superstitions, relics of 
bygone times and outmoded belief systems. At worst, they are seen by some as fraudulent 
or intrinsically prone to evil. Those who believe in these objects or take them seriously may 
sometimes be treated with scorn and ridicule. Indeed, many of the more fantastical beliefs 
are difficult for twentieth-century Filipinos to swallow. 

In writing You Shall Be As Gods: Anting-Anting and the Filipino Quest for Mystical 
Power, Dennis Villegas has approached religious groups, folk healers, sorcerers, vendors, 
questors, and devotees with sincere, respectful, and earnest curiosity. His probing search 
for enlightenment overcame their initial reluctance to open up to an outsider. Toward the 
end of the book, his lengthy and persistent quest is responded to in kind by antingeros who 
are won over by his sincerity and have freely chosen to personally explain and demonstrate 
their practices and expound on their deeply held beliefs. Rather than keeping his subject 
matter at a distance or viewing it with the scrutinizing eye of a scientist, the author has 
practiced a fearless type of gonzo journalism by charging in with chest out and plunging in 
with both feet—sometimes literally, as in the caves of healing waters on Mount Banahaw 
or having his personal anting-anting tested at a shoot-out. 

Just as the folk Catholic elements of anting-anting belief can be considered not quite 
Christian and not quite pagan, in a way, this book can be considered as a syncretic merging 
of scholarly and mystical texts. While the author presents his subject from within the 
profoundly hybridized world of indigenous and Christian folk religion, he also balances 
his narrative with a deep reading of serious literature on the subject, providing the reader 
with a finely wrought and balanced account. 

Reading this book may not grant you supernatural powers or reveal to you the arcane 
mysteries of the universe. But we guarantee that it will provide you with an emotionally 
felt voyage deep into the mind and heart of the Filipino. 
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Introduction 


The author's trespico medallion that 
Brother Spine threw in the garbage bin. 
The medallion depicts the animasola or 
All-Seeing Eye, the Infinito Dios, and the 

Holy Trinity. 


М: SEARCH FOR SUPERNATURAL POWER began in 2009 оп a sweltering summer 
afternoon in a secret hideout in the slums of Parola, Tondo, where an underground 
society of anting-anting believers called Haring Bakal (Iron Kings) was about to hold its 
initiation rites. Like many Filipinos, I grew up fascinated with the anting-anting. Growing 
up in the devoutly religious and superstitious society, I heard endless and wondrous tales 
of humans gaining fantastic powers because of the anting-anting. There is nothing wrong 
in believing, an old Tagalog adage says; so there I was, on my quest for supernatural power, 
even if I had to put my own life in danger to gain it. 

Haring Bakal (HB) is an exclusive group of men and women known as the Pulajans 
because of their magical red shirts and bandannas that they believe protect them against 
bullets and swords. The group boasts of thousands of members across the archipelago. In 
the Visayas and Mindanao islands, the pulajans were known alternately as ilaga, mercenaries 
hired by people to defend their villages from bandits and pirates. 

‘That day was my rendezvous with destiny as I was to become a member of the HB— 
quite an honor, you would say, until you learn that it was not that easy. Brother Spine, a 
policeman by profession and longtime HB member, invited me to join the HB. But he told 
me that part of the rituals of HB was to test my kabal and kunat. In anting-anting parlance, 
kabal is an invisible force field generated by the anting-anting to protect the body from 
harm, while kunat means the hardening of one’s skin so that it can resist physical force, such 
as a chop from a sword. HB members believe that their bodies have become impervious 
to metal weapons because of the power of their anting-anting. In effect, this supernatural 
power makes them cut and bulletproof. To test the efficacy of this power, they all go through 
the ritual of sword chopping. 

As part of my my investiture into HB, I would be submitted to an excruciating test that 
every new member must undergo: make my body a living chopping block for an exceedingly 
razor-sharp sword. Brother Spine himself would be the one to chop me in my baptism of fire. 

Iam not entirely sure why I allowed myself to be a testing tool for the power of the 
anting-anting, but it could have been my enthusiasm or my innate gullibility to believe in 
the supernatural, or perhaps a combination of both. The chopping ceremony would not 
only test the power of my kabal at kunat but also my faith in the anting-anting. Goaded by 
pride and faith in the anting-anting, the antingero will at all times accept a challenge to test 
his kabal at kunat by slicing his skin with a knife without it penetrating or wounding him. 

The hacking ritual is a vital part of Haring Bakal membership. Indeed, no one can enter 
and leave HB without being hacked by a sword—be it a kris, a katana, or a jungle bolo. 


Mount Banahaw, the holy mountain of 
southern Tagalog, which people regard 
as the New Jerusalem. Photo taken 
from Dolores, Quezon. 
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And here before me was the vaunted two-foot-long moro kris, ground for days so that it 
achieved extraordinary razor-sharp quality. The kris is known throughout the Philippines as 
one of the most feared swords in Mindanao. As the spiritual blessor held up the legendary 
sword, it glimmered in the sunlight, sending shivers up my spine. This was the blade that 
would chop me, and if the anting-anting failed, I would end up a horrifying mess of flesh 
and blood. No emergency team of medical personnel was present, so it would literally be 
“rest in piece” for me if something went wrong during the ritual. My friend Sidney Snoeck, 
the Belgian photojournalist who was there to document the ritual, touched the blade and 
almost cut his finger. He declared, “Wow, that is insanely sharp!” 

To make sure that there would be no tricks involved, Brother Spine held the blade high 
in the air and swung it a few times, making a swooshing sound. He picked up an empty 
plastic bottle and sliced it into two with one swing. There was no doubt in my mind that 
with that deadly kris, he could slice a man in half if he desired to do so. And he was the 
one tasked to slice my body nine times: three chops in the abdomen, three in the thighs, 
and three in the hind legs. But I need not worry, Spine assured me that НВ anting-anting 
and its powerful oracion would act like a virtual armor of God that would protect my body 
from being hacked to pieces. Despite his assurance of supernatural protection, I hid in 
my pocket the magical medallion of the trespico, to make sure I was doubly protected. In 
anting-anting symbolism, the trespico is the sacred seal of the Holy Trinity and is known 
as the medallion that protected the legendary outlaw Nardong Putik (never mind if he did 
end up being gunned down by the police). If HB5 anting-anting was to serve as my invisible 
bulletproof vest, I wanted to have a spare one in case it failed. 

Now it was my turn. Brother Spine wanted to remove every metal object on my body 
which included my belt, watch, coins in the pocket, and lastly, my trespico medallion. 
He shook his head when he felt the hidden medallion within my pocket. “You do not 
need this!” he declared, as he removed the medallion and threw it away. My last hopes 
evaporated in the heat as I saw my sacred trespico thrown in the garbage bin. Presumably, 
HB members only used their own anting-anting that were blessed by the НВ spiritual 
master, Tatay Jun Villadores. He happened to be here in attendance, sitting calmly while 
uttering his mantras—the oraciones—in a far corner of the hideout. Since my trespico was 
from Quiapo and left unbaptized by Villadores, it did not contain any power. It would not 
do anything to protect me from the deadly sword of Brother Spine. 

I wanted to back out from the investiture, until I learned nobody backs out. So I let the 
ceremonies begin. As Brother Spine held the blade with his right hand and my shoulders 
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Some of the traditional anting-anting 
of the HB members include bottles of 
blessed oils and necklaces strung with 
different kinds of mutya. 


with his left, he began to recite oraciones or secret prayers, some in Latin mixed with 
Tagalog and Spanish, invoking the gods to let them protect my body. After the incantation 
of power was through, he struck me three times in the abdomen in quick succession. There 
was no doubt in my mind that he intended to slice open my abdomen. It was very painful; 
like being struck by a big block of wood. I had expected to see blood, but miraculously the 
blade did not penetrate my flesh. I was not wounded. ‘There was only reddened skin. But 
Brother Spine was not yet through. He swung his sword again and struck me three times 
on my thighs and three times at the back of my legs. Again, there was tremendous pain, 
but miraculously, I was not even slightly wounded. 

After the ritual left my body unharmed, everyone in the room stood up and gave me 
jubilant applause. Each approached me and gave me a hug and firm handshake, calling me 
Utol, as I had passed the test of kabal at kunat and was now a bona fide “brother” to them. 
To them, the sword's failure to cut me open was proof of the anting-anting’s effectiveness. 
Elated to have made it through this stunt unscathed, I realized how easy it would have been 
for the sword to cut me into pieces. As a reward for passing the kabal test, Tatay Jun gave 
me the HB red undershirt that I was to wear whenever I went to dangerous places. 

When I got home and looked at the mirror, I saw severe hematomas on the areas of my 
body that had been struck by the sword. The next morning, the pain intensified; it was 
so unbearable that I had to take pain relievers and apply an ice compress to the darkened 
areas of my body. Nevertheless, the important thing was that I was still alive and in one 
piece. I had survived the ritual, not because I was worthy of it, but because of the power 
of the anting-anting—or so my fellow HB members told me. 

This initiation ritual of the Haring Bakal, with all the mysticism associated with it, led 
me to enter the arcane world of the anting-anting. For years I had been fascinated by its 
legend and lore that had intrigued people for centuries. From being an outside observer, I 
became an active participant in order to test its supernatural powers. 

My personal curiosity turned into a quest to understand the mysterious powers 
associated with the anting-anting. What is its history? Where does it come from? Why 
do many Filipinos believe in its mystical qualities? What do people gain by believing in 
the anting-anting? Do believers get rich by buying all the anting-anting they can find in 
Quiapo and Mount Banahaw? Would mere possession of the anting-anting make humans 
impervious to bullets and swords? These were some of the difficult questions I tried to 
answer in this book. 

In my desire to know the truth behind the enigma of anting-anting, nothing short of 
personal devotion was needed. I went to the places frequented by people who believe in 
anting-anting. I climbed the holy mountain of Banahaw, explored its caves and forests, 
and dipped in its healing springs, in order to understand the culture of anting-anting. I 
joined millenarian religious groups in performing their ancient rituals and traditions and 
subjected myself to rigorous spiritual training which ultimately led me to the investiture 
of the Haring Bakal. 

I dreamed about anting-anting a lot. I wanted to know more about it than anyone else had 
understood before. This thirst for knowledge led me to immerse myself into its secrets and 
arcane knowledge. I had no other choice if I wanted to understand and unlock the riddle of 
the anting-anting. 

Aside from mystical answers, I found historical ones relating to our very character as 
Filipinos. I do not take credit for finding these answers, because they were already there, 
only waiting to be discovered. 

I found that to search for the history of the anting-anting is to discover our 
anthropological roots as Filipino people. To trace the genesis and evolution of Filipino 
faith from the simple pagan religion of our ancestors into the complex beliefs of modern- 
day religiosity led me to rediscover our roots as Filipinos. As it happens, the Filipino belief 
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Counterclockwise from left, Haring Bakal (HB) members in Leyte 
wearing their red bandannas and shirts and ready to be hacked wilh 
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jungle bolo by the local HB leader in Leyte as part of the requirements 
for HB membership. Many of the members hold jobs as policemen, 
military personnel, or security guards who seek protection against 

the dangers they may encounter in their work; the local leader of the 
HB Tacloban chapter in his red sutana, blessing a new member; a 
member wearing the white version of the red HB shirt; and a member 
of the Haring Bakal Leyle Chapter 
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in the supernatural involves more than personal faith and devotion. It involves participating 
in complex performed rituals and understanding arcane cabalistic symbols. The anting- 
anting not only led me to answer questions on its effectivity, but also to comprehend the 
psyche of the Filipino masses who have believed in it from ancient times to the present. 

The story of the anting-anting is also the story ofthe valiant Filipino heroes who held 
the line against colonizers, armed only with jungle bolo or bamboo spears and the magical 
anting-anting. In a way, this book is a humble tribute to these courageous men and women 
who devoted and sacrificed their lives to defend our country against colonial rule and 
our indigenous faith against the intrusion of foreign religions and gods. Unable to resist 
the colonizers, we surrendered our political freedom. Unable to stem the onslaught of 
Christianity, we tailored our beliefs to unify our ancient god Bathala with the Christian 
God Jesus Christ, hence, to compromise our indigenous religion, it resulted in the fusion 
of Eastern and Western supernaturalism—the unmistakable trademark ofthe anting-anting 
faith. 

Unlocking the mysteries ofthe anting-anting led to deeper understanding of the Filipino 
character in general, because religiosity is a hallmark of Filipino identity. To believe in the 
anting-anting, with its associated symbols and rituals, is typically Filipino. 


ORGANIZATION OF THE BOOK 

The history of the anting-anting is presented chronologically from ancient times to the 
present in the beginning chapters ofthe book. The second part ofthe book invites you into 
the rich anting-anting tradition ofthe Filipinos: the symbolisms, rituals, and mythologies 
that form part of the legend and lore of the anting-anting. It is a complex discourse but 
it invites the reader to observe the anting-anting tradition from the viewpoint of the 
uninitiated, as an outside observer looking in. 

Hence, one need not worry that the enigmatic anting-anting will influence one's faith 
or belief. Like a typical Filipino who treads the forest with caution and asks for pasintabi 
from the diwatas or engkantos to allow him safe passage, I ask the reader to give me the 
benefit of the doubt. 

I assure you, my dear readers, that this book is not intended to modify anyone's 
belief or to justify my belief in the anting-anting, but rather to investigate or explain the 
character of the anting-anting. Hence, I am asking you for pasintabi, so we can continue 
with the rest of the book. If you so will it, I then welcome you to the world of the 
supernatural. Ako po'y makiraraan, pasintabi lamang po. 
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centuries, varying from region to region and community to community. 


Anting-Anting in 
Precolonial and Early 
Colonial Philippines 


Қы BEFORE THE COMING OF THE SPANIARDS, the natives of the Philippine islands 

were already known to keep certain objects as anting-anting. These included wood- 
en idols, pendants, gems, crystals, stones, animal bones, and crocodile teeth. The natives 
believed that these objects protected them from harm and provided many of their needs. 
As such, these were regarded not only as personal accoutrements but more importantly 
as symbols of power, virility, superiority, authority, and heroism. Those who particularly 
possessed the power of healing through stylized rituals, or the power to communicate with 
the gods, were given special position and reverence in early Philippine societies.’ 

‘The belief in anting-anting crosses the geographical boundaries of the scattered islands 
of the Philippine archipelago. Although the practices may vary from island to island, the 
entirety of the Flipinos believed in the magical properties of charms and magic rituals. 

‘The Ilocanos, for instance, attribute “miraculous powers” to small stones known as 
babato or ginginamul.? These stones, according to Virgil Mayor Apostol, are amulets ob- 
tained through various means, such as being revealed by spirits or passed down through 
generations.’ The Ifugaos believe in lingling-o, a special fertility pendant known to enhance 
virility among men and fertility among women. It is interesting to note that lingling-os are 
not exclusive to the mountain people, as they are also found in the Tabon caves in Palawan 
and throughout Southeast Asia. They are also worn as ear-pendants rather than necklaces.“ 

‘The northern tribes of Luzon have idols known as bulul—wooden statuettes of human 
likenesses with heads and torsos—and regard these as rice gods that endow them with a 
plentiful harvest. They usually place them before the granary as guardians of the harvest. 

Many other tribes scattered across the archipelago attribute special powers to idols and 
certain objects. ‘The early Spanish chroniclers who arrived in the Philippines in the sixteenth 
century noted that the natives were practicing a pagan animist religion. 
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Above, bulul and anito scupltures; 
below, an artistic depiction of natives 
practicing idolatry; facing page, a 
medallion featuring an image of the 
Bathala/Infinito Dios. 


Early Filipinos believed in spirits that 
inhabited the natural world around 
them, and worshipped a pantheon of 
divine beings. The highest of these was 
Bathala, who continues to figure in 
Filipino belief systems today. 


ANIMISM 

Animism is the belief that every physical object is invested wih a mind and a soul. The word 
“animated” means something that is filled with life and vigor. Our ancestors respected the 
natural objects surrounding them, including trees, stones, crystals, gems, and so on, because 
they believed that these objects had souls. The belief is manifested through their worship 
of nature in the form of stones, trees, rivers, and mountains. Mount Banahaw in southern 
Luzon has been known as the Mountain God among the Tagalogs. Mount Makiling in 
Laguna is known among the locals as a goddess named Mariang Makiling. Посапов and 
other northern tribes rendered homage to the sun, moon, stars, and planets which they 
treated with respect and called Apo. 


BATHALA 

‘The precolonial Filipinos worshipped many deities. Nevertheless, they believed that there 
is only one all-powerful god that created the heavens and earth. The Tagalogs called this 
supreme god Bathala or Bathala Mei Capal. The Visayans called this supreme god Laon, a 
name that indicates antiquity. In Tagalog, the word laon comes from malaon, or one that 
had existed before everything else did. Bathala or Laon was considered the creator and 
preserver of mankind and the universe.’ 
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Тһе name Bathala Mei Сара! has survived in the language of the present-day Filipinos. 
Hence it is not uncommon to hear people say “Bahala na ang Maykapal.” (It is God who 
will protect). 

Although the name Bathala may be Tagalog, it has counterparts in other parts of the 
Philippine islands. Magellan learned that the Visayans worshipped a similar creator named 
Abba, although William Henry Scott observed, “This was an understandable confusion. 
Magellan’s interpreter, Enrique, was a Malay-speaking Sumatran, and aba was a Malay-Ar- 
abic word for father, while in Visayan ‘aba!’ was a common expression of wonder and 
admiration." 

Miguel de Loarca affirmed that “Bathala or Laon was the Lord of all and had created 
human beings and villages." It is evident that the early Filipinos had a defined view on 
who this Bathala or Laon was. For them, this god represented a very high and true concept 
of God. He is a supreme being that no creature can ever imagine, however remote He is, 
He manifests Himself everywhere ... Bathala is not the sun or the moon but He is the one 
who puts them in the sky. Bathala is the creator of everything and is the one who fills and 
enlivens them with His marvelous essence, superior omnipotence above every imaginable 
thing. He is divine.'? 

Тһе beliefin one supremely powerful god seems to be monotheistic at first; but this is not 
so, since the natives also recognized the existence of minor gods and goddesses, called anito. 


The natives said that this Bathala had many agents under him, whom he sent to this world to produce, 
in behalf of men, what it yielded here... These beings were called anitos.!! 


ANITO 

The word anito comes from the words ani which means life, and to, which means "resident 
of the head." Anitos are the numerous gods and goddesses in early Philippine societies. 
Beliefin anitos exists to this day among many tribal societies. Our ancestors created graven 
images to represent the anitos. Fray Juan de Plasencia wrote that the Tagalogs called these 
images lic-ha. The word means "creature"? The Visayans called their idols tao-tao (small 
people), or bata-bata (little men). 

‘The belief in graven images is not limited to statuettes, as the early Filipinos created 
amulets out of revered trees and stones in order to represent their gods. While wooden or 
stone anitos remained at home and the villages, amulets could be worn around the body 
so that they could protect the wearer at all times especially when hunting or going to wars. 

One of the anonymous authors of the Boxer Codex (written around the 1590s) observed 
that the natives of the Philippine islands believed in superstitious amulets with a thousand 
and one uses: for health, attainment of long life, and protection against crocodiles. ‘These 
amulets included among others, “crocodile tooth, man-shaped stones, hair of the duwende, 
herbs, seeds, and roots of trees”? 

Тһе Tagalogs had names for their anitos. For instance, Dian Masalanta was the anito of 
lovers, and Lacapati and Idianale were the gods of cultivated lands and husbandry." 

The belief in а pantheon of miraculous anitos (other tribes called them diwata) that 
could help them in their particular needs is resonant with the belief among Catholic Chris- 
tians in “miraculous” saints that can fulfill the wishes of their believers. Devout Catholics 
believe in the intercession of devotional saints and angels in times of need or sickness. 
There is a particular saint or angel to be invoked for every problem. For lost things or 
causes, a Catholic believer asks the help of Saint Anthony, and for protection against evil, 
Saint Benedict. 
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Left to right, Maria Makiling; Dian 
Masalanta, the Tagalog goddess of 
love; Lacapati, the Tagalog goddess 

of fertility; and Idianale, the Tagalog 
goddess of labor and livestock. The 
ancient belief in deities with specific 
roles or spheres of influence can be 
seen today in the folk Catholic tradition 
of appealing to patron saints associated 
with particular afflictions or ilinesses. 


Facing page, a sixteenth-century 
illustration from the Boxer Codex of 
a Cagayan warrior with prominent 
anito figures on his gold headband. 
Gold was long considered to possess 
magical and healing properties. 
Courtesy Lilly Library, Indiana 
University, Bloomington, Indiana. 


This is essentially the same as in early Philippine societies where gods were invoked 
against pestilence or for protection against the neighboring tribe. Hence, there were "some 
anitos for the fields, and some for those who journey by sea; some for those who went to 
war, and some for diseases... To these anitos, the people offered sacrifice, when they desired 
anything." The belief in deities performing miracles was not so strange to the natives—as 
would be proven by the coming of Magellan with his miraculous saints and angels. 


THE ARRIVAL OF FERDINAND MAGELLAN 

Christianity was brought to the Philippines by Ferdinand Magellan, the Portuguese explorer 
employed by the king of Spain to search for the Spice Islands. It was quite by accident that 
he reached the Philippine islands on 17 March 1521. A devout Catholic, Magellan observed 
that the natives ofthe islands were very religious and superstitious. Although they had no 
temples, they had the word simbahan” and private altars inside their houses filled with 
graven idols as well as relics of their dead relatives. The spirits of the departed ones are 
called nono, or in present Tagalog usage nuno, indicating ancestral spirits. 

After claiming the islands in the name of the Spain, Magellan's next task was to baptize 
the natives into Christianity, for he knew that religion would play a vital role in the conquest 
of the Philippines islands. 

Without meeting much resistance, Magellan convinced Cebu's chieftain Humabon and 
his subjects to be Christianized, which meant being baptized into the rituals of Catholi- 
cism, thereby relinquishing their old pagan religion. In preparation for the mass baptism, 
Magellan and his men set up a platform by the sea, where they planted a cross. 'They also 
brought an image of the Virgin Mary and a statuette of the Child Jesus—the Santo Niño. 
Humabon and his men were baptized on Sunday, 15 April 1521. Humabon was given the 
Christian name Carlos, named after the King of Spain. 

Having thus baptized the natives, Magellan commanded them to destroy their idols. 
‘The natives promised Magellan that they would, but they did not carry this out immedi- 
ately nor entirely. Though some ofthe idols were indeed burned by the natives, Magellan 
soon discovered that some of the old women (presumably the babaylan priestesses who 
resisted Christianity and feared being displaced, but could not openly defy the now Chris- 
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Facing page, clockwise from top, an 
engraving of Magellan's landing in the 
Philippines; Magellan's Cross in Cebu; 

a painting of Baby Jesus and Saint 
Anthony of Padua by Elisabetta Sirani; 
Santo Niño de Cebu; Nuestra Señora de 
Guia [Our Lady of Guidance] by Juan 
Pedro Lopez; and engraving of Saint 
Benedict by Franz Leopold Schmillner. 


Christianity came to the Philippines with 
Ferdinand Magellan in 1521. When the 
natives converted to Christianity, they 

replaced their indigenous deities and 
idols with the saints and symbols of the 
Catholic Church. 


tianized Humabon) hid a few idols in the house of Humabons sick relative in an attempt 
to restore his health. The hiding of the idols was an attempt by some of the natives to hold 
on to their old pagan religion, which meant that not everyone was attracted by the pomp 
of Christianity. 

Magellan promised that if they burned their idols and believed in the Christian God, 
the man would be restored to health, implying that the Christian God had the power to 
heal sick people. This was undoubtedly a big gamble for Magellan because if the miracle 
did not happen, he would lose face, his life, and his dream ofa triumphant return to Spain. 
Тһе miracle worked in the favor of Magellan. After some prayer rituals in the name of the 
Virgin Mary and Christ, the sick man eventually regained his health. Triumphant, Magel- 
lan promptly ordered all the idols in the house burned before the presence of Humabon 
and all the natives. This event could probably be the very first miracle associated with 
Catholicism in the Philippine islands. 

Emboldened by his success, Magellan decided to conquer the other neighboring islands 
under Spain's crown. When one of the local chieftains of Mactan named Lapu-Lapu refused 
to cooperate, Magellan attacked the island. During the battle, Magellan was killed. He 
was beheaded by the natives and his head was displayed on a pole on the beach as a grim 
warning to those who would try to invade the island again.”° 

‘The initial onslaught of Christianity in the Philippine islands was thus halted with the 
death of Magellan. The destruction of the idols was discontinued. The few survivors of the 
ill-fated Magellan expedition—eighteen in all—sailed back to Spain, completing the very 
first circumnavigation of the world. 

But back in Cebu, two souvenirs of the Magellan expedition had remained and have 
survived up to the present time: the cross that Magellan planted on the platform by the sea, 
and the little Santo Niño. The initial seed of Christianization of the Philippines had already 
been planted. The Spanish Miguel Lopez de Legazpi who would arrive some forty-four 
years later would not be a total stranger to the natives. 

‘The question at hand is why the natives easily welcomed the new Christian faith into 
their religious life. The rapidity of the Christianization of Cebu seems suspicious at the very 
least. But one can conjecture that the natives may have regarded the Christian Catholic 
religion that Magellan (and Legazpi after him) brought to the islands as not all that different 
from their pagan religion. 

Like paganism, Catholicism is abundant with pompous ceremonies, pageantry, and rituals, 
which attracted the natives. Additionally, the Catholic pageantry presented by the Spaniards 
provided novelty to the otherwise monotonous life in the islands. Thus, when Magellan 
planted his cross on a platform in Cebu, it created a spectacle so attractive to the natives that 
they approached it at close distance and decided to be baptized at once. All in all, Father Pedro 
de Valderrama baptized more than 2,200 souls during the initial Christianization of Cebu, 
and “without a shot being fired in anger.” 

The precolonial Filipinos created wooden idols that were based on their preconceived 
image of what gods should look like. Pigafetta said that these idols were “made of wood, 
and are hollow, and lack the back parts. Their arms are open and their feet turned up under 
them with legs open. They have a large face with four huge tusks like those of the wild boar, 
and are painted all over"? 

In short, if we are to give credence to the account of Pigafetta, the natives imagined their 
anitos/diwatas to be of monstrous forms different from any human likeness, and unlike 
any living creature they had seen. 

These wooden idols were so unlike the graven santos whom the Catholics imagined to be 
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Right, a modern statue of Rajah 
Humabon in Cebu Сиу. Facing page, 
clockwise from top, an illustration 

of natives being made to burn their 
idols in favor of Christian symbols; а 
"ineleenth-century engraving depicting 
‘he death of Ferdinand Magellan during 
the Battle of Mactan; and an artistic 
imagining of Queen Juana with the 
Santo Niño. 


м Rajah Humabon was the first Filipino 
chieftain to embrace Christianity, 
onsenting lo be baptized along with 
his family and all his subjects. His 
wife, who received the baptismal name 
na, held a special reverence for the 
age of the Santo Nifio, which survives 
oday as the Santo Міһо de Cebu. Even 
though Magellan was killed at Mactan, 
he was pivotal to the introduction of 
Christianity in the country. 


bearing their own likenesses. The image of the adorable-looking Catholic santos (the Santo 
Niño de Cebu for instance), with handsome and beautiful faces and merciful gazes, may have 
been attractive to the natives compared to the horrifying idols they had created. 

In fact, when Humabons queen saw the images of the Santo Niño and the statuette of 
the Virgin Mary, she expressed her desire to be baptized too. According to Pigafetta, "she 
was overcome with contrition, and asked for baptism amidst her tears.” And so the queen 
and her retinue were baptized, and she was given the Catholic name of Juana, after the king 
of Spain's mother. 

Sensing that the queen was very much pleased with the statue of the Child Jesus, Ma- 
gellan willingly gave her the image of the Holy Child as her baptismal gift, "telling her to 
keep it in place of her idols, for it is in the memory of the Son of God"? 

‘The invasion of new religion to replace the old may not have been so antagonizing to 
the beliefs of the natives as one might have expected, since the Christian God seemed 
resonantly similar to the natives’ own god Bathala. ‘The anitos whom the natives assigned 
specific roles to help them in their needs (i.e., an anito to help the sick, and another for a 
plentiful harvest) were in the same way very similar to Catholicism’s host of angels and 
saints who had specific roles to help the devout Catholic believers. 

The indigenous beliefin anitos/nunos/diwatas was retained even though the Spaniards 
brought in new foreign divinities in the form of angels and saints. John Leddy Phelan 
observed that "the densely populated spirit world of pre-Hispanic Philippine religion was 
not swept away by the advent of Christianity. Some Filipino Catholics continued to ask 
permission from the spirits before doing certain things." 

Magellan may also have found it easy to command the natives to burn their wooden idols 
because he carried replacements in the form ofthe images ofthe Child Jesus, the Virgin Mary, 


and the crucified Christ. He could not command them to forsake their idols without giving 
them substitutes. 

During the initial phase of the Christianization of the Philippine islands, the friars may 
have encouraged the natives to believe that Bathala and the Christian God were the same, 
although called by a different name. But unbeknownst to the friars, the Filipinos may have 
already accepted this idea, because when the statuette ofthe Holy Child of Cebu was discov- 
ered by Legazpi's men, the Spaniards learned that the Cebuanos called the image “Bathala.” 
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Above, left to right, two anito figures; 
seventeenth-century painted ivory 
sculptures of the Virgin Mary and Saint 
Joseph; below, Infinito Dios medallion; 
facing page, counterclockwise from 

top left, rosary, processional cross, 
scapular, and estampitas (holy cards) of 
the Sacred Heart and Saint Joseph. 
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By teaching the natives that Bathala and the Catholic God are one and the same, the 
avoided religious antagonism that could 


Spaniards—particularly the friar missionaries 
have engendered armed conflict with the natives. By presenting the Catholic religion as a 
continuum or an evolution, rather than an eradication of Filipino ancient beliefs, the friars 
wisely propositioned that Christianity was a better alternative than the Filipinos’ pagan 
religion and substituted one thing for the same thing with another name. 


MÀ‏ س 


THE BIRTH OF THE ANTING-ANTING GOD: INFINITO DIOS | 
All the preceding discussion on the nature of the Filipino indigenous belief in God is vital 
to understanding the nature of anting-anting religion. The Spaniards may have found that 
the ancient Filipinos were not atheists and not completely pagans, for they believed in the 
existence of a universal creator—a similar belief to that of the Spaniards. The task was not 
to introduce the existence of God, but to tailor the image of the Christian God, i.e., Jesus 
Christ, to fit into the system of Filipino beliefs. 
The unification of Bathala and the Catholic God created an all-encompass- 
ing deity known as the Infinito Dios (Infinite God). For the friars, the expla- 
nation was thus: “God rules the universe, you may call him Bathala and 
we call him Dios, but they are just the same.” Hence the premise of 
the unification of Christianity and animist paganism was laid out 
and the precolonial Filipinos embraced it, for they succumbed 
to Christianity easily. Wenceslao Retana may have been correct 
when he surmised in his monograph on anting-anting” that the 
natives wanted to obtain the best of both worlds: the old pre-His- 
panic paganism and the newly emergent Christian religion. This 


fusion of paganism, superstition, magic rituals, and Christianity 

constituted the overall beliefs, symbolisms, and rituals of the ant- 
ing-anting religion. 

The friars not only encouraged superstitious beliefs but also added their own supersti- 

tions so that the natives would remain crude and backward in their ideas. Specifically, the 

native belief in anting-anting was taken great advantage of by the friars in order to create an 
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industry of similar objects like rosaries, crosses, statues, scapulars, estampitas (holy cards), 
and medallions. This was observed by John Foreman: 


And the Filipinos have imbibed Spanish superstitions, as well as many lamentable distinctions of 
character. Being naturally prone to superstitious beliefs, they accepted, without doubting, all the fan- 
tastic tales which the early missionaries taught them. Miraculous crosses healed the sick, cured the 
plague, and scared away the locusts. Images of saints and holy characters relieved them of all physical 
sufferings and the evils of fate. To this day they revere many of these objects, which are treasured in 
their homes as their most precious possessions. A history of the various shrines all over the islands 
would fill volumes. The friars also do good business by selling cheap prints of saints, rosaries, etc. 


Pagan rituals were slowly but steadily eroded when Roman Catholicism gained a strong- 
hold in the religious experience of the natives. Nevertheless, the Filipinos never totally 
abandoned their indigenous beliefs. Although the belief in Bathala and the anitos were 
steadily eroded by the influx of Catholicism, there still remained some of the long-held 
traditions of paganism among the natives. As the Englishman John Bowring noted in 1859: 


Remnants of the old idolatry remain among the people, and the names of some of the idols are pre- 
served. A few phrases are still retained, especially in the remoter parts, as for example, “Magpabathala 
ka” (Let the will of Bathala be done), and the [friars] have been generally willing to recognize the 
name as not as objectionable in substitution for Dios.” 


The friars encouraged belief in the supernatural, congruent to the already superstitious 
nature of the natives, as this was beneficial and profitable to the Catholic Church, and ina 
way proved advantageous to the overall Spanish colonial strategy. 

Inevitably, a few natives also took advantage of superstition and belief in anting-anting 
in order to attract followers. There appeared native popes or living santos who claimed they 
were Jesus, the saints, or the Virgin Mary. Foreman in 1906 wrote: 


The result of the tuition in mystic influences is sometimes manifested in the appearance of native 
Santones—indolent scamps who roam in remote villages, feigning possession of supernatural gifts, 
the faculty of saving souls, and the healing art, with the object of living at the expense of the igno- 
rant. I never happened to meet more than one of these creatures—an escaped convict in Antipolo, a 


native of Cabuyao (Laguna), who, assuming the character of a prophet and worker of miracles, had 
fled to the neighbourhood of San Pablo village. I have often heard of them in other places, notably 
in Cápis province, where the Santones were vigorously pursued by the Civil Guard, and as recently 
as May 1904, a notorious humbug of this class, styling himself as Pope Isio, alias Nazarenong Gala, 
was arrested in West Negros and punished under American authority.” 
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Katherine Mayo observed the same in 1923, blaming the "untaught child minds" of 


the Filipinos: 


Blessed Virgins, Popes, and other holy personages spring up every year, here and there, announce 
their cures and cults, and get their blind following. Nothing is incredible to the untaught child 
mind. And between this mind and the mind of the "ilustrado" —the person esteemed to be of high 


education—no medium exists.” 


But what Mayo failed to take into account was that these Filipino santoses (native holy 
men and women) were a manifestation ofan intrinsic native desire to assume a modicum 
of importance in а religious world dominated by the friars. They also reflected the desire to 
hark back to the babaylanic and catalonic age wherein the locals dominated religious life in 
early Philippine societies. The arrival of the Spaniards in the Philippines exterminated the 
role of the babaylans and local shamans who were replaced by Spanish friars and priests. 

Even today, there are men and women who claim that Bathala and the diwatas communi- 
cate with them directly. They also claim that the gods—both native ones and the Christian 


God 


appear to them or possess their bodies. 


In Manila alone I have met many religious people claiming they were this saint or that, 
or this angel or that. One former movie actor, Lauro Gonzales, named himself Kristong 
Hari, and there were not a few followers who believed in his claim that he was the Son of 


God incarnated. Nevertheless, he was not the lone claimant to the title of the Son of God; 
another colorful personality by the name of Herminigildo Anos claimed the title and had 
his own faithful followers. 

In some parts of the Philippines, babaylans still exist up to the present, at least in some 
of the folk Catholic sects. For instance, in Mount Banahaw, some samahan or religious 
groups retain female priests as their heads. The Ciudad Mistica, the largest religious group 
in Banahaw, reveres Nanay Suprema Isabel Suarez. The Samahan ng Tatlong Persona Solo 
Dios, also in Banahaw, have female priestesses instead of priests. They still refer to these 
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Clockwise from top left, Ceferina Garcia, punong babaylan of Tatlong 
Persona Solo Dios; Gregoria San Andres, a.k.a. Inang Goring of Union 
Adorades Cristianos Al Espiritu Divino; Suprema Isabel Suarez of Ciudad 
Mistica; Nanay Gloria Bibat of Sagrada Familia; Josefina Lopez, a.k.a. Apo 
ritual with members of Ciudad Mistica; and a photograph of 
Inang Adarna 


Panyang; а 


The ancient Filipino reverence for female babaylanes and priestesses can 
be seen alive today in the continued leadership of female priests in many 
religious groups in the country. Ciudad Mistica, the largest religious group 

in Banahaw, has always had a woman as their supreme spiritual leader 


= statue representing Inang Goring 


priestesses as babaylan. In Cardona Rizal, a samahan called Union Adoradores Cristianos 
Al Espiritu Divino (UNACAED), a religious sect founded by Sebastian Caneo, reveres 
the Tatlong Persona as well as the kapatiran’s female chief priestess, the late Gregoria San 
Andres, whom they call Inang Goring (Mother Goring). 

‘There are many other groups who regard their female heads as incarnations of God. For 
instance, the Sagrada Familia and the Adarnistas worship Inang Adarna (Mother Adarna) 
as the incarnation of God the Father. In Arayat, Pampanga, Josefina Lopez, known as Apo 
Birhen Maria Sinukuan or Apo Panyang, is revered as the incarnation of José Rizal, and 
thus—since they consider Rizal to be God—the incarnation of God himself. 


TAMBLOT'S REBELLION 

‘The natives’ desire to return to their pagan practices was manifested in isolated rebelions 
throughout the early decades ofthe Spanish regime. In 1622, for instance, a babaylan named 
Tamblot announced to the people of Bohol that the time had come for them to throw off the 
oppression ofthe Spaniards. Fearing that their Bathala would be replaced by Jesus, Tamblot 
challenged the Spanish priest as to who was more powerful, Bathala or the Christian God. 
The challenge involved making rice and wine from a bamboo stalk. ‘The priest accepted the 
challenge. After saying a Latin prayer, he cut the bamboo stalk, but no rice or wine came 
out. Tamblot then prayed to a diwata and cut another bamboo stalk, from which rice and 
wine fell out. The Spaniards said that it was a magic trick and the work of the devil. The 
people sided with Tamblot.*? 

Tamblot assured the Boholanos that Bathala and the diwatas would aid them.?? Gath- 
ering a force of 1,500 men, Tamblot led them to an encampment in the mountains. On 
New Year's Day of 1622, under heavy torrential rains, they were attacked by a force of fifty 
Spaniards aided by more than a thousand Cebuano volunteers. The rebels were able to 
defend their encampment for a few months, but eventually they were driven to surrender. 
It was said that the Spaniards were able to assassinate Tamblot, depriving the rebels of 
leadership. 


TAPAR 

The longing for emancipation from religious oppression was expressed in the revolt of 
Тараг in 1663. Tapar attracted many common folk in Panay to rebel against the Catholic 
Church by resorting to a pact with the devil. He claimed that if the people attacked the 
Spaniards, the devil would help the rebels by turning mountains against the Spaniards. He 
also promised his fellow rebels that no gun wielded by a Spaniard would hurt them, as the 
enemies' bullets would reverse their paths and hit the Spaniards instead. 

Although these promises would seem too fantastic to believe in, many people believed 
Tapar, indicating that the animistic tradition of the precolonial Filipinos was still strong 
among the natives. Emboldened by the support of his town, Tapar proclaimed that he was 
God Almighty. He named some of his followers as the Christ, the Virgin Mary, the Holy 
Spirit, and the Apostles. He also appointed his own bishops and priests in order to create 
a new church based on his own teachings. This shows that although Tapar revolted against 
the friars and the Catholic Church, he did not deny the existence of God, Jesus, the Holy 
Spirit, and the Virgin Mary. He accepted the pantheon of Catholic gods even if he did not 
like how Catholicism was administered to the people by the friars. 

Despite his promise of protection, Tapar and his men suffered defeat against the bet- 
ter-armed Spaniards. Тараг was executed. 
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Above, a panoply of amulets on sale in front of Quiapo Church, Manila, that bear 
many Christian-derived symbols and icons, from the Nazarene, the suffering 
Madonna, the Holy Ghost, and the all-seeing and omnipotent eye. Left to right, the 
obverse and reverse sides of the Miraculous Medal, also known as the Medal of the 
Immaculate Conception. During the Spanish and early American periods, outlaws of 
various lypes—whelher these were thieves and bandits, or rebels against colonial 
oppression—were often caught wearing medallions of the Virgin Mary or other 
saints as protection. Christian iconography from the nineteenth century was often 
appropriated by native antingeros for sources of design. The rich set of iconographic 
symbols soon filled the anting-anting world with its own visual vocabulary. 
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OCABULARIO DE LA LENGUA TAGALA, as quoted in Nenita Pambid's Anting-Anting: О 

Kung Bakit Nagtatago sa Loob ng Bato si Bathala, defined anting-anting as an object 
that pertained to superstition, which was believed by the natives to have protected them 
against enemies. More often, those who possessed them were believed as prone to be- 
coming evil people who claimed that they would be not be harmed by any weapon when 
committing evil deeds. Sometimes, the amulet was considered a medicine that they called 
mutya. Other times it was a sacred scripture inscribed in bits of paper or booklets. It could 
also have been a sacred object, like a splinter of an altar or scrapings of a priest’s paten or 
chalice, and other similar objects.’ 

Wenceslao Retana, who studied one of the captured booklets, found that these con- 
tained various rehashed Catholic prayer formulas written in Latin, Spanish, and the local 
dialect. These magic and prayer spells, as one might call them, were meant for a variety 
of purposes, like protection against caiman (river crocodiles that the natives feared and 
venerated), snake bites, or being captured by the Spanish authorities. 

Тһе Englishman John Foreman, a contemporary of Retana who lived in the Philippines 
for twenty years, similarly observed the association of the anting-anting with the tulisan: 
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The most ignorant classes believe that certain persons are possessed of a mystic power called ant- 
ing-anting, which preserves them from all harm, and that the body of a man so affected is even 
refractory to bullet or steel. Brigands are often captured wearing medallions of the Virgin Mary 
or the Saints as a device of anting-anting. In Maragondon, Cavite, the son of a friend of mine was 
enabled to go into any remote place with impunity, because he was reputed to be possessed of this 
charm. Some highwaymen, too, have a curious notion that they can escape punishment for a crime 
committed in Easter Week, because the thief on the cross was pardoned for his sins.” 
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‘The connection of criminality with the anting-anting was shown in a letter from Vigan, 
Ilocos Sur, quoted in some length by Isabelo de los Reyes in his landmark book El Folk-lore 
Filipino. The letter, dated 19 July 1885 and published originally in La Oceania Espafiola, 
stated: 


Some time ago, a group of undesirable elements were seen going around here. They had raided some 
towns, where, as a result, some houses were found empty. Travellers, especially those who travel at night, 
are molested. Recently there were two deaths reported; one in Magsingal, and the other in Sta. Maria. 
Twice the civil guards went out to look for the culprits in the places they were supposed to have 
hidden their loot but to no avail. 

The gang was headed by Esteban Sales who was well-known to the people for his daring acts 
of banditry attributed to his anting-anting. On Tuesday, at midnight, some of his men were seen 
near the bridge of Sta. Maria. ‘Their objective was to steal a considerable sum that the town of Sta. 
Lucia had remitted to the government. This was more than two thousand pesos, collected for the 
first three months representing payments of cedula and provincial taxes imposed by the province. 
Thanks to the foresight of the driver who asked for three escorts in Candon, the bad intention was 
foiled. The chief of the gang Fabian Ramos, who had just escaped from jail, was caught. 

One of the guards was hurt in one hand because he tried to grab the knife of one of the bandits, 
who in turn got injured in one ear. They said that this bandit had small rectangular pieces of tortoise 
shell tied together with small circular wires and considered to be an effective weapon against the 
axe. Two other objects were found in his possession. According to the people who saw them, one 
was shaped like a chickpea, and the other a green string bean. These amulets or anting-anting were 
believed to make the bandit invulnerable. 

It would seem that this feeling of invulnerability associated with anting-anting is the reason why 
people choose the life of banditry or to live dangerously. Misguided by their faith in these objects 
and the marvelous powers that can be obtained from them, they become egoistic and adventurous, 


to prove that they are brave? 


It appears that the tulisans even advertised their possession of anting-anting, 
using them as a psychological tool to forewarn the people and authorities that they 
possessed supernatural powers and that it would be futile to resist or capture them. 

The anting-anting's connection with tulisans, however, does not make the an- 
ting-anting an implement of evil per se, in the same way that knives and guns are 
not tools of the devil but rather tools to help people in everyday life. 

It is interesting to note that Noceda and San Lucar's Vocabulario appeared rela- 
{ tively shortly after the revolt of the Cofradia de San José іп 1841, when most of 
cd sas É the cofradía members, along with their leader Hermano Pule, were caught by the 
: ro gobierno civil in the act of using anting-anting to fight the Spaniards. 
ay Although the anting-anting's association with tulisans and rebels is in fact true, 
Noceda and San Lucar failed to recognize that the anting-anting was generally 
used by the Filipinos not as a means to commit evil deeds but as an overall pro- 
tection against evil and especially as a positive implement in religion—to ward 
off evil (exorcism), and to cleanse oneself of impurities. As a religious object, 
the anting-anting was mostly used as a means of defense rather than offense. 
The anting-anting was also an important instrument in folk healing rituals. It 
is in this important area that the anting-anting can be viewed as an instrument 
given by the gods to help human beings battle against all kinds of evil —whe- 
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Above, novenas or prayer booklets from 
the author's collection; below, a modern 
portrait of Hermano Pule; facing page, 
top to bottom, an illustration of a bandit 
or tulisan; and a page from Casaysayan 
Nang Pasiong Mahal Ni Panginoong 
Jesucristong Panginoon Natin by 
Juliana Martinez (Manila, 1940). 


The charismatic early nineteenth- 
century revolutionary leader Hermano 
Pule was a devout Catholic who formed 
his faith from reading the pasyon and 
other devotional literature 
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ther material or spiritual, or in the case of Hermano Pule, the evils of Spanish rule in the 


Philippines. 


HERMANO PULE’S REVOLT 

The case of Apolinario dela Cruz—known to his followers as Hermano Pule (Brother 
Pule)—is an interesting study of the anting-anting’s role as a response to the friars’ op- 
pressive rule over the Filipinos. His use of self-produced anting-anting, along with his 
composition of oracion or prayer spells to protect his followers against the Spaniards, was 
the first articulated gesture of mass rebellion against the ecclesiastical authorities. Any 
religious object or idea not authorized by the friars was considered sacrilegious. 

In retrospect, Hermano Pule was more than just a rebellious native. He was, in fact, the 
first in the long line of charismatic leaders who used anting-anting as an equalizing force, a 
“weapon from God,’ against the superior-armed colonizers. Hence, even when the Spaniards 
thought they were battling the “heretical” Pule and his cohorts, Pule was clearly thinking 
along a different line—that he was on the side of God and that with his anting-anting, he could 
defeat his enemies. 

Pule was born in 1815, at a time when only Spaniards were allowed to enter the religious 
service. He went to Manila in 1839, hoping to become a priest but was rejected by the fri- 
ars because he was a native. He founded his own Catholic brotherhood—a confraternity 
called the Hermandad de la Archi-Cofradia del Glorioso Senor San José y de la Virgen del 
Rosario (Brotherhood of the Great Sodality of the Glorious Lord Saint Joseph and of the 
Virgin of the Rosary), commonly known by its shorter title, the Cofradía de San José.“ 

A son of devout Catholic parents, Рие derived his knowledge of the scriptures from 
the pagsisiyam (novenas or devotional literature), church liturgy, and most importantly 
the pasyon, the literary retelling of the suffering, death, and resurrection of Jesus Christ.° 

Hermano Pule’s populist approach attracted several countrymen from Tayabas (now 
Quezon), Laguna, Batangas, and as far as Tondo, Manila, including some from affluent 
families.5 Pule sincerely wanted to legalize his cofradía by applying for government and 
ecclesiastical recognition. According to an account of the revolt summarized by Emma 
Blair and James Robertson, Pule's actions indicated that he did not have any intention to 
rebel against the authorities: “Тһе fact that Apolinario [Pule] attempted to legalize the exis- 
tence ofthe organization through both ecclesiastical and government centers, which was 
refused in both instances, indicates the insurrection was forced by the Spaniards, through 


either fear or contempt." 


ANTING-ANTING IN THE NINETEENTH CENTURY 


Above, scapular of Our Lady of Mount 
Carmel; right, more pages from 
Casaysayan Nang Pasiong Mahal Ni 
Panginoong Jesucristong Panginoon 
Nalin; facing page, a view of Mount San 
Cristobal from Sampaloc lake in San 
Pablo, Laguna. 


Hermano Pule and thousands of 

his followers took refuge on Mount 
San Cristobal until the Spanish 
military finally overran their secluded 
encampment. One of the heretical 
activities Рие was charged with was 
the distribution of scapulars to his 
followers to be used as anling-anting. 
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Рие cofradia was, in fact, just a lay brotherhood aimed at devoting themselves to the 
adoration of Saint Joseph and the Virgin Mary. But such was the strict policy of the Spa- 
niards that no associations, civil or religious, could be formed by the natives, in the same 
way that no prayer meetings of any kind could be held without ecclesiastical permission. 
Тһе absence of friar supervision and the exclusion of Spaniards and mestizos also made the 
cofradia a very unusual brotherhood that drew the suspicion of the Spanish authorities. 

The refusal ofthe authorities to give him permits may have emotionally hurt Pule, whose 
cofradía was growing rapidly by the day. Nevertheless, he continued with his activities, even 
without government permits. At this point Pule may have already considered himself а re- 
bel, although not a belligerent one, at least not yet. Pule further emboldened his stance 
when he ordered that no Spaniard or mestizo was to become a member of his cofradía 
without his personal permission. He was probably concerned that spies from the autho- 
rities would infiltrate the cofradía ranks. Whatever the reason, when this exclusivity clause 
came to the attention of the authorities, Governor-General Marcelino de Oraa ordered the 
cofradía disbanded and Pule arrested. Pule promptly fled to Tayabas.° 

Accusing Pule of heretical activities like distributing anting-anting in the form of little 
scapulars among his members, the authorities arrested many cofradia brothers. ‘They tor- 
tured the captives to extract information about the cofradia.”° 

Undaunted and emboldened by a strong following from the masses, Pule refused to 
capitulate and adamantly continued with his religious activities. Meanwhile, because of his 


popularity, he was already being hailed by his members as the “King of the Tagalogs,” а title 
which was no longer religious but political in nature, and with the possible repercussion of 
an armed confrontation with the Spanish colonial government.” 

With the help of the friars, the military raided the prayer meetings of Pule, who retreated 
to Isabang, a town between Sariaya and Tayabas. During the raid, the authorities discovered 
two portraits of Pule done in the manner of the images of Catholic saints, strengthening 
their suspicion that Pule was styling himself as a saint. 

In Isabang, Pule was joined by a growing mass of his members from as far as Laguna 
and Batangas. Тһе authorities sent Alcalde Mayor Joaquin Ortega and a military force of 
around 300 to disperse Рие and his followers. Pule’s refusal to disperse led to a bloody 
fight that resulted in the killing of Ortega and some of his men while the others fled. Pule 
and his men captured the abandoned arms and ammunitions of Ortega's men.” 

Pule was now at the point of no return. Armed with guns and ammunition, Pule and his 
rebel group marched into the protective forests of Mount San Cristobal in Tayabas. In a 
secluded encampment called Aritao (some accounts called the place Alitao), Pule and his 
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ised to themselves for the eventual confrontation. 

e of his For ten grueling days in October 1841, the Spaniards battled Pule, killing hundreds of his 
followers in the process. When his camp was finally overrun by the military, Pule escaped, 
but was captured a day later. After a speedy trial, he was sentenced to be shot. His body was 
chopped into pieces, and his severed head was hung on a pole and exhibited on the road 
leading to Majayjay as a grim warning to future rebels and heretics.” 
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Anting-Anting during the 
Philippine Revolution 


| m ANTING-ANTING, SO ENSHRINED IN THE LIVES ofthe oppressed Filipinos, figured 
prominently during the protracted fight for freedom against both the Spanish and 
American colonizers. 

Despite its close connection with the revolutionaries, the anting-anting has rarely, if ever, 
been seriously discussed in the standard textbooks and studies on the Philippine Revo- 
lution. Filipino historians understandably shied away from the subject lest their scholarly 
works be tainted with legends rather than factual accounts. Hence, the anting-anting's 
connection with the revolution is only discussed, if ever, in footnotes. 

One must consider, however, that the myths and legends surrounding the anting-anting 
and the leaders of the Philippine Revolution, though most likely apocryphal, served as a 
revitalizing factor in Filipinos' struggle for freedom. As catalysts that propelled men to 
unprecedented heights of bravery, the anting-anting inspired common Filipino soldiers 
to believe that they and their leaders were possessed of magical powers that had been 
endowed by the gods, which could have helped them win the war against the colonizers. 

Oppressed by a system of colonization intent on effacing their old civilization and their 
long-held traditions and customs, the natives slowly adapted their indigenous beliefs based 
on the newly introduced religion, but without negating the old one. 

The anting-anting was the response ofthe natives to the intrusions of foreign beliefs in 
their ancestral religion. Moreover, it created a communal bond that served as the secret 
foundation for their various struggles for freedom. 


ANDRES BONIFACIO 

The founder of the Katipunan, Andres Bonifacio, was said to possess a medallion of Santiago 
de Galicia, a popular Catholic saint usually depicted on top of a mighty steed, a savior of 
Christians and slayer of Moors. According to Filipino belief, this medallion gave its owner 
supernatural powers. During the height of the revolution against the Spaniards, Bonifacio 
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allegedly distributed fragments of black cloth to his Katipuneros that gave them extraordi- 
nary strength. The fragments were said to have come from the frocks worn by the martyred 
priests Mariano Gómez, José Apolonio Burgos, and Jacinto Zamora.’ Whether this story 
is true or not, or whether or not the fragments indeed came from the Gomburzas robes, 
was not important to the Katipuneros; they must have undoubtedly believed it to be true. 
‘Tall tales like this served as an inspiration for Bonifacio’s Katipuneros to fight the Spaniards 


with great ardor and ferocity. 


EMILIO AGUINALDO 

A native of Cavite where the belief in anting-anting was widespread, Aguinaldo was believed 
by his followers to possess anting-anting. His initial military successes against the Spaniards 
made him a legendary hero among his fellow Filipinos, which reinforced the belief that he 
was a “magaling na lalaki” (superhuman), which in anting-anting parlance meant some- 
one who possessed a powerful amulet. This amulet supposedly made him invulnerable to 
any bullet or knife, which would explain his bravery and success in the battlefield. Some 
people regarded Aguinaldo as a demigod, and believed that the mere mention of his name 
provided protection from harm. 

It is not known entirely if Aguinaldo, who came from the educated upper middle class, 
indeed possessed an amulet or anting-anting. In a written confession after the revolution, 
Aguinaldo denied possessing an anting-anting. It is true, however, that many fanatical an- 
ting-anting believers would not easily admit that they possess charms, considering it is a 
very private matter, a sort of secret covenant between one and the gods. Admitting to, much 
less boasting of, one’s anting-anting would be sacrilege to these anting-anting believers. 

Reynaldo Ileto, however, considered it unlikely that Aguinaldo did not believe in its 
powers. Or ifindeed he did not believe in it, he at least would have had to manifest a certain 
degree of belief in order to “conform to what his peasant soldiers believed a man of power 


should be and have.” 
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After all, as Claudio Miranda mentioned in his Costumbres populares, the anting-anting 
was “a simple stimulant to infuse valor and maintain serenity and cold-bloodedness which 
all the armies of the world needed.”* 

In any case, Aguinaldo was, according to his followers, a man “possessed of magic pow- 
ers; he could foresee the future; he was invulnerable; he had a magic sword by waving of 
which he could turn bullets in their flight.” 

A popular story, again probably apochryphal, but nevertheless mentioned in Teodoro 
Agoncillos account of the revolution, involves Aguinaldo’s bravery and invulnerability in 
battle that he accounted to his possession of anting-anting. According to Teodoro Agon- 
cillo, Aguinaldo would pose like William Tell while a squad of six sharpshooters fired their 
guns at his heart, with the bullets glancing off from him harmlessly. 

‘The belief in Aguinaldo’s possession of anting-anting is strengthened by the fact that his 
army wore "scapularies and crucifixes around the collars... and also a band of red cotton 
cloth having another anting-anting secured inside.” 

He also had "two youths appropriately dressed as pages who accompany him everywhere 
and who seemed to be considered as persons of no little importance by the others. One of 
the youths in particular has attracted attention, which is explained by others of his followers 
in this way. This interesting youth possesses the supernatural qualities of һе anting-anting.” 


EUSEBIO DI-MABUNGGO 

Of all the folk heroes who emerged from the battlefields of the Philippine Revolution, a 
relatively obscure man stood out as the one who had an almost fantastic association with 
the anting-anting. 

He was Eusebio Roque, or popularly known as Maestro Sebio Di-Mabunggo, leader of 
a group of Filipino revolutionists based іп Cacarong de Sili, Bulacan. Both Artemio Ricarte 
(General Vibora) and Santiago Alvarez (General Apoy) recounted in their memoirs the 
legendary, extraordinary, supernatural powers of Di-Mabunggo. 

A native of Pandi, Bulacan, Maestro Sebio offered his services to the leaders of the 
revolution in Cavite in 1897. He was said to possess a powerful anting-anting and a ^won- 
derful gift of making a person invulnerable to bullets of all kinds, from guns, as well as 
from cannon balls.” 

He distributed to his fighters round pieces of paper the size ofa silver peso, with a draw- 
ing ofthe cross in the middle and around it a cross and some arcane letterings, reminiscent 
of the popular St. Benedict medallion. The men swallowed his paper medallions, while 
he uttered his secret oraciones like the host in the Catholic Church communion, and he 
promised that these would make their bodies bulletproof against the guns of the Spaniards. 

Admired in both rival factions ofthe revolution Magdiwang and Magdalo, Maestro Sebio 
was received enthusiastically in both camps. Legend had it that during battles, his men only 
needed to look at his eyes, and they would become impervious to gunfire.? 

Reynaldo Ileto, in Pasyon and Revolution, noted that 


Obviously, Eusebio Di-Mabunggo had such a great concentration of power in him that it affected others through 
his penetrating gaze. This particular episode in Philippine revolutionary history tells us that the Filipino people, 


led by charismatic leaders, fought doggedly against the Spaniards. 


Maestro Sebio's immense charismatic power led many to seek him out—men, women, 
and children who wanted to be protected against Spanish guns because of the intensify- 
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Right, Eusebio Di-Mabunggo, a.k.a 
Maestro Sebio; below, Pantaleon Ville- 
gas, a.k.a, Leon Kilat; facing page, left 
to right, Saint Benedict medal front and 
back view; a piece of cloth inscribed 
with medallions and oracion 
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ing war situation. Everywhere he went he was followed by crowds who wanted to receive 
his paper medallions. Alvarez wrote that “they would have no other to serve it them [the 
paper medallions], for they believed that for the anting anting to be truly effective it must 
be dispensed by Di-Mabunggo himself” 

Soon he established a revolutionary stronghold in Cacarong de Sili. The camp became 
“well-known not only for its military strength and organization, but also for the bravery 
of its citizens. Their courage of course stemmed from their belief in the magical powers of 
Di-Mabunggo.”” 

For a time, Cacarong was virtually impenetrable by Spanish forces until, emboldened 
by their magical powers, Maestro Sebio’s fighters decided to initiate an offensive against a 
Spanish garrison in San Rafael, leaving Cacarong with few defenders. Unknown to them, 
spies had already infiltrated their ranks. After knowing the revolutionists were marching 
toward San Rafael, the enemies attacked Cacarong, fired artillery on the helpless campers, 
and set fire to Maestro Sebio's headquarters. Maestro Sebio, who did not join the attack 
in San Rafael, was able to escape the conflagration before the camp was totally overrun 
by the Spaniards. 


‘The Cacarong marchers, meanwhile, were ambushed by Spanish soldiers. Despite their 
supposed magical powers, they were quickly routed. Outnumbered, they dispersed in all 
directions. More Spanish reinforcements arrived and destroyed the town and the remaining 
forces of Maestro Sebio. 

Maestro Sebio was eventually captured and detained in an open air enclosure. When 
asked by his Spanish captors if he was the rebel chief who posed as the “King of the Taga- 
logs,” he replied that he was indeed the man, but he was not posing as “King.” The Spanish 
officer signaled his firing squad and shot to death the charismatic maestro." 


LEON KILAT 


In Cebu, the revolution was led by Pantaleon Villegas, popularly known as Leon Kilat. Born 
in Bacong, Negros Oriental in 1873, Villegas was known to have an "uncanny ability to 
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appear in places from seemingly out of nowhere and disappear, using his handkerchief as a 
magic carpet For this mystical ability, Villegas earned the moniker Kilat, or “lightning.” 

On Palm Sunday, 3 April 1898, Kilat led the rebels in the Battle of Tres de Abril. Know- 
ing that the Spaniards’ rifles could only hold five shots at a time, Kilat ordered his men to 
lie down during the initial volley of gunfire. When the Spaniards had to stop to reload their 
guns, Kilat's men engaged them in hand-to-hand combat.“ 

Armed only with bladed weapons, Kilat and his men relied on the holy host placed 
inside their mouths to make them impervious to Spanish bullets. Kilat ordered his men 
not to swallow the host or spit out saliva in order to make the charm effective. They also 
attached to their foreheads and chests triangular and round pieces of cloth inscribed with 
secret prayer spells in Spanish and Latin. During the battle, as the Spanish forces shouted 
“Long live, Spain!” the rebels cried “Long live, the Katipunan; long live, the Santo Мійо!”9 

Kilat and his men had initial success in the battle. The Spanish retreated into a fort- 
ification that Kilat could not penetrate. On 8 April 1898, Kilat was betrayed by his own 
aide-de-camp, Apolinario Alcuitas, who stabbed him to death. 


GREGORIO AGLIPAY 
Mystical powers seemed to concentrate on men of great charisma, and the rebel Filipino 
priest Gregorio Aglipay was no different. Aglipay, known to be a firm believer in anting- 
anting, became a legendary figure during the early years of the Philippine-American War. 
According to a popular legend, he was the godfather of President Ferdinand Marcos, and 
as a baptismal gift, planted a small piece of magical wood bark under the skin of Marcos's 
back, giving the young Ferdinand magical powers. 

As a rebel priest, Aglipay was said to ride on a white stallion that could "smell the Amer- 
icans who were nearby and warn him of danger.” He was said to have "destroyed an Ameri- 
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Painting by Jesus Rona of the Battle of 
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men to victory armed only with bolos 
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Facing page. Gregorio Aglipay, 
legendary rebel priest and founder of 
the Philippine Independent Church, 
was said to have an anting-anting thal 
prevented him from being recognized 
and captured by the Americans. 
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can convoy at Maglawi, and to have routed, single-handed, an American detachment in an 
encounter in the barrio of Kium.” 

Known as a keeper ofan anting-anting called tagabulag, the guerilla priest was immune 
from capture even though the Americans had placed a bounty put upon his head. 

“He would pass through the ranks of the enemy and talk to American soldiers without 
being recognized... at the height ofthe hunt, he would calmly walk into the cockpits and 
even place bets, while American soldiers looked on without recognizing him"? 

‘This account may have some truth in it, as the Americans probably never had a photo- 
graph of Aglipay in the first place, and hence could probably not have been able to pinpoint 
him among the crowd in the cockpits. 
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Facing page, Archangel Michael 
Hurls the Rebellious Angels into the 
Abyss (1666) by Luca Giordano. 

The warrior archangel Michael or 
San Miguel was one of those saints 
whose image, emblazoned on medals 
and scapulars, gave revolulionaries 
the courage to take arms and fight 
against Ihose in power. II was believed 
thal these images would grant their 
wearers supernatural protection. 


URING THE INTENSIFYING CAMPAIGNS of the Philippine Revolution, the Spanish and 

later on the American forces battled several religious movements that aimed to continue 
the fight for freedom and, more importantly, to establish the New Jerusalem in the Philippines. 
‘These religious rebels—mostly former Katipuneros who went astray and leaderless after the 
Katipunan was disbanded—were called colorums, and their leaders “new messiahs” of the 
Philippines. American soldiers ridiculed these new messiahs as “popes.” 


THE COLORUMS OF SOUTHERN TAGALOG 

Displaying ultranationalism combined with literal hero worship as with the veneration 
of José Rizal and other Filipino heroes, the colorums claimed their name came from the 
Latin prayer phrase in omnia et saecula saeculorum, which means “forever and ever.’ Other 
colorum groups claimed, however, that the name meant “rebel” or “outlaw.” After Aguinal- 
do's capture and the fall of the First Philippine Republic, the colorum movements spread 
in Luzon, Visayas, and Mindanao. 

‘The colorum leaders distributed anting-anting medallions to their followers with the 
promise that, through proper faith and devotion, they could possess supernatural powers, 
defeat the Spanish or the American forces, and win freedom and independence in the name 
of the Infinito Dios. Regarded by the authorities as mere “religious fanatics and recalcitrant 
taxpayers,” the colorums nevertheless kept the constabulary busy by battling them in the 
fields and the mountains.’ 

One instance of these revolutionary encounters involving the anting-anting occurred 
on 3 September 1897. Ramon Sabater, governor of Tayabas, reported that 


a great mass of fanatics penetrated the capital of Tayabas, led by a young man dressed as a certain 
Angel [the Archangel Michael, patron saint of Gen. Miguel Malvar], and who was accompanied 


Portrait of Florencio Intrencherado. 
His regal pose and assortment 

of medals and regalia convey 

his image as a self-proclaimed 
emperor of the Philippine islands. 


Facing page, scapulars of Our 
Lady of Carmen, the palroness 

of sailors, and San Sebastian, a 
Roman soldier, healer and martyr. 
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by someone dressed as a Franciscan priest. These people responded to our gunfire by chanting in 
unison Viva San Miguel! Later we found that their dead bodies all carried amulets or anting-antings. 


Such events reflect the significant role played by the anting-anting in the drive for free- 
dom of the Filipino masses. The tulisanes or bandoleros, the petty criminals, and the revolu- 
cionarios may or may not have totally believed in the efficacy of the anting-anting; but they 
used it just the same as a psychological tool to convince the authorities and their fellow 
natives of their invincibility. 

The psychological effect of possessing magical objects was not exclusive to the Filipino 
revolutionists, however, for these were also used to some extent by the zealous Spanish 
soldiers who were eager to win the war in favor of their empire. Before these reinforcement 
soldiers were sent to the Philippines, they were blessed and given scapulars and medals to 
protect them in the war. These scapulars and medallions were imprinted or engraved with 
images of Jesus, the Virgin Mary, the angels, and holy saints.? One of the Spanish soldiers 
even received a package from his sister in Spain containing, among others, a scapular meant 
to protect him from bullets." 

There is an interesting parallelism in this. While the Spanish soldiers—through their 
scapulars and religious medallions—were asking the protection of Jesus, the Virgin Mary, 
and the Holy Family, the same gods were being invoked by the revolutionists to defeat 
these Spanish soldiers through their anting-anting. 


PAPA RIOS: THE POPE OF TAYABAS 
Ruperto Rios, the man who proclaimed himself “Papa Rios,” was an officer with a rank 
of major in Aguinaldo's army. When Aguinaldo was captured in 1901, Rios—inspired by 
General Malvar's continued resistance against the Americans—began guerrilla operations 
in the province of Tayabas. To counter these guerilla operations, the Americans established 
the Philippine Constabulary. 

Papa Rios gained a huge following among the people of Tayabas. Не built an army of 
his own apart from that of Malvar. He created his own retinue of generals, colonels, and 
lieutenants. He established his base of operations on Mount Banahaw and Mount San 
Cristobal, where his colorum sect regarded him as their savior. The two mountains, long 
regarded as holy ground among the southern Tagalogs, provided a supernatural setting as 
well as an impenetrable fortress for his messianic leadership. 

More than а revolutionary leader, Papa Rios styled himself as a prophet and a “Son of 
God.” He claimed that if people confessed their sins to him, he could grant them absolution 
better than what can be given by a Catholic priest. He also claimed that he had a magical 
rope with which he could climb to heaven and talk directly to God whenever he desired. 
He distributed anting-anting to his followers and promised that these would protect them 
from the guns of the Americans. In the superstitious minds of the common folk, Papa Rios 
offered salvation from the uncertainties of the revolution. Hence, many common people 
from Tayabas supported his guerrilla activities. 

Among the magical objects that he claimed to possess was a box labeled Independencia. 
Knowing that the people clamored for independence, Rios claimed that he already had 
“independence” hidden inside this box. He was not ready to give it yet because the people 
had to be worthy of it first. But at the proper time, he would open the box and the spirit of 
independence would fly out, establishing a new government with no taxes, no jails, and 
no constabularios, just like what it would be in paradise. 
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No one can know for sure if Rios truly believed this, or if it was only a tactic to inspire 
his countrymen to fight. But he did succeed in inspiring them, for he gathered enough men 
to establish himself as a formidable force in Tayabas. For a good two years, the Philippine 
Constabulary failed to bring him down from his encampment. The Americans resorted to 
persistent raids rather than using expeditionary forces to defeat Papa Rios. 

During one of Captain Murphy's raids to weaken Rios's army, some guerrillas were 
captured. Among the paraphernalia that Murphy found in their possession was the magic 
box with the label Independencia, which, according to the captured guerrillas, contained in- 
dependence. When the lid was opened, unintelligible prayer spells written on paper scraps 
were found inside. When Murphy asked what had become of the "independence," the 
guerrillas replied that it had flown away to Papa Rios, to be enclosed again in another box. 

The Philippine Constabulary found it difficult to destroy Papa Rios and his guerrilla 
army, owing mostly to the difficult terrain of the mountains. Nevertheless, after two years 
of constant raids and pressure, the constabulary forced Rios to abandon his encampment 
and cross the border to Laguna. One by one, his generals capitulated, and not long after, 
Rios himself was captured. He was tried and hanged in Atimonan in 1903. 


PAPA FAUSTINO 
The disillusionment of Filipinos with Catholicism led many to turn to self-proclaimed 
messiahs and popes who offered independence from the colonizers. One of these mes- 
siahs was named Faustino Ablen, an illiterate peasant who established a pulajan (red-shirt) 
movement in Leyte, called Dios-Dios. 
In 1902, Ablen proclaimed himself as Papa Faustino and claimed that he pos- 
sessed mystical powers thanks to his anting-anting. Like many millenarian leaders 
before and after him, he sold and distributed anting-anting that were purported to 
give supernatural powers to those who possessed them. For instance, he claimed 
that his talismans would render anyone wearing them invisible to their enemies. 
This was called tagabulag, a popular anting-anting among many believers.’ 
Papa Faustino promised that once he defeated the Americans, he would lead 
his people to a mountaintop wherein seven churches made of gold stood. There, 
his followers would also find their dead loved ones and their lost carabaos. These 
fantastic promises appealed to the common superstitious folk. It may have been 
their innate belief in the supernatural and mystical that led them to support Papa Faustino. 
From 1902 to 1905, the Americans were unable to eliminate Papa Faustino, even after 
sending numerous expeditionary forces after him and offering a bounty of 2,000 pesos 
for his capture, dead or alive. One time, he was captured but he managed to escape. Then, 
during a battle with the constabulary оп 28 July 1905, Papa Faustino was slain.* 


FLOR INTRENCHERADO: EMPEROR OF THE PHILIPPINE ARCHIPELAGO 
One of the well-known “popes” who claimed to possess supernatural powers was Flo- 
rencio Intrencherado of Negros, who in 1936, proclaimed himself as the emperor of the 
Philippine archipelago. Backed by a following of not less than twenty thousand, Intren- 
cherado distributed charms and anting-anting among his followers, promising liberation 
to them while “threathening to bring down floods, pestilence, and famine, if they refused 
to follow him”? 

On 13 May 1936, he instructed his followers to take over the town of Victoria, Negros. 
Around 400 of his followers heeded his call for revolt. They were easily routed by the cons- 
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tabulary and Intrencherado was arrested. He was declared insane by the authorities and 
spent the rest of his life in the San Lazaro mental ward.” 

Up to the present time, some of the old colorum folk in Laguna and Batangas remember 
the legendary name of Intrencherado. In some of the Rizalista temples in Laguna, a portrait 
of Intrencherado, in the full garb of a decorated royal, is displayed prominently alongside 
the portrait of Rizal, for they believed that Intrencherado was a reincarnation of Rizal. 


FELIPE SALVADOR: THE MESSIAH OF CENTRAL LUZON 

‘There were a few “messiahs” who gained huge followings during the revolution, establishing 
themselves as saviors of the people. One of these saviors had the seemingly appropriate 
name of Felipe Salvador. 

Born on 20 May 1870, Felipe Salvador hailed from a middle-class family from Baliwag, 
Bulacan. According to his biographer, José P. Santos, Salvador's father held a high position 
in the government." At one time, Salvador even held a position of cabeza de barangay in 
Baliwag.” Always at odds with the ecclesiastical authorities, Salvador once encouraged the 
vendors around the vicinity of Baliwag Church not to pay their rental dues to the parish 
priest. The aggrieved priest threatened to exile him. 

Salvador's first foray into the religious scene began in 1894 when he became a local 
leader of a cofradía (a lay Catholic fraternity) called the Gabinistas, named after founder Ga- 
bino Cortes. The Gabinistas, like the brothers of the cofradía of Hermano Pule, aspired for 
divine protection through prayer meetings. The Gabinistas proclaimed Cortes as the king 
of Pampanga, and believed that he possessed supernatural powers. According to a popular 
legend, King Gabino owned a “magic ball, given to him by an old man on a mountaintop, 
with which he caused money, food, and male attendants to appear. He also had the power 
to assume many forms before his followers; he could convert toothpicks into soldiers, and 
cause other miracles to happen.” 

Stories like these gave impetus to the belief among Filipinos that certain people were 
empowered by the gods to do miraculous things. This beliefis deeply entrenched in Filipino 
legends and lore that abound in epic poems such as the Biag ni Lam-Ang of the Ilocanos, 
Bernardo Carpio of the Tagalogs, or the Ibalon ofthe Bicolanos, among others—all tall tales 
oflegendary heroes possessing fantastical and supernatural powers. Rather than dismissing 
these tales as the product of fictive imagination, Filipinos in the nineteenth century, espe- 
cially those who belonged to the lower classes, believed them to be genuine. ‘These stories 
could not be ignored because they were passed down from generation to generation and 
were thus accepted as histories rather than myths. 

‘The crystallizing points for Felipe Salvador were the disbandment of the Gabinistas by the 
ecclesiastical authorities and King Gabino’s eventual execution іп 1893.74 ‘The stage was thus 
set for the arrival of the great Filipino messiah, a man possessing the powers of God. Although 
Salvador was no more than a religious dissident, the time was ripe for his role in the history of 
the mass struggle for freedom. Undaunted by the execution of Gabino, Salvador gathered the 
remaining Gabinistas and formed his own cult—the Santa Iglesia (Holy Church) in 1894.* 

Now hailed as Apo Ipe (Father Ipe) by his followers, he grew long hair reminiscent of 
the popular image of Jesus Christ and the long-haired apostles portrayed in the novenas. 
‘The Santa Iglesia expanded rapidly with thousands of members coming from the plains 
of Central Luzon. During his reign as a local pope, Apo Іре5 base of operations was the 
mountain of Arayat which, according to legends, was linked via an underground tunnel 
with the mountains of Banahaw in Tayabas and Makiling in Laguna. These three mountains 
were called the three enchanted sisters —Maryang Arayat, Maryang Banahaw, and Maryang 
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Makiling—and were believed by local folk to be mystical and enchanted places with a great 
concentration of supernatural energies." 

In 1896, when the Katipunan revolution broke out, Apo Ipe joined the uprising against 
the Spaniards. To encourage his men to fight, Salvador promised that with divine protec- 
tion and with their anting-anting, they would become invulnerable to Spanish guns and 
cannons. He also promised his men that if they fought fiercely enough, their swords would 
turn into rifles. Salvador's power to convince made his severely outnumbered army of 300 
clash with 3,000 of the better-armed Spanish forces. The battle was one-sided in favor of 
the Spaniards, and Salvador himself was wounded and forced to retreat to Biak-na-Bato, 
where his remaining forces allied with Aguinaldo's." 

Despite the fall of Aguinaldo’s republic in 1901, Apo Ipe continued to resist the Ameri- 
can colonizers. His Santa Iglesia grew even more as he gathered followers in the provinces 
of Bulacan, Nueva Ecija, Tarlac, and Pampanga. Most of his followers were the common 
peasants of Central Luzon. The defeat of the Aguinaldo government may have convinced 
the people to support Apo Ipe against the Americans. 


By promising his peasant followers that he would give them the lands that they tilled 
after overthrowing the government, Apo Ipe struck a chord that was close to the heart of 
the peasantry in Central Luzon. 

То intensify his campaign against the Americans, Apo Ipe commanded his top lieu- 
tenant, Manuel “Captain Tui” Garcia, to raid military outposts in order to capture arms 
and ammunition. Captain Tui made a daring attack on the American outposts in San José, 
Nueva Ecija, and Malolos, Bulacan, where they captured twenty-two Springfield carbines 
and 1,800 rounds of ammunition.” 

According to Epifanio de los Santos (the fiscal who later prosecuted Apo Ipe), the un- 
usual bravery and ferocity of Captain Tui in the battlefield was due to his belief that his 
anting-anting protected him against the guns of the Americans." The anting-anting may 
have emboldened him and made him reckless in his battles with the better-armed forces. 
In July 1906, the colonizing forces, with the help of the Filipino constabulary, finally got 
the better of him. During a fierce encounter, the captain was hit by a sniper's bullet that 
instantly killed him.”° 
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‘The death of Apo Ipe’s greatest lieutenant greatly demoralized the Santa Iglesia. Never- 
theless, Apo Ipe managed to evade capture for four more years until he was finally caught 
in 1910 and charged with banditry. Among the personal possessions of Apo Ipe that were 
confiscated by prosecutor Epifanio de los Santos were some anting-anting, including the 
bronze medallions of Inmaculada Concepcion and the Santisima Trinidad. These, among 
others, were donated by de los Santos to the numismatic collector José P. Bantug.”* 

Apo Ipe was sentenced to death by hanging by Judge Francisco Santa Maria. On the 
day of his execution, hundreds of his followers wept openly in the streets, but he himself 
remained composed until his last breath. 

Apo Ipe’s death was not the end of his legend. People believed that he was still alive and 
would come back to liberate them from the American colonizers. Some stories persisted 
that Apo Ipe was hiding somewhere in the vast forests of Mount Arayat, reminiscent of the 
belief of the Rizalistas that Rizal was still alive and hiding in the caves of Mount Makiling.”” 

His style of leadership would recur in the personalities of other religious leaders in 
different periods of history during times of crisis. 

‘The next charismatic leader was a young man in his twenties when Apo Ipe was fa- 
cing his executioner in 1910. This was Valentin de los Santos. Nevertheless, the full blos- 
soming of this man’s messianic leadership would occur toward the end of the violent 
era of the 1960s. 


VALENTIN DE LOS SANTOS AND THE LAPIANG MALAYA 

Standing on a grimy and lonely corner at 1769 Taft Avenue is a lonely dilapidated house 
that bears the traces ofa triumphant and tragic history. Some half a century ago, this same 
house was a beautiful two-storey edifice, a glorious place of gathering for people from all 
over Southern Luzon, many of whom were peasants, laborers, and common folk. Then, 
one sultry midnight of May 1967, several people lay dead on the street. This bloody event 
is familiar to those who lived in the stormy times of the late 1960s: the Lapiang Malaya 
massacre of 20 May 1967. 

Now fifty years later, the event is relegated to the dustbin of history. While a few of the 
residents who witnessed the events in 1967 still recoil with horror when remembering 
the bloody episode, most who currently live in the neighborhood no longer remember 
anything. For them, this old house is just an ugly anomaly among the modern high-rise 
edifices that now surround the area. 

The old house belonged to the charismatic leader Valentin de los Santos, supremo or 
spiritual leader of the politico-religious group Lapiang Malaya. De los Santos, or Tatang 
Valentin as he was known by his family and followers, was a Bicolano born in 1884 when 
the Philippines was still a colony of Spain.” 


You SHALL Ве As GODS 


Never- 
caught 
at were 
ing the 
among 


2, 


O д 


On the 
himself 


= 
4/2 


{ $T ч 1 


% 


ive and 
'rsisted 
tofthe 
iling.? 


ders in 


was fa- 
ll blos- 


violent 


house 
s same 
rom all 
. Then, 
y event 


Malaya 


‘of the 
bering 
ember 


zh-rise 


mo or 
latang 


- when 


Top, Valentin de los Santos or Tatang 
Valentin, supremo of the Lapiang 
Malaya; above, a Lapiang Malaya street 
parade 


Many of Tatang Valentin's followers in 
the politico-religious group Lapiang 
Malaya were farmers and laborers 
drawn to his vision of a new Philippines 
with greater justice and equality. 


42 


When һе was а small boy, Valentin saw his father killed by a Spaniard, leaving him with 
a feeling of deep anger against Spaniards and foreigners, in general. After the revolution, 
he tried eking out a living doing odd jobs. He became an auto mechanic, an inventor of a 
local traffic system, a traveling circus performer, and for a time, a zarzuela actor. 

A deeply religious man, Valentin entered the priesthood and was ordained as a Catholic 
priest. Not long after being ordained, he married his own cousin, Ignacia Serafin, with 
whom he bore a son. He was promptly excommunicated by the Catholic Church. Не 
turned to mysticism, anting-anting, the occult, numerology, and the arcane secrets asso- 
ciated with them. 

In 1940, Tatang Valentin founded the millenarian sect Bukal ng Pananampalataya (The 
Spring of Faith). A bright and talented man with bold and ambitious ideas, Tatang Valentin 
voiced the inchoate desire of the peasantry for salvation from social injustice and pover- 
ty. As their leader, Tatang Valentin promised that he would some day become president 
and lead the Philippines into the New Jerusalem, the Promised Land, as foretold in the 
scriptures. 

Most of his followers—known individually and collectively as kapatid—were Southern 
Luzon peasants and laborers who believed in Tatang Valentin's vision of a new Philippines 
based on equal rights and justice. As a token, the kapatid were given anting-anting medal- 
lions as well as uniforms that carried the colors of the Philippine flag, filled with inscriptions 
of mysterious numbers, symbols, and cabalistic figures. According to Tatang Valentin, the 
medallions and vests would give the wearer supernatural powers like being impervious to 
bullets and knives. 

In the 1950s Tatang Valentin formed the political arm of Bukal, called Lapiang Malaya, so 
that he could qualify as an independent candidate in the forthcoming presidential elections 
in 1957.25 Nevertheless, he lost the election against the eventual winner Carlos P. Garcia." 

In 1961, the Lapiang Malaya's membership reached a zenith of more than 40,000 mem- 
bers. They campaigned to have Tatang elected as president of the Philippines. 

Branded as a nuisance candidate, he lost miserably again in 1961 and 1965, against Di- 
osdado Macapagal and Ferdinand Marcos, respectively. Nevertheless, his losses in politics 
only stoked his burning desire to become the next Philippine president. 

‘The old man publicly announced that he had the support of national heroes José Rizal 
and Andres Bonifacio to become president and it did not matter that Rizal and Bonifacio 
were long dead. As a spirit medium, Tatang Valentin claimed he could talk directly to God, 
and through séances, the dead heroes ofthe Philippine revolution.” Hence, he decided that 
if he could not be elected president, he would force himself into the presidency. 

Deeply disillusioned by what he termed as the oppression of the poor and the continu- 
ing evil influence of foreigners in the Philippines (his hatred of foreigners again coming 
to the fore), the old man announced that it was time to continue the revolution of Andres 
Bonifacio and drive away those responsible for the poverty of the masses. 

Tatang assumed the title of supremo, signifying that his movement was a continuation 
of the Katipunan, and as a symbol ofthe movement, allowed his followers to carry jungle 
bolos, the traditional weapon of the Katipuneros. Consistent with his mission, he issued 
several media statements announcing that he would establish a new Philippine government 
with him as president of the Republic of the Philippines. He demanded that President 
Marcos step down from office and that the Philippine Armed Forces surrender their arms 
to him. Marcos ignored Tatang Valentin's demand.” 

Undaunted, Tatang Valentin called an urgent gathering of his members in front of his 
residence/church to stage a rally to force Marcos to step down. The plan was that they 
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would first gather at the LM compound on Taft Avenue in the afternoon of 20 May to 
spend the night in a prayer vigil. Then early the next morning, they would all march toward 
Malacaüang and repeat their demand for Marcos to relinquish power. Hundreds of LM 
members heeded Tatang Valentin’s call. They started to converge on Taft Avenue from as 
far as Quezon and the Bicol provinces. 

As a result, the area of Vito Cruz and Taft Avenues became congested on the evening of 
20 May. A traffic jam ensued. This alerted the Philippine Constabulary, which by then was 
already spying on the activities of Tatang Valentin. A contingent arrived early in the eve- 


ning and cordoned off the area to prevent more LM members from joining the gathering. 


‘The tension mounted as the kapatid who wanted to join Tatang Valentin’s gathering 
were stopped by the PC. Some high-ranking lieutenants of Tatang Valentin—in particu- 
urged the PC officers to let the 
incoming members pass through the security cordon because they never meant harm or 


lar Attorney Par, Tatang’s right hand and legal counsel 


violence. But the PC would not back off. There were jeering and pushing between the two 
opposing groups. At around 12:30 of Sunday morning of 21 May as the volatile tension 
heightened, a prankster reportedly fired a gunshot in the air. 

‘The LM members thought they were being fired upon by the PC. With wild shouts they 
charged at the constabulary. A violent skirmish followed. As the constabulary opened fire, 
thirty-two LM members were gunned down and some forty were seriously wounded. All 
other LM members fled from the battle scene. The constabulary side had one casualty who 
was hacked to death. In addition, five constabularies were wounded by bolo hacks and three 
civilians hit by stray bullets.?? 

Later in the morning, Tatang Valentin surrendered to the constabulary. After the inquest, 
he was brought to the National Mental Hospital where he was pronounced a lunatic. Fol- 
lowing his detention, he was confined to a cell together with a violent schizophrenic who 
allegedly mauled the old man into coma. Tatang Valentin never regained consciousness 
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and was declared dead in August 1967. The official medical report stated that he died of 
pneumonia.” 

‘The death of Tatang Valentin was like the lowering of the curtain after the unfolding of 
a tragic drama on stage. Tatang’s once glorious house, which doubled as the LM’s church 
and where he was worshipped by his believers, still stands today on Taft Avenue. It is di- 
lapidated and decaying and very few people care for it. If one looks closely, one can see the 
bullet holes from 21 May 1967, a grim reminder of the bloody end of Tatang 5 short-lived 
reign as a Filipino messiah. 

After Tatang Valentin's death, the Lapiang Malaya was officially dissolved by the govern- 
ment. Although some of the high-ranking lieutenants of Tatang served prison time, most 
of the members who were present during the bloody massacre were either pardoned or 
sent back to their provinces. Most of them were simple farmers, laborers, and the common 
tao who only wished to have better lives because of the supernatural power promised by 


Tatang Valentin's anting-anting. 
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Anting-Anting in the 
Twenty-first Century 


CASUAL VISIT TO DOWNTOWN QUIAPO on any given day can give one an idea of the 

superstitious nature of the typical Filipino. Various merchants of religion and the oc- 
cult can be seen in the vicinity of the church. In this motley array of rich cultural traditions, 
the scapular vendors, the fortune tellers, and the amulet sellers coexist to make this part of 
Manila the center of religion and mysticism in the Philippines. Indeed in Filipino culture, 
there seems to be only an invisible line separating religion from the occult. 

Quiapo, in downtown Manila, is considered the center of anting-anting culture in the 
Philippines. Around the courtyard of the Quiapo Church, anting-anting sellers make a brisk 
business. Some of these occult traders peddle their wares from baskets. Most sellers occupy 
individual makeshift stalls composed of small tables and baskets where they offer all their 
magical merchandise that cater to Filipino desires: bronze medallions, herbal medicines, 
booklets on folk healing, love potions, health elixirs, and various other objects like special 
stones, gems, crystals, and fossils. 

According to the vendors, bronze anting-anting medallions are the top sellers among 
their various mystical paraphernalia. Despite the negative reputation of anting-anting as 
objects only for the superstitious, many people from various fields of endeavor—students, 
job applicants, sailors, security guards, laborers, military officers, local politicians, and po- 
licemen—buy them. Most of these people try their luck investing in anting-anting, hoping 
they can pass school examinations, land good-paying jobs, heal their illnesses, or win the 
lottery. 

Anting-anting medallions are priced according to the size and the materials used to 
produce them. ‘The bigger they are, the more expensive. ‘The material also determines the 
price: a medallion cast in red bronze commands a higher price than the cheaper yellow 
bronze. Medallions range in price from 50 pesos to 1,500 pesos. One can get a good bargain 


if one buys in bulk. 
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There are hundreds of designs to choose from, depending on whom you want to devote 
yourself to, whether it be Jesus, the Virgin Mary, God the Father, the Holy Trinity, or any 
of the multitude in the Catholic hierarchy of angels and saints. 

Some designs are very simple, like the trespico or the three-peaks medallion that de- 
picts a triangle emblazoned with a wide-open all-seeing eye. Some are more elaborately 
designed, like the medallion of the Infinito Dios, the most popular design of anting-anting 
medallions. There are other anthropomorphic figures of the gods, often accompanied by 
arcane cabalistic and roman inscriptions in mixed Latin and Tagalog languages. Many of 
the inscribed letters spell out the numerous names of God and the powerful words that He 
has spoken. They are written in initials because they are meant to be secret and not spoken 
out loud, lest the prayer be used for evil purposes. ‘This is not unlike how the Jews removed 
the vowels of God’s name from their scriptures, leaving it as the unpronounceable YHWH 
or YHVH, in order to avoid blaspheming God's name. 

In the trespico medallion, for instance, each side of the triangle bears the letter A which 
signifies the names ofthe Santisima Trinidad (the Holy Trinity) in heaven: Avelator, Avetil- 
lo, and Avetemit. When the Santisima chased the Infinito Dios in order to baptize him, 
their names were changed to Ardam, Aradam, Adradam. 

There are also anting-anting designs that have no connection to the Filipino pantheon 
of deities, but are mostly designed in order to cater to the curious belief in fortune, folk- 
loric spirit beings, lucky symbols, and even foreign non-Catholic divinities. Hence, we see 
the kambal tuko (Siamese twins), the duwendeng may hawak ng supot na ginto (elf holding 
a pouch of gold), an empty bullet cartridge fashioned as a neckpiece, a medallion of the 
Buddha, the Tree of Life, the horseshoe medal, the rooster of Saint Peter, the pentacle of 
Solomon, the inverted Y sign (symbol of peace), the Wheel of Fortune, the SATOR talis- 
man, and even a medallion of the skull and crossbones. 

The kambal tuko, for instance, is a representation of Adam and Eve and is designed as a 
talisman of fertility. This anting-anting is very popular with couples who wish to have a child. 
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For the policemen, soldiers, and security guards who often face mortal danger in the 
line of duty, a necklace with a bullet pendant purportedly offers strong protection against 
gunfire. Why this is believed to be so is not made clear by the anting-anting merchants 
of Quiapo, except that these bullets are sometimes sold out because of their popularity, 
especially among soldiers who will be assigned for duty in war-torn Mindanao. 

The duwendeng may hawak na supot na ginto is among the many popular anting-anting for 
sale in the vicinity of Quiapo. For this reason, a steady supply is always available among the 
local vendors. According to Filipino belief, the duwende is a tiny, old, kind-faced, bearded 
man who wears a triangular hat and holds a pouch of gold. The shape of this anting-anting 
is anthropomorphic rather than that of a medallion. Hence, it is usually kept in a pocket 
or purse, displayed in a standing position on home altars, or glued on the dashboard of a 
car, jeepney, or taxi. 

There are two kinds of duwende: the white or puting duwende and the black or itim na 
duwende. While the puting duwende is friendly to people, the itim na duwende is not, and 
often hurts, brings illness, plays tricks, or casts spells on people. Hence, only the puting du- 
wende is loved by anting-anting believers. They believe that this friendly duwende hoards 
gold and other treasures within the bowels of the earth. By possessing a statuette of the 
puting duwende, one can get lucky in gambling (e.g. casino, sweepstakes, and lottery). It at- 
tracts wealth and gives businessmen undue advantage against competitors. It also provides 


succor in times of extreme financial emergency by attracting donors to assist its master. 
It is not known whether those who own the duwende really believe in its propensity for 
money, or whether anyone who possesses it has made it to the Forbes 500. 

Some anting-anting merchants have stacks of special anting-anting that are not usually 
displayed in their baskets, but reserved for people who collect anting-anting. Ka Dodong 
Mutya, a healer and occult merchant in Quiapo, has a collection of odd-shaped stones 
and petrified roots that he has gathered over the years during his forays into the forests of 
Mount Banahaw and other mystical sites. He keeps them in his backpack as he proffers 
some of them in a plastic bag to his clients. 

Ka Danilo Veroy is one of the well-known antingeros in Quiapo. A native of Bulacan, Ka 
Danny travels every day to Manila to hold healing sessions in Quiapo, where people await 
him for a spiritual consultation. Ka Danny is a walking exhibit of anting-anting. There are 
protrusions in his skin that he says are embedded with magical stones and beads. Ka Danny 
was happy to mention to me that he spent more than 200,000 pesos for all his anting- 
anting as well as the beads and pebbles he inserted beneath his skin. He added that he 
would acquire more as long as his income as a healer permits it. 
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| Clockwise from top ieft, welcome 
arch of Noveleta, Cavite, where many 
anting-anling medallions are cast; Aling 
Lina Herrera with her family’s collection 
of anting-anting medals; cross of 
Parham; bagsak medallion of Espirito 
Wacsim; bagsak medallion of SATOR 
Facing page, top to bottom, SATOR 
talisman, for protection against the 
devil; the rooster of Saint Peter for luck 
in gambling and cockfights; a horseshoe 
medallion for good fortune; a tree of life 
medallion for orosperity and long life 


Aling Lina took over the anting-ant- 
ing trade from her late husband, 
Mang Ben Herrera, whose family has 
been designing and casting medal- 
lions in Noveleta since the 1930s. 


Ka Jeffrey Limuco, on the other hand, has a collection of special medallions called bag- 
sak, termed as such because ofthe mechanical molding process that he specially designed 
to create them. He personally casts these unique medallions using silver, stainless steel, 
or bronze depending on the needs of his clients. Ka Jeffrey's anting-anting medallions 
are much more refined in quality than the generic ones sold by anting-anting vendors in 
Quiapo and Cavite, and hence are more expensive. 

Ka Jeffrey also keeps a collection of rare medallions handcrafted by the late Ka Toma: 
Nazaire of Tagaytay. Hand-carved from blank stainless steel plates, the Nazaire medallions 
are much sought-after by collectors because of their elaborate and intricate patterns. It is 
said that Nazaire was the only one who had the skill and ability to make these kinds of me- 
dallions. He reportedly spent an average of four months or more carving each medallion. 
After his death in the 1990s, his medallions have become so exceedingly rare that when 
specimens are offered for sale in Quiapo, they command the highest prices. 
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CASTING ANTING-ANTING MEDALLIONS 

The commercial anting-anting medallions in Quiapo are manufactured in Noveleta, Cavite, 
and Lipa, Batangas. Тһе difference between the Cavite and the Batangas medallions lies in 
the pendant holes. The pendant holes of the Cavite medallions have a finer surface. 

In Noveleta, the medallions are produced by the Herrera family, which has been in the 
business of molding and casting anting-anting for over eighty years. The casting business 
was begun in the 1930s by their great grand-uncle, Icasiano “Ka Anong” Nazaire, who 
designed the medallions and invented the casting process. Ka Anong was a close associate 
of the Filipino mystic Melencio T. Sabino, the author of several books on Filipino mysti- 
cism. When Ka Anong died in the 1980s, his nephew and assistant, Mang Ben Herrera, 
purchased all the molds and casting equipment from Tomas Nazaire, the son of Ka Anong. 

When Mang Ben Herrera died in 1998, his wife Aling Lina and their children Iru and 
Manny continued the industry. Aling Lina graciously showed me their antique medallions 
that were originally designed and created in the 1930s by Ka Anong. 

The medallions were kept in several plastic tubs which Aling Lina emptied out onto a 
table for me to choose from. These medallions were the original molds from which were 
cast the new ones. Hence, they were not for sale. Since there were hundreds of molds to 
choose from, I asked Aling Lina which ones were the bestsellers. 

Aling Lina shook her head and said, “No, you need to choose according to what your 
purpose is: pangkabuhayan ba, о panghalina, о sa paglalakbay, о pangkalahatan?” 

Apparently, the medallions are classified according to these categories. Other categories 
include shapes (round, square, triangle, or oblong), metallic content (yellow or red bronze), 
or the hierarchy of the spirit beings (God the Father, the Infinito Dios, the Infinita, Jesus, 
the Tres Personas, angels, saints, and folkloric beings). 

Honestly, I just wanted to own some for my research and I did not care if it was for busi- 
ness, travel, or protection against bullets. I wanted to buy some anting-anting medallions 
for my collection, and asked her if I could photograph how the casting process was done. 
Aling Lina recommended the Sagrada Familia medallion because it was, according to her, 
a medallion that offers "overall protection." Aling Lina also cautioned me that I should use 
the word limos or donasyon when purchasing anting-anting. Aling Lina was at first hesitant 
to let me document how they cast the medallions because they use a different method 
than the Batangas makers. Nevertheless, she finally agreed to show me how the casting 
process was done. 

Aling Lina introduced me to her nephew, Ka Jun Maglaqui, who was the one casting the 
medallions. A medallion in yellow bronze costs 400 pesos whereas the one in red or white 
bronze costs 600 pesos. I was feeling a bit stingy so I chose the yellow bronze. Maybe if 
it indeed made me lucky, I would someday level up to the 600-peso red or white bronze. 

Ka Jun always started casting the medallions by praying some oracion so that he would 
be guided by the divine spirits in his smithing job. After uttering his oracion, he brushed, 
cleaned, and polished the original padron medallion of the Sagrada Familia to make sure 
that it was free of dust and dirt that could mar the casting process. 

The padron is the original mold of the medallion; hence, even the smallest speck of dust 
on it can create imperfection in the replica. 

After the padron was cleaned, Ka Jun filled the two metal molds with some very fine 
damp soil. The delicate task was to firmly impress the padron on the two sides of the metal 
molds. To ensure that the padron would not move during the impression and that the soil 
would remain firm once the padron was put in place, a paper in the exact shape and size of 
the padron was cut and placed firmly around it. He placed the padron on one side of the 
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The step-by-step process in casting 
an anting-anting medallion 


Step 1: The padron or pattern is set for 
the medallion, 


Step 2: The metal mold is filled with 
damp soil. 


Step 3: The pattern is impressed in soil. 


Step 4; The yellow bronze is melted 
inside the stove and poured into an 
opening on the side of the mold 
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metal mold, firmly impressing it on the soil and making sure that it was only embedded on 
one side. He then placed the other half of the metal mold on top so that the medallion could 
be impressed on the other side. Opening again the two metal molds and lifting carefully 
the padron, Ka Jun inspected if the impression was perfect. If not, he would do the same 
process all over again until it became perfect. When the impression had been perfected, 
the casting could then proceed. 

Ka Jun then opened the stove that would melt the yellow bronze. Scraps of yellow bronze 
(from rejected medallions) were placed in a palayok or clay pot and heated to their melting 
point in an oven. Ka Jun pumped air through a bellow to flame the fire. 

‘Then, to purify the bronze (pagdadalisay ng tanso in Filipino), Ka Jun sprinkled borax 
powder. Melting the bronze took about twenty to thirty minutes depending on the strength 
of the fire. Once the bronze scraps were melted, Ka Jun poured it directly into an opening 
on the side of the mold. He let it cool for a few minutes, then opened the mold to reveal 
a red-hot cast replica of the padron. Using a pair of pliers, he removed the replica from 
the mold and examined it thoroughly, searching for imperfections. If it did not meet his 
standards, he would repeat the same process until he was satisfied that the medallion had 
been accurately cast. Ka Jun found my replica perfect. To cool down the medallion, he 
submerged it in a pail of water. The hot metal sizzled. After a few minutes, he fished it out 
of the water. He could now handle it with his bare hands. He removed the sharp protru- 
sions using a steel saw and smoothened the sides with a steel file. The medallion was then 
polished with a table grinder. He made a hole on the top handle and inserted a string so 1 


could wear the medallion. 


ANTING-ANTING VENDORS IN QUIAPO 

The cast medallions are delivered by Iru Herrera (one of Mang Ben's daughters) to the 
anting-anting vendors around the vicinity of Quiapo Church and Baclaran Church, One 
of these anting-anting vendors is Aling Elisa Coloma, age seventy-two. 

Aling Elisa, also known as Lola Nene, is a kind-looking old widow. She has been selling 
anting-anting in Quiapo since 1947, just after the war, and she has not moved her puwesto 
since then. One can always find her table of anting-anting on the side of the church facing 
Quezon Boulevard. She claims to have sold millions of anting-anting; but she remains poor 
because she charges very little for each medallion, only enough to buy her daily meals. She 
insists that people use the word limos or abuloy when buying anting-anting from her because 
she believes God must not be sold. 

A faithful believer in the power of anting-anting, she told me that despite her advanced age, 
she does not have any illnesses like diabetes or high blood pressure. “Тһе Infinito Dios takes 
care of me,” she said. No medications but only faith in her anting-anting keeps her healthy. 
Because I found her to be a lovable lola, I favored her among the many anting-anting vendors 
in Quiapo. As her suki (regular client), I have purchased many of my anting-anting medallions 
from her. She believes that her medallions have brought good luck to my life. Somehow, I also 
felt lucky, so I regularly make “limos” to acquire some of her medallions. I think I must have 


believed in her in order to justify my huge investment in anting-anting. 
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А collection of anting-anting merchandise in Quiapo. The fact that commercial anting 


anting medallions are often sold outside or in the vicinity of Catholic churches revess 


the close association belween anting-anting and religious faith among Filipines 


Anting-Anting: 
An Introduction into 
the Filipino Psyche 


Т. FILIPINOS, THE ANTING-ANTING HOLDS MORE MEANING than just a magical ог 
religious object. Hardcore Filipino believers do not only regard it as a medallion to 
ward off evil. Anting-anting is part of the entire system of beliefs that has evolved through 
centuries of closely guarded ceremonies and rituals. The anting-anting’s evolution from a 
mere power object into a whole system of beliefs emerged from a long history influenced 
by Filipinos’ ancient religion. It later became a psychological tool to put themselves at par 
with the colonizers. This belief manifested itself in the many religious revolts during the 
colonial period, which eventually evolved into the struggle for freedom. The anting-anting 
is thus an outward manifestation of the latent nationalistic desire to bring back the ancient 
pagan religion of the precolonial Filipinos. 

But since Roman Catholicism was already deep-rooted in the Filipino culture for cen- 
turies and had been embraced by the majority of the Filipinos, what was needed was a 
necessary compromise, to welcome the new faith without abandoning the old one. Тһе 
result was a synthesis of the indigenous animist religion of precolonial Filipinos and the 
Judeo-Roman Christian religion brought to the islands by the Spaniards. The nationalist 
movement of the late nineteenth century, centered on José Rizal, also influenced the evo- 
lution of the anting-anting from a talismanic medallion into a patriotic implement to help 
Filipinos in their struggle for freedom. Regarded as the savior of the people, Rizal's death 
inspired the establishment of cults honoring him not only as a martyr but as a saint and 
god. Later on, many considered him to be the incarnation of Christ because of the many 
parallels between their earthly lives. Both Rizal and Jesus were born in an oppressed soci- 
ety, both were persecuted by their enemies, and both ultimately died for their teachings. 

This body of belief, combining pagan practices and rituals with Catholicism, as well as 
the nationalist ideals of Rizal, became an amalgam of folk Catholicism. The synthesis of 
all these beliefs resulted in the unification of diverse practices, rituals, and gods—both the 
Roman Catholic and indigenous ones. Hence, in the anting-anting we see symbols and 
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Both ancient idols and modern 
talismans are rooted in the Filipinos” 
deep belief in spirits and supernatural 
forces. 


images of Bathala, anitos, diwatas, and Rizal mixed with those of the Christian god, Jesus 
Christ, the Virgin Mary, as well as the host of angels, archangels, and venerated saints. 
From this syncretic tradition of the East and the West, the anting-anting evolved from 
a mere magical object into a religion complete with all its accoutrements: beliefs, myths, 
rituals, symbols, ceremonies, and scriptures. It is in this context that this chapter is written. 


INVITATION INTO THE WORLD OF THE SUPERNATURAL 

Religious beliefs and practices are found in all known contemporary societies. ‘There are 
pieces of evidence of man-made objects associated with religious beliefs from as long as 
30,000 years ago. These include anthropomorphic figures of clay and stone, which are 
thought to represent ancient gods." 

Prior to the coming of the Europeans in the Philippines, Filipinos already practiced 2 
pagan form of worship. They believed in a pantheon of gods and spiritual beings, and had 
simple rituals to communicate with them. Creating symbols of gods and spirits was nec- 
essary in order to visualize what was invisible. Hence, symbols and imagery, like in other 
cultures around the world, served as a vital connection to the gods. Many of these images 
were in the form of sculptures known as anitos. Others were objects worn as pendants ané 


known as anting-anting. 
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AMULETS, TALISMANS, AND CHARMS 
There is very little distinction between amulets, talismans, and charms. In this book, I 
treat them all as synonymous. They all fall under the general Tagalog term anting-anting. 

The belief in talismanic objects is as old as religion itself. In the Bible, we read of Moses 
performing miracles such as the parting ofthe Red Sea with the help of his staff. The belief 
in amulets is part of our psychological need for security. We believe that somehow there 
are unseen forces that allow us to defend ourselves from forces that could hurt us. At birth, 
we are naturally defenseless against nature. Although we are deemed the most intelligent 
creatures on Earth, we have to wait several years before we can fully develop our intelligence 
and natural defenses. We do not have the horns of the bull, the sharp teeth of the tiger, the 
venom ofthe snake, or the brute strength of the elephant. Our ancestors thought that there 
must be some powerful spirits who could protect them from storms or earthquakes, or give 
them good harvest. It is psychologically comforting to know that we have invisible allies 
who could help us in times of distress. We need gods who can strengthen us. Ultimately, 
we need magical tools such as the anting-anting to serve as defense against nature and evil. 

Amulet came from the Latin word amulétum. It is an object that is imbued with the super- 
natural ability to protect one from danger. Its objective is to repel anything that may harm 
its owner. Talisman, on the other hand, came from the Greek word felesma and the Arabic 
talsam, which means “completion of ritual.’ A talisman is believed to gain power because 
ofa performed ritual. Hence, it is an object imbued with power because of magical rituals. 

Some scholars believe that an amulet is an object that provides continuous protection, 
while the talisman is made for a specific task and ceases to be effective once that task has 
been completed. Other authorities believe that amulets and talismans are the same and 
carry no distinction between them. 

A charm is anything meant to attract luck, love, or wealth toward its holder. This is a 
positive implement for attracting whatever is desired by the believer. While the amulet is 
meant to repel, a charm is meant to attract. 

Amulets, charms, and talismans are mostly physical objects but they can also be a set of 
words or prayer formulas uttered for protection or defense, or prayers and symbols tattooed 
on the body, or observed acts such as fasting on certain occasions to gain mystical power, 
or visiting churches every first Friday of the month to ask for a cure for illness. 


THE SPIRIT WORLD 

Belief in the anting-anting is rooted in the belief that the physical world is inhabited not 
only by man but also by spiritual beings. Filipinos generally believe that spiritual beings 
have greater power than human beings. 'They can bring fortune, good health, plentiful 
harvest, and fair weather. Conversely, they can also bring about calamities, pestilence, bad 
harvests, and the like. Spirits may be good or evil, and they may harm or protect people. 
Hence, human beings need to appease or seek them as allies. To forge a pact with these 
spirits is what constitutes faith in the supernatural. By invoking the name of a particular 
spirit, oruttering a prayer formula dedicated to that spirit, people hope to be delivered from 
any misfortune or accident. Since these spirits are invisible, representations in the form 
of symbols and imagery, like those found in medallic amulets, became not only expedient 
but necessary to sustain their faith. 

For devout anting-anting believers, these spirits mediate between them and the world, 
as well as between the physical and the metaphysical worlds. If God the Father or Bathala 
is the supreme being among the good spirits, it is the devil who rules the evil spirits. Curi- 
ously, according to some anting-ating believers, these spirits—good or evil—can comple- 
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| ment each other even if they oppose one another. But they nonetheless form part of the 
| traditional anting-anting pantheon. The belief that gods, angels, saints, and other spiritual 
| beings can be contained in medallions and other inanimate objects is the central doctrine 


of the anting-anting religion. 


PANGONTRA 

Filipinos often associate the anting-anting with the pangontra, which is an object that people 
keep or wear to keep away harm or bad luck. I know of many people who never leave their 
homes without bringing with them a pangontra. Тһе pangontra, is in fact, another Tagalog 
term for the anting-anting, and it holds the same meaning. Contra means anti. 

Among Filipinos, various objects are kept in the house or worn that purportedly give 
good luck or protect from harm and misfortune. These objects can take various forms such 
as religious statuettes, necklaces, rings, scapulars, rosaries, and so оп. 

Superstition is what drives many people to believe that certain events are beyond the 
control of humans and that these events are influenced by spirits that roam the invisible 
world. By combining certain conjurations, magical objects, and prayer formulas, people 
can invoke the protection of these spirits. 

‘The belief in anting-anting has been a phenomenon in many cultures since prehistoric 
times. The ancient Sumerians, for instance, believed in the existence of the evil eye, dating 
from about 4000 BCE.’ 

‘The ancient Egyptians developed a strong talismanic tradition. The Egyptian word for 
amulet is sah, which in hieroglyphic writing is the same as the concept of protection. ‘Their 
amulet makers were called sah-oo, which means guardian or protector.* The Papyrus Mac- 
Gregor mentioned seventy-five different amulets worn by the ancient Egyptians, the most 
common of which was the scarab beetle that was worn for protection. The Egyptians even 
recited prayer formulas to endow amulets with power. 

People all over the world believe that there are objects that have magical or supernatural 
powers. Ancient Islamic and Jewish cultures had beliefs in magical objects, such the Hamsa 
or Hand of Fatima, which was worn to ward off the evil eye. In Western countries, there 
are certain objects that people believe to attract fortune and luck, like a horseshoe, a four- 


leaf clover, or a rabbit's foot." 
In Africa, certain tribes carry small bottles or packets of potions called wanga wherein 


they nurture spirits to protect them against magic spells cast by sorcerers. The wanga can 
also be used in witchcraft to harm their enemies. Sorcerers may use an anthropomorphic 
clay figure called baca to protect their household from misfortunes.® 

In Asia where the culture of superstition is widespread, the beliefin objects containing 
supernatural powers is strong. In China, Japan, and Korea, pendants bearing yin-yang 
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our- Even Roman Catholics believe in religious artifacts and objects that can bring them good 
luck and protection. Relics of saints, for instance, are much-prized by Catholics. A bone 
‘rein fragment is considered a first-class relic, while fragments of vestments or other materials 
ı can that were used by a saint when he or she was still alive are considered second-class relics. 
phic Both offer protection against evil. In the same way, the crucifix is believed to drive away evil. 
Medallions, such as that of Saint Benedict, can help one in times of danger. Holy water is 
ning considered miraculous and can drive away ghosts and other evil spirits. The Holy Eucharist 
yang cleanses away sins. Even images or statuettes of God, Jesus, the Santo Nino, the Virgin Mary, 


and some saints offer various kinds of protection to the devotee. Many devout Catholics 
would not leave their homes without carrying rosaries or scapulars. Priests, of course, would 
not likely describe these objects as charms or talismans; but Catholic believers often use 


them for purposes other than purely religious devotion or veneration, 


Anting-anting may have come from the Latin word anti which means “against.” In Spanish 


the word is contra and the Tagalogs adapted it as pangontra, meaning, “for defense.” This 


may explain why some people think the anting-anting is a defense against any harm or evil. 

It is also possible that the word anting-anting is part of the archaic language of the early 
c © © im 

Filipinos that had lost its use and meaning. There are some who believed that the word 
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may have been derived from the Javanese word anting-anting, which means ear pendants, 
or from the Bahasa Melayu word anting, which means "dangling" or "swinging." 

Among the Tagalogs, the anting-anting is called variously as bertud, agimat, pangontra, 
depensa, kalmen, gamit, talisman, mutya, or galing. Galing is a popular connotation of power. 
It is this power that enables a human to achieve supernatural powers beyond the limits of 
his physical abilities. Hence, a man known to possess a powerful anting-anting is known as 
“magaling na lalaki" (invincible man), or “may taglay na galing” (man possessing powers). 
The attainment of this supernatural power is the ultimate goal of the anting-anting. 

The anting-anting comes in various forms and sizes. The most common forms are 
medallions, booklets of magic spells, scarves, rings, crystals, gems, or stones. Others 
are pieces of paper inscribed with prayer formulas, kept in one's pocket or swallowed, 
or slivers of metal from church bells or chalices, embedded beneath the human flesh 
for greater efficacy. 

An oracion (secret prayer spell or prayer formula that invokes the name of a particular 
spirit to ask for supernatural intervention) or a cabalistic figure tattooed on the body is 
likewise a form of anting-anting. In other words, any object or set of words believed to 
contain supernatural power can be labeled as anting-anting. 

In modern times, however, the anting-anting is known mostly in the form of bronze 
medallions commonly sold or peddled outside Catholic churches in the Philippines. It is 
a bristling business that caters to the Filipinos' penchant for and inherent interest in the 
occult and mysticism. 

The devout Catholic who goes to church usually shuns the anting-anting. Never- 
theless he or she may carry similar talismanic objects like religious medallions, ro- 
saries, prayer booklets called novenas, holy cards, or estampitas (holy cards), statu- 
ettes of angels and venerated saints, and scapulars. The only difference between these 
objects and the anting-anting is that the Catholic church never endorses the use of 
anting-anting. In fact, throughout Philippine colonial history, scapulars and anting- 
anting were on different sides of the battlefield—the scapulars were worn by Spanish 
soldiers to protect them against Filipino guns and jungle bolos, and the anting-ant- 
ing were worn by Filipino revolutionaries to protect them against Spanish sabers, 
guns, and cannons. 


ATTRACTING SUWERTE, REPELLING MALAS 
Filipinos use anting-anting for a variety of purposes or dedications. ‘This revolves around 
the Filipino belief in suerte and malas. Suerte or suwerte (the nearest meaning in English 
would be good luck) is something to which Filipinos attribute getting desirable things or 
avoiding bad circumstances that cannot be explained by natural means. For instance, ifa 
wayward bus accidentally sideswipes pedestrians, injuring or killing them, and only one 
survives unscathed, people may say that the lone survivor had suwerte. 
On the other hand, if one person is killed in a similar incident while all the others 
survived, it can be attributed to his being malas (bad luck, from the Spanish word 
mal, or bad).?° 
‘The belief in malas and suwerte heavily influences the life of the majority of Filipinos. 
‘There are forewarnings that would indicate malas or suwerte. A black cat that suddenly 
crosses one’s path is a bad omen that one must not proceed to an intended des- 
tination lest he or she be hurt or maimed. A broken mirror must be discarded 
immediately because keeping it in the house could attract misfortune. 
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Attracting suwerte and repelling malas constitute the basic beliefin anting-anting among 
Filipinos. Hence a magical object believed to protect from malas while also attracting su- 
werte is considered a desirable anting-anting. 

The pampasuwerte, or the anting-anting that attracts desirable events, things, and fortune, 
is one of the most sought-after objects by the anting-anting believer. This is the anting- 
anting that gives positive results that include suwerte in love, life, and health as well as 
specific positive outcomes like landing a good job or passing tests such as the nursing 
board and bar exam. It is also believed that the anting-anting can cure or prevent an illness, 
protect against the evil eye and witchcraft, and give general protection against accidents, 
assassinations, and natural disasters. Some anting-anting are meant to bestow sexual prow- 
ess and superior virility in men, thus endowing its possessor with sexual attraction. Others 
equip success in worldly endeavors by attracting money or fortune in business or making 
one win in gambling. 
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Then there are anting-anting used to cure mystical illnesses that are not known to general 
medical science, such as pasma, usog, or kulam, or to counter the spells and curses of the 
evil spirits and beings like the aswang, multo, duwende, tikbalang, and kapre. 


GOOD AND EVIL ANTING-ANTING 

Тһе anting-anting that is meant for good purposes is a gift from the gods and is called 
divino (divine) or sa kaliwanagan (from the light). 'This anting-anting is believed to have 
come from God, or from angels or saints. The possession of this kind of anting-anting сап 
protect one from all kinds of evil and harm. Generally, this can only be used to protect 
oneself and not to harm others. 
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There are also anting-anting that are said to come from the devil. These are labeled sa 
kadiliman (from the forces of darkness) or sa kaliwa (from the left). The latter is mostly used 
by practitioners to harm their enemies, and thus can be categorized as a system of witchcraft. 


SOCIAL CLASS AND BELIEF 

Not all Filipinos, of course, believe in the anting-anting. Generally speaking, the social 
elite shun the anting-anting as nothing more than mere superstition. They have practical 
means to protect themselves from harm. They can afford to hire security guards or build 
expensive houses with high walls and gates. Hence, they do not need magical objects or 
the services of shamans and sorcerers. 

‘They also have the financial means to afford expensive treatments and medical tech- 
nology when they fall ill. They can rely on trained medical doctors and modern technol- 

Above, a Chinese store in Quiapo with ogy and medicine to treat their illnesses. It is only when science and technology can no 
m E longer offer any hope that they turn to shamans and other alternative forms of treatment. 
in Quiapo. ‘This is illustrated by the case of a good friend of mine who was diagnosed with terminal 
breast cancer. She was given a grim prognosis by her doctors: she would be lucky to 
live six more months. Chemotherapy and other advanced scientific procedures failed 
to treat her illness and her cancer remained. As a last resort, she sought out the gods to 
heal her. Her wealth enabled her to go on several pilgrimages to Lourdes, France, and to 
the Holy Land. In the Philippines, she reached out to some well-known faith healers and 
modern-day shamans doing psychic surgeries. Although she was not healed, she lasted 
for a full year doing devotions and pilgrimages. She died a renewed Christian hoping for 
a better world in the afterlife. 

For those who are marginalized in society, the anting-anting plays a significant role. 
Reared in superstition and old traditions and lacking the means to afford practical remedies, 
they rely on the supernatural—shamans, religion, rituals, and spiritual beings—to solve 
their problems. Most of these people are common laborers and rural folk. By believing 
that there are unseen spirits aiding them in times of danger, they put their trust in the 
anting-anting. ‘The effect is morale boosting, endowing them with greater confidence and 

animating the fighting spirit of the believer. The rewards may or may not be concrete, but 
at the very least, the effect is psychosomatic. 

‘There are also people who view the anting-anting as an object of curiosity, of in- 
terest only to the ethnographer and the anthropologist. ‘There are those who collect 
anting-anting not because they believe in it but for its perceived numismatic qualities. 

And then there are those who shun the anting-anting and regard them as mere 
objects of superstition and therefore not worthy of their serious attention. For them, 
there are more important things in life than anting-anting. 


ANTING-ANTING AS RELIGIOUS OBJECTS 
The close connection of the anting-anting to the religious faith of Filipinos is evi- 
denced by the fact that commercial anting-anting medallions and books of prayers 
are sold in the vicinities of Catholic churches, alongside religious images and 
statuettes of Jesus, Mary, and Joseph; portraits of saints; scapulars; rosaries; 
prayer books; and novenas. The common pedestrian does not seem to make 
a distinction between anting-anting and these religious objects; hence, they 
are displayed side by side in religious altars. Although churches seemed to 
tolerate the proliferation of anting-anting around their vicinities, the Cath- 
olic church does not endorse these as objects of devotion. 
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Left to righl, a man with calaract seeks 
reatment from Kristong Hari, a spiritual 
healer in Quiapo; religious statuettes 
sold on the sidewalks of Manila 


Poor Filipinos who cannot afford 
treatment often seek the help of 
shamans and sorcerers to treat their 
physical maladies, Others seek to avoid 
misfortune by purchasing protective 


objects such as statuettes. Many believe 


that the more statuettes one has on 
the altar of one’s home, the 
luckier one will be. 


65 


Devout believers consider it improper to use the words bili (buy) ог benta (sell) for 


anting-anting. Since they believe that anting-anting is a gift from the gods, these must not 
be equated with any monetary value. Hence, a careful choice of words is called for. Most 
antingeros use the word limos (alms) or donasyon (donation) when trading anting-antings. 
In this way, people do not feel guilty in buying or selling what are otherwise considered as 
sacred objects. Some anting-anting merchants will sometimes offer a free oracion to make 
the anting-anting alive or effective. 


OBTAINING THE ANTING-ANTING 

According to some serious believers, authentic anting-anting is obtained not by buying it 
but through some serious personal endeavors. These hardcore believers usually shun the 
commercial medallions of Quiapo, where one can buy cheap medals with poor quality 
of, say, San Benito, in order to attain all the luck in the world. For them, obtaining the 
anting-anting is more than just spending a few hundred bucks and earning a fortune in 
exchange. Some believe that in order to obtain an authentic anting-anting one must make 
a sacrifice or sakripisyo. The sacrifice sometimes involves deep meditation, climbing holy 
mountains, or living in caves like a hermit for some time until the mountain spirits, seeing 
one’s sacrifices, finally endow one with a powerful anting-anting. 

Mount Banahaw, located along the border of Laguna and Quezon provinces, is con- 
sidered to be a good source of anting-anting as it is regarded as a holy mountain. Pilgrims 
from all over the Philippines flock to the mountain at all times of the year to search for the 
anting-anting that could solve their problems. Covered by verdant forests, the mountain 
is home to various kinds of trees and shrubs. Some of these are thought to contain super- 
natural healing qualities. Others are believed to protect one from harm and evil. 

One of the revered trees found in Mount Banahaw is called dignum. According to local 
legend pertaining to anting-anting, dignum was the wood used to crucify Christ. As such, 
the dignum is frequently used in carving anting-anting medallions. Some even eat small 
pieces or embed these under their skin for greater efficacy. The dignum, according to local 
folks, is a good depensa (defense) against evil and bad luck. The belief has created an indus- 
try of anting-anting around the sacred mountain, where local carvers fashion anting-anting 
pendants from dignum. There are many dignum variants namely dignum dugo, dignum 
kahoy, dignum goma, and so on. 
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| In the town of Dolores, in the foothills of Banahaw, local folk collect certain herbs, roots, 

| and bark from the deep forests of the mountain. These are purported to treat usog, pilay, 

| bleeding problems, and even illnesses caused by kulam or barang. 

| A special kind of anting-anting called bao na walang mata, obtained from the coconut 

| tree, is believed by the locals to be a defense against evil. As the coconut shell normally 
has three holes in it, the one that does not have any hole or mata is considered a special 
anting-anting, and as such commands a high value among anting-anting collectors. Some 
people keep it inside their house, while others fashion it into a pendant or a belt buckle so 


that it can be worn around the body. 


MUTYA 

‘There are various objects that can be obtained from caves and springs, sea beds, and river 
beds. These include odd-shaped stones, crystals, fossils, amber stones, and shells. This type 
of anting-anting is called a talisman or in Tagalog mutya. A mutya is an object found in 
nature and believed to possess supernatural powers. Unlike the man-made anting-anting 
medallions, the mutya does not need an oracion or prayer spells to make it effective. 

For instance, there is a mutya called ngipin ng kidlat (tooth of lightning) which is said to be 
an effective protection against bullets. According to amulet collectors, ngipin ng kidlat can be 
obtained from a site where lightning had struck. It is a small, black, pointed stone that antingeros 
fashion into a pendant. This talisman is also believed to be an effective defense against lightning 


and electric shock. 


Below, a collection of mutya and herbal 
| Tepe cincnivise: trom: {6p There is also the ngipin ng kalabaw (carabao tooth), an anting-anting meant to make one 
gulugod n ae b Я = 


as strong as the carabao. The tooth must be extracted from a living carabao and not a dead 
one; this is quite a challenge since the carabao would struggle hard to protect itself. If one 
is strong enough to wrestle the beast and extract a tooth, then one can make a powerful 
pendant that would give him or her the brute strength of a carabao. 


nol need Ic be activated 


еее Fossilized insects, worms, seeds, and stones аге also considered mutya. ‘They are some- 
5 spells, unlike man-made 


anting-anting. times worn as pendants or kept inside bottle containers or packets. 


MUTYA NG SAGING (BANANA AMULET) 

There are other mystical ways of obtaining an anting-anting. Legend has it that the bananz 
tree yields a powerful anting-anting called the mutya ng saging, although it is not easy to ob- 
tain. The folklorist Isabelo de los Reyes recounts how this legendary amulet can be obtained 


The heart of the banana has a stone that makes a “Samson” out of whoever finds it. To obtain i 
one has to stay at night beside a banana plant waiting patiently in reclining position for the flowez 
(stone) to be thrown out in the form of fire. Anyone who tries to possess it should be brave enoug* 
to confront the devil that appears to grab the stone... If the man puts the stone in his mouth, be 


will never be vanquished.”* 


Some other worldly means of obtaining anting-anting involve fighting an evil spirit— 


and wresting a magical object from it. A popular legens 


say, a lamang lupa or a tikbalang 
recounts that a person who is able to get a strand of hair from a tikbalang can enslave the 


Orem o) 


межелі сек пм latter and make it do certain mystical tasks for him. 
‘These are just some instances of the curious beliefs of the antingeros regarding objects 


purported to possess supernatural powers. These beliefs may or may not be true. None 


theless, they are part of the faith of anting-anting devotees, and they serve as catalysts 
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in the belief that the gods provide human beings with objects they can use to obtain 


supernatural powers. 


ANTING-ANTING IN CEMETERIES 
According to old Tagalog beliefs, certain bones of dead people can be fashioned into a 
powerful anting-anting, especially if the bones come from people who were known to 
possess anting-anting when they were still alive. 

According to Ka José Bolario, a veteran antingero in Cavite, a gulugod or vertebrae bone 
is a magical piece of the human skeleton because it is the nerve center of the human body. 
Hence, it can be fashioned into a pendant and through certain rituals and prayers becomes 
a potent anting-anting. The bayugo or buto ng tuhod or kneecap is also very much sought 
after by anting-anting collectors because it is supposedly the bone that carries the weight 
of the human body when standing and hence the strongest part of the human skeleton. 
The bone is cleaned of any flesh still attached to it and then, like the gulugod, fashioned 
into a pendant. Even at present, some antingeros dig up graves to search for these bones. 
According to the believers, these bones are effective amulets against bullets. 


BREWED FETUS 
Perhaps the most bizarre of all the anting-anting objects that I have encountered is called 
the binurong bata, or the corpse of an unbaptized infant or an aborted or miscarried fetus. 
Since no parent of a dead fetus would allow their dead baby to be used as anting-anting, 
stealing the infant body from the cemetery is the usual way to obtain it. The fetus is then 
placed in a bamboo tube with small holes at the bottom. The liquid seeping from within 
is accumulated in a small container and then drunk during Holy Week. It is said that this 
concoction is an effective defense against bullets.” 

According to Teodoro M. Kalaw, the legendary Tirong warriors of Batangas—the so- 
called Robin Hood bandits during Spanish colonial times—drank the brewed fetus, which 
made them invincible in battle so much so that they were considered untouchable by even 
the Spanish army with its superior arms." 

Although drinking fetal liquid is no longer a common ritual today (and in fact, many 
antingeros I interviewed find the ritual disgusting), there remain some antingeros who 
practice this in secrecy with the belief that this gives them protection against bullets. 
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One of the well-known antingeros who drank the brewed fetus elixir was Leonardo 


“Nardong Putik” Manicio, the outlaw of Cavite. Despite being tagged as Public Enemy No. 
1, he gained a reputation as a local Robin Hood. 


NARDONG PUTIK 

Born on 25 May 1925, Leonardo Manicio was the son of a farmer from Malagasang, Imus, 
Cavite.” It is said that his father, a poor farmer, was murdered by cattle rustlers who stole 
the family's carabao. Young Leonardo Manicio avenged his father's death by killing the 
rustlers. From then on, he would be known for holding a fearsome hatred of thieves who 
stole from the poor, especially criminals who stole carabaos from peasants. 

Manicio engaged in various criminal activities such as robbery, murder, and illegal posses- 
sion of firearms. He also cultivated and protected marijuana plantations. But despite being the 
most wanted man in Cavite, the police failed time and again to capture the elusive Manicio. 

Asked how he was able to evade police capture, Manicio said that his anting-anting pro- 
tected him. He claimed that this anting-anting—a trespico—was once owned by Santiago 
“Tiagong Akyat” Ronquillo, a legendary Caviteño who terrorized Manila and the neigh- 
boring provinces in the early 1920s. Tiago was killed by the Philippine Constabulary in 
1923 during a nationwide manhunt under direct orders from Governor-General Leonard 
Wood. 

Manicio’s most notorious possession, however, was the binurong bata or brewed fetus. 
Manicio believed that imbibing the cocktail gave him virility and invincibility, making him 
bold and fearless in his activities." 

Іп time, he became a territorial lord in the towns of Dasmarinas, Imus, and General 
Trias in Cavite. Although lacking political power, he nevertheless enjoyed the protection 
of local politicians due perhaps to his wide base of operations as well as his legendary status 
as a local Robin Hood. 

On 10 February 1971, Manicio and his men murdered two NBI agents—Rogelio 
Domingo and Antonio Dayao—who went to investigate a marijuana plantation in Imus 
known to be protected by Manicios gang. 

On 10 October 1971, exactly nine months after the murder of the two NBI agents, a 
team of NBI agents received intelligence that Manicio was on his way to Kawit, Cavite. 
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Bottom, a graphic photo of Nardong 

Putik in his bullet-riddled car after his 

final encounter with the authorities; 

right, a photo of Nardong Putik showing 

| the anting-anting tattoos оп his body 


Leonardo Manicio a.k.a. Nardong 

Putik, claimed to possess a powerful 
anting-anting, allowing him to become 
a notorious crime lord and to evade the 
authorities for years 


Driving his red Impala car, Manicio proceeded to Noveleta, where NBI agents riding ina 
Volkswagen Kombi trailed him. Finally overtaking the Impala, the agents shouted, “Nardo!” 

According to the official police account, Nardo reached for his gun but before he could 
shoot, the agents opened fire on his Impala. The vehicle suddenly swerved and then came 
to a stop at the side of the highway, with Manicio’s bullet-riddled body inside.” 

Did Manicio’s anting-anting finally fail him during his fatal encounter with the author- 
ities? Most likely not, according to some of Cavite's well-known antingeros—particularly 
José “Pepeng Agimat" Bolario of Dasmarinas—who knew Manicio and swore that his 
anting-anting indeed possessed supernatural powers such that no police dared arrest 
him. Тһе story has it that before going to Kawit on that fateful day, Manicio took out his 
anting-anting and gave it to his pregnant wife. Thus, when Manicio left his house in the very 
early morning of 10 October, he was already powerless. Presumably, he thought that the 
police or the NBI would not trail him at such an unholy hour. But the NBI had been mon- 
itoring his trail for weeks, and was able to track him down and shoot him. Even the NBI, 
led by Jolly Bugarin, needed a formidable force of ten men to shoot down the lone Manicio. 

Мапісіо story and that of his predecessor Tiagong Akyat are just few of those tales that 
make up the fascinating lore of the anting-anting, in which the men who possessed them 
gained power only to end up in bloody encounters with the authorities. 
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Above, a stall of medicinal herbs in 
Kinabuhayan, Mount Banahaw, Quezon; 
right, a stall of anting-anting in front 

of the church of Dolores in Mount 
Banahaw. 


Mount Banahaw is widely regarded as 
a holy mountain and a good source of 

anting-anting, drawing pilgrims from all 
over the Philippines. 
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Nanay Gloria Bibat, holding a crucifix, in front of the altar with her fellow members of Sagrada Familia 
Church in Barrio Rongot, Laguna. Although there was no priest to hold the morning mass, Nanay Gloria 
served as the medium by which the Sagrada communicated with Bathala, Rizal, or Senyor Ignacio 
Coronado, the founder of their church. Many of this church's members are octogenarians like Nanay Gloria. 


The Rituals of 
the Anting-Anting 


p RITUAL IS THE LIFEBLOOD that sustains the religious experience. Mediums 
or communicators of the gods performed a significant role in primitive societies. Tribal 
societies often called them shamans or sorcerers, or in more modern societies priests or 
priestesses. In early Filipino society, they were called babaylan or catalonan. Men who per- 
formed the rituals were dressed in female attire and called bayoguin. This was an indication 
that only women or men dressed as women were the ones allowed to communicate with the 
gods. These shamans developed the rituals and ceremonies associated with communicating 
with spirit beings. The use of amulets or anting-anting is one ofthese. 

The babaylan and catalonan priestesses were known to perform the pag-anito (coming 
from the word anito or gods), which means to offer a sacrifice. According to William Henry 
Scott, the pag-anito rituals were basically séances to communicate with the anito and the 
diwata to propitiate them for rain during dry spells, a plentiful harvest, recovery from 
maladies, and general well-being.’ 

It is interesting to note that only female babaylan were allowed to perform the pag-anito, 
although the accounts in the Boxer Codex mentioned that male babaylan called bayoguin 
could perform it provided they dressed and acted as women.” 

In modern times, these Filipino shamans and sorcerers serve as spirit mediums and 
perform rituals for the same purposes. Through arcane prayer spells, they claim to summon 
the spirits that endow them with supernatural powers to heal or to harm. 

Bound by tradition and forged by rituals, these spirit seekers mobilize supernatural pow- 


ı Familia 


Шы ers for the purpose of achieving or preventing transformations of state in people and nature. 
y Gloria. There is not much difference between the anting-anting rituals and the pag-anito. Cer- 


tain aspects of the pag-anito, like spirit séances and food offerings to the gods, were car- 
ried on to the modern anting-anting rituals. Strengthened by faith and superstition, the 
anting-anting evolved over time from a simple object meant to ward off evil, into a complex 
system of rituals, ceremonies, and practices that merged religion with mysticism. 


Left to right, Tatay Bert Robedillo, leader 
of Jove Rex Al; a painting of José Rizal 
as Amang Rizal; facing page, г bust 

of Ignacio “Apo Asyong” Coronado, 
founder of the Sagrada Familia Church. 


Many religious groups in the Philippines. 
consider José Rizal to be a divine figure 
who was reincarnated several times 
over the decades, The leaders of these 
groups sometimes act as mediums, 
allowing their followers to communicate 
with gods, spirits, and heroes. 


І һауе observed how some of the antingeros act as mediums to the gods. In Lopez, 
Quezon, for instance, the group Jove Rex Al performed séances with the ancient diwatas 
and national heroes. Their leader, Tatay Bert Robedillo, would first offer food to the gods, 
then sit on his throne and close his eyes in order to perform a séance with Dr. José Rizal. 
He would yawn several times as if he was about to fall asleep and then suddenly open his 
eyes and declare that he was Dr. José Rizal. Through his body, the national hero instructed 
his followers to perform certain tasks for the week ahead, such as to climb Mount Banahaw, 
or to perform healing sessions in a particular barrio. Tatay Bert's followers would promptly 
comply with the wishes of the hero as part of their devotion to him. 

In Barrio Rongot, Calamba, Nanay Gloria Bibat and her fellow octogenarian members 
of the Sagrada Familia Church would perform spirit séances during their weekly Sunday 
church service. Although there was no priest to hold the morning mass, Nanay Gloria 
served as the medium by which the Sagrada communicated with Bathala, Rizal, or Senyor 
Ignacio Coronado, the founder of their church. 

Inside their chapel was an elevated altar in the shape of a triangle that displays a motley 
array of pictures, posters, and statues, all depicting Rizal or his other “personalities.” 1 
learned that in the past, Rizal—according to Nanay Gloria—appeared to them as an old 
white-bearded man (whom they call Senyor Ignacio “Apo Asyong” Coronado), and as an 
old woman (whom they call Inang Adarna). But one should not be confused. They are all 
regarded as manifestations of Dr. José Rizal. 

Hanging on the walls of the church were numerous posters listing the many teachings 
of Amang Rizal. Some of them contained quotations from his great body of writings, the 
stanzas of the “Last Farewell,” and curiously, a poster spelling out his “Ten Command- 
ments.” 

At the start of their Sunday service, the congregation offered a prayer while genuflecting 
in front of the altar. Then with their right hands held to their chests, they sang the Philippine 
National Anthem in two versions: the original and another with different lyrics praising 
Rizal and other Philippine heroes. A series of chants followed, led again by Nanay Gloria. 
Most of what they sang celebrated the love for ountry and fellowmen, as well as love for 
Apo Asyong, Inang Adarna, and Amang Rizal. 

Meanwhile, I observed their rituals from the far end of a pew, jotting down notes and 
taking pictures. After an hour of prayers and chants, Nanay Gloria suddenly stood up, 
faced the group, and began a long monologue exhorting the members to keep the faith, to 
worship Amang Rizal, and never to be influenced by other religions. She called her flock 
“mga anak” (my children) even though most of them were ladies of her age. “Mga anak, 
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huwag na huwag ninyong kalilimutan ang mga aral ko! Ang inyong mga pagtitiis ay nakikita 
ko.” (My children, do not ever forget my teachings! I see all your sufferings). 

All the while, the Iglesia members remained on their knees, listening attentively with 
their eyes closed. They all looked as though they had been turned to stone by the solemn 
rhetoric of Nanay Gloria. Then all of a sudden, Nanay Gloria shifted her gaze to me, point- 
ing her finger in my direction. 

She said in a fierce tone, "Why are you here?" 

Surprised by Nanay Gloria out-of-the-blue question, I meekly replied that I was inter- 
ested in learning about the indigenous religions of the Philippines. And being an admirer 
of Rizal, I was fascinated that their Iglesia worships Dr. José Rizal. 

Nanay Gloria was visibly pleased with my answer. “What do you think of our group?" she 
asked. I said they were a very religious and nationalistic people because of their reverence 
for Philippine heroes like Rizal, Bonifacio, and Mabini. 

"You are correct,” she said. She then approached me and raised her right hand to bless 
me. She touched my head, telling me I was fortunate to have traveled to this remote bar- 
rio because it was pleasing to Amang Rizal and that I was now blessed. Then, she turned 
to her flock once more and delivered another lengthy and rambling speech, somewhat 
disconnected but with only one important message: that they should forever love God in 
their hearts and follow the Ten Commandments. At one time she admonished them to be 
thankful for having visited them all the way from Manila. 


THE ORACION: MAGIC SPELLS AND CURSES OF THE ANTING-ANTING 

Local folk beliefs pertaining to the anting-anting state that some secret prayer formulas and 
magic spells have mystical abilities to help the faithful accomplish supernatural tasks, such 
as deflect bullets, paralyze an attacker, neutralize poison, exorcise an evil spirit, or protect 
one against sword hacks. 

When faced with a problem requiring immediate solution, the antingero whispers 
magic spells or curses (usually inaudible, because they are arcane) to instantly "fix" the 
problem— say, to deflect a knife attack or stop bullets in mid-air. These prayer formulas 
are called oracion, and they are either handwritten on small notebooks or memorized 
by rote. 

Many Catholic Filipinos, when perplexed with a problem, utter or shout a certain ora- 
cion without even realizing it. This oracion is “hesusmaryosep!” a contraction of the names 
of Jesus, Maria, and José—the Holy Family. According to Katherine Mayo, this was the 
most common oracion among Filipinos.? 


Filipinos also frequently invoke the name of the Virgin Mary. Hence, among the older 
folks, the generic oracion "Ave Maria purisima sin pecado concebida" (Holy Mother con- 
ceived without sin) as a general expression of surprise or to escape an imminent disaster. 
Some just let out the exclamation "Dios ko po!" (My God). This has become so common an 
expression among Filipinos that it may already be considered a simple utterance without 
the religious meaning of the oracion. 

'Ihe devout Filipino Catholic is used to recite oraciones at certain times ofthe day. The 
oracion that is uttered at three in the afternoon is called the Hour ofthe Divine Mercy, and 
the one uttered at six in the evening is called the Angelus. 

By invoking the sacred names of God, the Virgin Mary, Jesus Christ, and the Holy 
Family, the Filipino subconsciously seeks their intercession. The invocation of the name of 
a divine spirit to ask for immediate succor has long been a practice in Eastern mysticism. 
Among Chinese Buddhists, the thousand names of the Buddha are recited to invoke di- 
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vine protection and to “expiate past offenses." In India, mantras аге uttered for a variety of 


purposes such as to seek protection from danger or spiritual enlightenment. 

Prayer spells are also practiced in exorcism rituals in the Catholic church, wherein the 
exorcist expels the devil by invoking the name of Jesus Christ. This is in relation to the 
biblical accounts wherein the apostles cast out demons in Christ’s name. 

‘The invocation of spirits is widely practiced among shamans and sorcerers in the Philip- 
pines. Invoking the sacred names of gods, angels, or angelic beings, is believed to summon 
them for intervention in times of crisis. For instance, among the most common of oracion 
are the numerous names of the Infinito Dios. The Bathala/Infinito Dios and the Holy 
Trinity have many names that, when invoked, can help the seeker fix certain problems. 
Some of these names are classified as hayag (common), and di-hayag (secret, and therefore 


more powerful). 


JAM OF THE INFINITO DIOS 
Invoking the name of Bathala/Infinito Dios is considered the most effective spell to escape 
from danger. There are a thousand names of the Infinito. Melencio T. Sabino enumerated 
them in his book, Ang Mga Lihim na Pangalan ng Diyos. 

Some of the highest names of the Bathala/Infinito Dios are hidden in initials and sym- 
bols when written down in books of spells or carved in medallions in order to prevent their 
use for other than purely religious intent. For instance, the letters MMM stand for Micam, 
Matam, and Macmamitam, which are the highest names of the Tres Personas. Тһе letters 
AAA stand for Avetillo, Avelator, and Avetemit, which are the Tres Personas’ names when 
they were hunting the Infinito Dios in order to convert him to Christianity. The AAA, 
however, could also mean Aram, Acdam, Acsadam, which are their other names from when 
they chased the Infinito Dios in the middle of the ocean. ‘These sacred names, according 
to the antingeros, make evil spirits or engkanto fly away in terror. '[he initials ROMA, a 
secret name of the Infinito Dios, stand for Rex Omnipotemptem Macmamitam Adonay. 
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‘There are some oracion prayers which are specially formulated to invoke a certain angel 
or saint. For instance, the oracion “Cruz Sancti Pater Benedicti Vade Retro Satana" is usually 
invoked by devotees of San Benito in order to expel evil. This oracion means “By the Holy 
Cross of our Father Saint Benedict, step back Satan!” 


THE ORACION OF BOY NOGNOG 
During my frequent conversations with groups of antingeros in Quiapo, Cavite, Batangas, 
and Laguna, most discussions point to the power of the oracion to make one invulnerable 
to metal weapons. In Quiapo, I met Boy Nognog, a former movie extra during the 1970s. 
He carried around his body some bronze medallions that he claimed imbued him with 
supernatural abilities, like being able to eat a razor-sharp blade or being impaled with big 
sharp needles without these hurting or wounding him. He would do these stunts for a 
certain fee, like a round of drinks or a shot of Tanduay. One time, during a drinking session 
among the antingeros in Quiapo, Boy Nognog got drunk. Some of our antingero compan- 
ions coaxed him to do an exhibition of the power of his oracion. Boy Nognog replied that 
he would eat a razor blade if somebody would buy the group another round of drinks. The 
photographer Sidney Snoeck, who was then frequenting Quiapo for his own research on 
the anting-anting, paid for one Red Horse Grande so he could witness and photograph 
Boy Nognog’s ability to swallow a blade. 

One of the antingeros bought a brand new Gillete razor blade from the nearby sari-sari 
store and handed it to Boy Nognog, who began to recite his oracion: 


ARA ARA ARA 
SUPNERIT HUM MALAMUROC MILAM 
IGMAC IGSAC IGOLHUM 


Extending his tongue, Boy Nognog sliced it repeatedly with the blade, without it wound- 
ing him. Then, he broke the blade in half with his hands and placed both on his extended 
tongue. He began to chew, sometimes opening his mouth for us to see that the blades 
were already broken into little pieces. With a gulp of the Red Horse, he gargled the little 
blade fragments within his mouth and swallowed everything. He then opened his mouth 
wide for us to see that nothing was left within his mouth. Sidney and I were amazed at this 
performance. Whether or not Boy Nognog's anting-anting or his oracion had anything to 
do with this extraordinary ability, only he himself knows. Some optimists, however, may 
say that slicing one’s tongue or eating blades is not so extraordinary as it would seem. They 
argue that with enough practice, this technique can be mastered without supernatural 


intervention. 


THE ORIGINS OF THE ORACION 
During Spanish times, the friars introduced to Filipinos estampitas and novenas. The 
estampita is a holy card that usually portrays an idealized image of the Child Jesus, the 
Holy Mother, the Holy Trinity, or the numerous saints and angels of the Catholic hierarchy. 
At the back of the cards are the usual devotional prayers dedicated to the subject, asking 
for their help or intercession. Estampitas are ingeniously designed to impart a feeling of 
awe and inspiration among the Catholic faithful. 

‘The novena, on the other hand, is called pagsisiyam among the Tagalogs. ‘This takes 
the form of a booklets dedicated to particular saints, each telling the saint's life story and 
containing prayers and requests for their intercession. 
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According to Dr. Trinidad Pardo de ‘Tavera, pagsisiyam is a ritual that “compare(s) very 
well with the enchantments, magics, and sorceries of the primitive Filipinos, who invoked 
the propitiation of their divine spirits by means of ceremonies, sacrifices, charms.” 

Most oraciones originated from prayers found in the novenas and estampitas. The majori- 
ty of Filipinos do not understand the meaning of these prayers, which were mostly written in 
Spanish or Latin. Most likely, they also could not afford the expensive estampitas and nove- 
nas; they could only copy from those obtained by their more affluent patrons or neighbors. 

Forced to memorize the prayers without understanding them, the natives created free 
interpretations of their own, resulting in prayers that were sometimes mixed with a sprin- 
kling of local dialects that were uttered by the natives. Тһе same thing happened when 
the oracion was transferred to papers, scarves, small notebooks, or medallions. To the 
uninitiated, the result of these misspellings and pidgin mashups was a jungle of arcane 
words that Filipino Jesuit Father Francisco Demetrio described as a mishmash of Latin, 
Spanish, and Bisayan words as well as seemingly nonsensical vocables. Some of the Runic 
lines or Sanskrit and Accadian magic may be unintelligible to the ordinary layman. But 
there are scholars in some parts of the world who can comprehend these. But no one can 
understand many of the other prayers in the oraciones. Not because they are derived from 
ancient languages, but because they are gibberish, devoid of meaning. Perhaps they have 
an interior subjective meaning. 


THE ORACION IN ANTING-ANTING 

The anting-anting oracion is either hayag (revealed) or di-hayag (secret). If the oracion is 
already revealed, one can share and even discuss it with others, The secret oracion is never 
uttered and never discussed. It is part of the realm of arcane secrets of the anting-anting. I 
have found that it is hard to distinguish between what is hayag and what is di-hayag. One 
can only surmise that an oracion is hayag if the antingeros freely share it with anyone. 
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The oracion is the vital ingredient of the anting-anting. Without it, the medallion is just 
a meaningless piece of metal devoid of spiritual power, walang bisa (impotent), so they say. 
It is the oracion that imbues the anting-anting with magical powers. Hardcore anting-ant- 
ing devotees always keep small notebooks inscribed with oracion formulas for various 
needs and purposes. During Spanish times, when most rural folk had to contend with 
wild animals, there were oracion spells to protect one against caimans, snakes, and other 
dangerous creatures. There were oraciones against natural dangers like floods, typhoons, 
or earthquakes. Then, there were also oracion spells against malevolent spirits and beings 
like the aswang (viscera-sucking vampires), tiyanak (goblins), and duwende (elves). 

To expel a demon, the following oracion was uttered: 


LUTME 
ESMATIBAL 
SALUTIS 


(Pangpalabay sa Espiritung namiminsala. Sinabi ng Infinito Dios walang mahuhulog sa kahirapan ni sa 
dilim na daraanan sabog ang Infierno ang libo ay waray, mabubuksan ang langit ako ang magdaraan/ 
To expel an evil spirit. The Infinito Dios said that no one will fall into the depths of the darkness. 
Hell and limbo shall explode and through the gates of Heaven 1 shall pass y 


The expelled evil spirit must be punished by uttering: 


CRISTO MAETYO 
MAETYO SATOR 
IGNATOR 
DIOS DIOS 
NIMPA MAGNA 
KAGMA KAGMA 
PETAT MATAT 
CRUZ SANTIS 
PATRIS BENEDICTE* 
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with a patient during a healing ritual. 


While novenas are in booklet form 
and estampitas are in card form, 
both feature devotional prayers 
and images. These are usually 
Ihe source of oracion, which are 
used to consecrate anting-anting 
and to perform healing rituals 


81 


In exorcism, there are various oraciones to expel evil spirits, but the most effective опе 
according to the antingeros I interviewed was Eigsac, Eigmac, Egolhum. They said that this 
was the oracion uttered by Jesus when he paralyzed the Infinito Dios during the Combate 
Espiritual. This one is already hayag, so it is no longer a secret oracion. Nevertheless, it is a 
powerful one, and guaranteed to drive away even the most powerful demon. 

In many instances, the oracion is too lengthy to be inscribed in a medallion, so it is re- 
duced to initials. This also hides its arcane meanings. Hence, we often see strange letters in 
anting-anting that may look like cryptic writing. Captured tulisanes during the Spanish and 
American era were found to have in their possession these pidgin versions of the oracion 
inscribed in small notebooks. 

Each anting-anting has a particular oracion associated with it. This is the “food” that 
nurtures the anting-anting. By feeding it with the oracion (pagpapakain), the anting-anting 
becomes a powerful tool. The usual question asked by a devotee when he or she invests in 
an anting-anting is if it is already “buhay,” “may karga,” or alive. If it is not fed with oracion, 


then it is “patay” (dead). 


CONSAGRACION 

Before feeding the anting-anting with oracion, it must first be subjected to a sanctifying pro- 
cess called consagracion (consecration). It is useless to feed the anting-anting with oracion if 
it has not yet been sanctified. The consagracion is done only once, when the anting-anting 
is new, or if it has changed owners. The process is meant to expel evil that may reside in 
the object, or just to cleanse or sanctify it. According to folk beliefs, an anting-anting that 
has not been consecrated is a magnet for evil spirits—that is, malignant spirits will live in 
it and bring misfortune or bad luck to the owner. 

‘The process of pagkokonsagra must be done by the anting-anting owner or by some- 
one who has the power to sanctify it. The owner must first cleanse his loob (inner self) of 
impurities before consecrating his anting-anting. Presumably one cannot make an object 
sacred if one is not purified himself. For instance, if the owner of the anting-anting com- 
mitted a sin the day before sanctifying the anting-anting, the process would not be valid. 
It is also impossible for the anting-anting to be effective if its owner uses it for evil deeds. 
To be effective, the anting-anting must be used only for good purposes. It is this belief that 
utterly contradicts the presumption that only criminals or bandits are associated with the 
anting-anting. 

Some of the popular ways of consecrating the anting-anting is to have it immersed in 
holy water. Hence, many antingeros make regular pilgrimages to Mount Banahaw. Accord- 
ing to the antingeros, the spring water found in the falls and rivers ofthe holy mountain 
makes their anting-anting sacred. Other antingeros make a bisita iglesia to several churches 
each Friday to consecrate their anting-anting. 


PAGPAPAANDAR OR PAGKAKARGA 
Once the medallion is already consecrated, then the anting-anting is ready for pagpapaan- 
dar or pagkakarga (charging) in order for it to be imbued with supernatural powers. The 
charging needs to be done regularly as with a rechargeable battery. Failure to do so would 
result in losing the powers of the anting-anting. The pagkakarga involves reciting certain 
prayers or oracion. This oracion is called pamondo (from the word pondo) or prayers that 
give the anting-anting powers. 

Once the anting-anting is already umaaandar (charged), then one has to constantly 
feed it with oracion. It is through this that the anting-anting attains bisa (potency). When 
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it has bisa, it becomes an alaga or ally. An antingero who is known to possess a powerful 
anting-anting is sometimes referred to as “may malakas na alaga” (one with a powerful ally). 

Each anting-anting practitioner has his or her own way of “feeding” the anting-anting 
with oracion. One practitioner, Boy Mutya, makes it a habit every midnight to put his 
anting-anting on his home altar, place a lighted candle before it, and utter its attendant 
oracion thirteen times. 

Another antingero anoints his anting-anting with blessed oil and kisses it, while his lips 
blow the oracion in crosswise direction. He would do this repeatedly at any time of the 
day. The repetitious uttering of the oracion while feeding the anting-anting is what makes 
the prayer more powerful, not unlike the repetition of the Hail Mary many times when 
praying the rosary. 

‘The anting-anting that is constantly fed with oracion is considered buhay (alive) or 
may bisa (potent). The antingeros of Quiapo have peculiar ways to determine if the ant- 
ing-anting is alive or dead. One antingero holds the anting-anting between his hands and 
feels the init or heat generated by the spirit force within. If it feels warm to the touch then 
it is considered alive. If it feels malamig (cold) then it is patay (dead) and has not been fed 
with the oracion. 

Curious about this init o lamig phenomenon, I have often asked some antingeros to let 
me touch their medallions in order to determine if it is alive or not. This is considered a 
most daring request, since most antingeros do not want to be separated from their medal- 
lions, much less have these examined by a researcher like me. ‘The anting-anting is like an 
essential accoutrement of their bodies, such that they feel naked with it removed. 

Hence, those who have agreed to let me touch their anting-anting understandably only 
gave me a very limited time to feel the heat or “power” of their medallions. Nonetheless, I 
felt that by handling their medallions, I had invaded their privacy. A sense of curious antic- 
ipation overwhelmed me each time the precious medallion was handed over to me. These 
were sacred objects that had been nurtured for years and I felt I should be blameless when 
touching them—not unlike the biblical scene when God instructed Moses to remove his 
sandals because he was standing on sacred ground. 

Nevertheless, almost every time, I did not feel any supernatural heat, except of those 
medallions that the antingeros had worn close to their skin during the extreme heat of 
summer. It was embarrassing, since either I was lacking faith in the anting-anting or I was 
deemed not worthy to be able to feel its immense power. 

Determining the strength of the anting-anting sometimes requires more than feeling 
the degree of heat. Sometimes it is necessary to “talk” with it. This is called bulong by 
anting-anting practitioners. Holding the anting-anting in front of his mouth, the antingero 
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would whisper something inaudible. He would then close his eyes and wait for an answer 


coming from within the medallion. The answer would also be inaudible, but the antingero 
declares if the anting is “alive” or “dead” depending on his conversation with it. 

A more systematic albeit more elaborate pagpapaandar of anting-anting has been espe- 
cially formulated by the St. Peter's Mystical Center, a Manila-based company that specializ- 
es in the production of anting-anting and publication of mystical books. Each medallion or 
mystical book the company sells carries with it specific instructions on how to “consecrate” 
it. According to the company’s “latest research,” each talisman must be consecrated by the 
person for effective mystical powers. It should be done as follows: 


+ Consecration should be done only during First Fridays of any month. 

• It must be [done] in the morning between 7:00 and 9:00 o'clock and in the afternoon between 
3:00 and 6:00 o'clock only. 

e Itis better not to commit sins for З days before consecration. Fasting or purification can be done. 

+ Inaprivate room, where nobody can disturb you, place your talisman to be consecrated on your 
left palm. Kneel down facing east and make the sign of the cross. Pray 1 (one) I Believe, 3 Our 
Fathers, 3 Hail Marys, and 3 Glory Bes. After your prayer, recite the following Blessing over your 
talisman in your left palm three times: "In the name of God the Father and of God the Son and 
of God the Holy Spirit, Amen... Almighty and all wise father of all people, I humbly beseech thy 
divine aid in the furtherance of my prayer, bless this (mention the name of your 
talisman). Bless this humble pentacle, supplicant, may you in your divine wisdom and mercy 
find it acceptable in your sight to help me attain in my quest, Amen." 

* After this consecration, place your talisman in a suitable box and don't touch it for 24 hours. 
After that, you can use already this Talisman. When using, pray 1 I Believe, 3 Our Fathers, 3 
Hail Marys and 3 Glory Bes consecutively for 9 nights. After 9 nights you can discontinue or 
continue the prayer. After the prayer, don't forget your request. This consecration must be done 
for each talisman. Don't consecrate 2 or 3 talismans at the same time. 


PRECAUTIONS 

* When using this talisman, don't let anybody borrow or touch it. 

e Ifyou are married, remove this talisman before going to bed. Remove also when taking a bath. 
+ Do not bring this talisman to night clubs, motels, sauna baths, or red houses. 


SUBUKAN: TESTING THE POWER OF THE ANTING-ANTING 


‘There is only one surefire way to determine if the anting-anting has bisa (potency). That is 
to subject it to the deadliest test of all: firepower. 


THE RITUALS OF THE ANTING-ANTING 


This ritual is called subukan or tayaan (testing). It is an event that is anxiously anticipated 
by many antingeros, as it is the ultimate opportunity to prove that their anting-anting have 
the power to stop or deflect bullets. 

The subukan can happen on any day of the year, but traditionally it is best to hold it on 
Good Friday. According to Catholic belief, Good Friday was the day when Christ died on 
the cross. Antingeros believe that God is dead at this time and spirits freely roam the earth 
to endow the anting-anting with their supernatural powers. 

Hence, Good Friday is the best day of the year to prove the efficacy of the anting- 
anting. Some antingeros, however, shun the subukan as a show-off event and not worthy 
of the religious sanctity of the anting-anting. They reason that since the anting-anting is 
a gift from God, they should never cast doubt on its power. Nevertheless, the subukan 
is always well attended by well-known antingeros from all over southern Luzon and 
beyond. 

On the Good Friday of 2012, I was an eyewitness to a subukan in Silang, Cavite. Among 
those present at the shooting ritual were devout anting-anting believers, local politicians, 
kibitzers, and a policeman known as the crack sharpshooter in the province. ‘The latter 
carried a Colt .45 pistol and several boxes of bullet cartridges. 

Before the commencement of the subukan, an old antingero—the owner of the place 
where the subukan would take place—gave some lectures on the anting-anting; its uses, 
and its rewards to believers. He said that the antingero must be spiritually clean so that the 
anting-anting can be clean, too. God, he said, cannot reside in anting-anting whose owners 
have impure hearts and bad intentions. He warned that if the medallions are unclean, they 
lost their power and would be destroyed in the subukan. 

Afterward, we all proceeded to a bushy field at the back of the old man's house. At the 
center of the bushes was an open field where a lone tree trunk stood. Тһе tree trunk had 
a nail hammered in its center. This was the spot of the tayaan, where the medallions to be 
tested would be hung. 

‘The subukan started rather quickly. A participant suddenly approached the tree, took 
out a medallion of the Infinito Dios from his pocket, muttered some oracion into it, and 
hung it on the nail. He quickly backed away as the policeman approached and aimed his 
pistol at the medallion. The bullet pierced the medallion, creating a huge hole in the center. 
I was astonished that it did not even offer any resistance. 

More participants followed. Each placed their medallions on the trunk, and each time 
their anting-anting were shattered into pieces. At this time, we were more focused on the 
sharpshooting abilities of the policeman. He had yet to miss a single anting-anting. I was 
bold enough to ask the marksman why all the anting-anting were being destroyed if they 
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This spread, clockwise from top left, a 
participant in the subukan whispering 
2n oracion to his medallion; a policeman 
testing a medallion with his pistol; the 
author's friend, Belgian photojournalist 
Sidney Snoek. who also documents 
anting-anting rituals; and a pile of 
shattered medallions pierced by bullets 
during the subukan 


Antingeros regularly gather to test 
whether their precious medallions have 
the power to withstand gunshots. These 
popular and highly anticipated events 
are allended nol only by anting-anting 
owners but by those who wish to obtain 
a powerful anting-anting. 


had supernatural power. He replied, "I can destroy any medallion because my pistol and 
bullets are blessed." 

Upon hearing this, one of the kibitzers told me to pick up one of the spent bullets 
because it was magical and I could make it into a powerful anting-anting pendant. The 
policeman, I was told, was known in Cavite as a magaling na lalaki or a man who possesses 
a powerful anting-anting. Hence, his sharpshooting ability was the result not of his own 
training as a marksman but his possession of an anting-anting ог galing. I went around 
during a break in the shooting and found a spent cartridge. I quickly pocketed the shell 
before another round of shooting began. 

In the next round of the subukan, more and more medallions were destroyed. There 
were some, however, that survived upon being hit, or perhaps the marksman missed his 
target. One medallion got lost when the marksman hit it. I was pretty sure it got hit be- 
cause when the bullet struck, it flew into the air. Everyone scoured the area to retrieve the 
missing medallion, but it disappeared without a trace. The owner of the missing medallion 
mentioned that it would make its way back to him. Apparently, it was not the first time that 
this medallion had gotten lost in the subukan. It always reappeared and found its way once 
more into his collection of medallions. 

One of the interested witnesses to this carnage was a friend of mine, the Belgian pho- 
tojournalist Sidney Snoeck. He had been keeping an anting-anting that he purchased in 
Noveleta, Cavite, for a hefty sum. It was a large bronze medallion with a popular design 
called Cinco Vocales. Now he decided to put it to the firepower test. Removing the medallion 
from his chest, he hung it on the nail and securely fastened it with its long lace, to make 
sure it would not get lost after it was shot. 

As the shooter approached to destroy his medallion, Sidney backed away while taking 
the last photographs of his precious medallion. In a second, the policeman aimed his Colt 
.45 point blank at the Cinco Vocales. At that close distance it was an easy target. And the 
bullet did not miss. The projectile pierced the medallion, creating a huge hole in the cen- 
ter, thereby reducing it to worthless junk. Sidney retrieved his medallion as a souvenir of 
the subukan. Spectators commented that the medallion was not effective or walang bisa. 

‘There was one medallion, however, that stood out as the champion of the day. It was 
the medallion of the Santisima Trinidad (Holy Trinity), made from yellow bronze. The 
medallion portrayed the three highest gods in the pantheon of anting-anting. As the police- 
man approached at close range and targeted his pistol at the medallion, the gun jammed. 
Undaunted, he reloaded his cartridge and tried once more to fire. Again the gun jammed. 
He still had a third chance to destroy the medallion. Again replacing the cartridge, he 
aimed again at the impervious medallion. This time the bullet fired, but it missed the target 
completely. The medallion survived three bullet attacks. There was a huge celebration and 
jubilant applause from everyone. Тһе medallion was retrieved by the proud owner. Тһе 
town mayor, who was silently watching from the sidelines, offered to buy the medallion. It 
was the very reason why he was present. He wanted the triumphant medallion to protect 
him in his capacity as town mayor. ‘The details of the deal were not disclosed to us, except 
that the medallion was bought for a sum of six figures. 

It occurred to me that this could be one major reason why antingeros eagerly partici- 
pated in the subukan. If any of their medallions passed the firepower test, it would surely 
increase its worth. It is not only pride that is at stake in the subukan, but also the monetary 
value of their medallions. 

‘The rare success of the above anting-anting does not, however, diminish the fact that 
most of the medallions were destroyed by gunfire that day. The failure of the anting-anting 


‘THe RITUALS OF THE ANTING-ANTING 


86 


to survive firepower or deflect bullets was once more evident in this subukan. Out of the 
more than three hundred medallions and scarves tested on that day, only a very small 
fraction—by my count, only five—were unharmed by the bullets. 

Nevertheless, the failure was never held against the anting-anting itself. The failure was 
usually attributed to the owners of the anting-anting. The usual explanation given was that 
it was not “fed” well by its owner such that it lost its bisa or there was something missing 
in the ritual of the pagpaaandar so that the spirit residing in the medallion left or that the 
owner did not cleanse himself with rituals before proceeding to the subukan. 

One of the participants confessed that he went to a nightclub the evening before with- 
out removing his medallion; hence, the divine spirit living within abandoned it and his 
medallion was shattered by the bullet. Another one confessed that he had engaged in a 
drinking spree in a beer garden and, in a numb stupor, had one of the waitresses touch his 
anting-anting. It is a common belief that men should not bring their anting-anting inside 
bar houses or motels. It is also taboo for men to allow women to touch their medallions. 
Doing so would render their anting-anting powerless. 

Most of the antingeros had all the excuses they could find why their anting-anting did 
not survive gunfire, but these did nothing to erase the fact that their anting-anting proved 
powerless against the Colt .45. 

Nevertheless, each antingero promised to return the following year to bring more pow- 
erful anting-anting that they hoped could survive firepower. ‘The destruction of their cher- 
ished amulets did not in any way diminish their faith in anting-anting. If anything, they 
were more determined to find an anting-anting that could survive gunfire. 


TAGAAN SA TACLOBAN (BOLO HACKING IN TACLOBAN) 

Other subukan rituals take place during Holy Week in various parts of the Philippines. ‘This 
includes the tagaan or sword hacking rituals performed by the secret group Haring Bakal. 
I was with the HB Tacloban chapter on Good Friday in 2010 to observe and document 
the mass chopping investiture. 

After attending a Catholic mass in a nearby church, the HB members trooped to a small 
secluded hut in the slums of Tacloban, where they would test their kabal at kunat by hacking 
themselves with razor-sharp jungle bolos. 

'The HB members wore red shirts and bandannas. Hanging around their necks were 
medallions of different kinds and sizes; prominent among these was a necklace with a 
pendant made from a special kind of bao or coconut shell called the niyog na walang mata. 

‘The leader of the group, known as the Supremo, held a two-foot long jungle bolo blade in 
his hands, which he had sharpened for days in preparation for the ritual. Before starting the 
ritual of hacking, he prayed before the huge altar filled with medallions and statues of God, 
the Virgin Mary, angels, and saints. The members stood in line waiting for the hacking ritual. 
Many of them—men and women alike—were from the military. Their children were there 
too—some as young as seven or eight—and they would also undergo the hacking ritual. 

After he was done with his prayers, the Supremo chopped his members on their necks, 
abdomens, and thighs, three times each. A few had to undergo fifty-six hacks. Amazingly, no 
one was cut nor injured in the ritual. The faithful believed this to be proof that the anting- 
anting made their skin impervious to bolo hacks. Some, however, reasoned that there was 
a technique to swing the blade in such a way that prevented the skin from breaking. Some 
even hypothesized that there was not enough physical force wielded to penetrate the flesh. 
This, however, did not take into account the severe hematomas that formed on the subjects’ 
skin after the blows. 
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Facing page, a two-foot-long Moro 
kris used by Haring Bakal mem- 
bers for the tagaan ritual; above, 

left to right, a Haring Bakal member 
baring his stomach to receive a blow 
from the kris; bao or coconut shell 
pendants being blessed by the leader 
of the Haring Bakal in Tacloban 


In some cases the subukan or 
lesting ritual is not performed on the 
anting-anting but on their owners. 
In the tagaan, those who wish to 
lest their spritual fortitude must 

ри! their own bodies on the line 


ANTING-ANTING AS GAYUMA (LOVE CHARMS) 


Тһе gayuma is a special kind of anting-anting that is meant to attract a love partner or mate. 
Generally speaking, gayuma is an object and a set of rituals believed to make one sexually 
and physically attractive. The gayuma could also make one appealing to a particular person 
so that this person falls madly in love with you. It is thus a popular kind of anting-anting 
and is much sought after. 

Various objects can be used as gayuma, such as medallions, rings, scarves, and crystals, 
as well as substances like food or drink concoctions and mixtures of oils, roots, and herbs. 
It is believed that stolen personal objects from the desired person can be used as a gayuma 
to make this person fall in love with you. These can include portraits, underwear, combs, 
or body parts like fluids (saliva or blood), hair, or nails. 

‘The gayuma is used in many ways. It can be a pang-halina or pampa-akit meant to attract 
a desired person; pampa-amo meant to console an angry person; pampa-kalma meant to 
calm a targeted person. 

In extreme cases it can also be used as pampa-adik, to make someone fall madly in love 
with the possessor, or as a pampatigas, to boost a man’s virility and sexual performance. 

Some of the interviewed antingeros shied away from discussing this topic. They believed 
that since it involved rituals that force changes in human emotions, the gayuma could be 
categorized as a form of sorcery or witchcraft. Thus, it wields a karmic force, relating to the 
belief that bad or good actions exact corresponding consequences. 

A common belief is that the gayuma only has six months of potency. This means that 
when a targeted person falls in love with the person who employs the gayuma, the attrac- 
tion could expire after six months. Afterward, the gayuma reverses itself, and the person 
that was ginayuma begins to hate the person who possesses the gayuma. This is the reason 
why some relationships known to be the offshoot of gayuma rupture after some time, with 
terrible repercussions. 

There are people, however, who believe that there are gayuma given by the gods, and 
hence are called gayuma divina. For instance, Aling Mely Lacbay, a gayuma vendor in 
Quiapo, sells bottled potions as pampanabla or pampawala ng bisa ng gayuma, to break the 
gayuma. This potion, according to Aling Mely, is an effective pangontra (antigen) to the 
gayuma, which means that the gayuma can be rendered impotent. She uses the mantras of 
the gods to break the mantras of the devil who caused the gayuma. 

A gayuma can also win back a stray loved one—say a philandering husband, or a mate 
who left the relationship for someone else. Lastly, it can be used as a pampalubay ng loob, 
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Left to right, an amulet made from а spell to bring back the warmth in a relationship that has turned cold. In this context, the 
the stem of the likad plant; pam- be labeled 4. һ 
panabla to counter the effect of а gayuma can be labeled as a positive charm. 
gayuma; mutya ng ala-ala; bottom, One of the gayuma potions in Quiapo is called the mutya ng alaala, a bottle filled with 
Sumpaan ng Langit at Lupa shirt. y ; ? & 3 , 
blessed oil, dried roots and herbs, and accompanied with prayer spells inscribed on rolled 
баушта can take different forms and ; 5 i : 5 L 
аа БЕРЕК To be effective, one must perform some simple rituals. This, according to the ven 
a particular person's affections or — dor, involves writing the name of the targeted person on a small piece of paper and putting 
дее ر‎ it inside the bottle. One must also recite some oracion every night before sleeping: ten Our 
in common is that they are meant Û Fathers and ten Hail Marys. Afterward, one must whisper the name of the targeted person. 
affect another persons emotions. Е 3 Я n" 
After a month, the targeted person will fall madly in love with the practitioner. 

Ka Freddie Calingasan of Amadeo, Cavite, relies on natural objects for gayuma. For 
pampaamo (not necessarily to make one sexually attractive, but to make one generally 
likable to everyone), he keeps a certain plant called likad, the leaves of which he can make 
into a powerful gayuma. He writes the name ofthe person on the leaf (with a permanent 
marker, he says, so that it can mark the slippery leaf), and that is all that is needed. He also 
believes that each of us already has a certain gayuma existing in our spiritual self. He be- 
lieves that one can nurture this gayuma by maintaining an attractive personal appearance 
and decorous personal hygiene. The person must be neat, use body deodorants, and be 
personally attractive. The gayuma can be most effective if the person wielding it is already 
physically attractive in the first place. 

Ka Reynaldo David Yap possesses a gayuma called Sumpaan ng Langit at Lupa. ‘This 
anting-anting is in the form of a shirt that he keeps in his collection of amulets. ‘The shirt 
contains a drawing of a lady in tears who holds a bouquet of flowers while prostrated in 
front of a naked man whom she begs for love. All around the illustrations are the various 
oraciones of the gayuma. According to Ka Rey, this anting-anting is a proven gayuma to 
make one turn sexually attractive and virile. No ritual is needed as mere possession of the 


shirt is enough to boost one's sex appeal. 


ANTING-ANTING TATTOOS 
Tattooing is an ancient practice that goes back to precolonial times in the Philippines. The 
first Spanish chroniclers who saw tattooed natives called them pintados, meaning “painted 
people.” Precolonial tattoos were usually symbols associated with one’s status in barangay 
society and were meant to invoke an aura of awe and fear in one's enemies.? Aside, from 
projecting a persona of bravery, tattooing was also done for aesthetic purposes. The more 
intricate one’s tattoos, the more artistic they were considered. 

Tattooing for religious purposes was practiced in indigenous societies in the Philippines. 
Several of the headhunting communities in Northern Luzon practiced tattooing to acquire 
spiritual or mystical powers that could make them invincible in battles.!? 
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Many anting-anting 

devotees choose to have mystical 
symbols and oraciones emblazoned 
directly on their skin as tattoos. 
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At present, many devout antingeros take it to the next level in their search for mystical 
powers. They turn their bare skin into living canvases of the symbols and oracion spells of 
the anting-anting. Medals can get lost or go missing, but by permanently inscribing images 
and sacred words on their bodies, antingeros believe that the gods can finally become per- 
manent parts of their bodies. Oracion tattoos require complete faith in the anting-anting 
because of their permanence. It is never easy to remove tattoos, even with laser surgery. 

Some of the popular symbols in oracion tattoos are prayer spells to protect one against 
illnesses. The mystical symbols and figures of the anting-anting are also very popular among 
practitioners, such as the image of the Infinito Dios, the Santo Nino, the Virgin Mary, the 
Tres Personas, and the Siete Arkangheles. 
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A group of pilgrims worshipping on Mount Banahaw The waters of Mount Banahaw are believed to have 


healing properties, drawing countless people who come to bathe in and drink the clear waters 
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Anting-Anting and 
Folk Medicine А 


Soe ANTING-ANTING ARE BELIEVED to have healing powers. Many antingeros claim 
that they can heal people because of the power of their anting-anting. As with anything 
connected with the supernatural, there is no scientific proof of the healing properties of 
anting-anting; nevertheless, there are people who swear that they have been healed. 

Anting-anting healing is usually considered as a superstition rather than an alternative 
form of medicine. When I tell stories of anting-anting healing to my friends in the medical 
field, their usual remark is that the healing may be due to a placebo effect. ‘That is all they 
can say since they were educated and trained in Western science. Understandably, they 
cannot conjecture in the field of the supernatural, which cannot be tested in the laboratory 
and has no scientific parameters. 

Medical costs are exceedingly high and many common people cannot afford them. 
Hence, many turn to albularyos (local herb doctors), faith healers, and shamans to cure 
their illnesses. Among the affluent, faith in the supernatural grows when medical science 
is unable to heal terminal illnesses. ‘They go to pilgrimage sites where people were believed 
to have been healed by miraculous statues and religious people. “May himala pa!” is a 
common saying, especially among superstitious Filipinos. Miracles do happen and they 
may not be coincidental. Maybe faith in divine intervention has more healing power than 
any of us can ever believe. 

According to Dr. Michael Tan, there are six mystical theories of illness causation: life 
forces (usog at pasma), pollution, mystical retribution, fate, soul loss, and bangungot.! Most 
Filipinos believe that other than these six, many Filipinos also believe in kulam (sorcery 
and witchcraft) as a primary cause of illnesses. 
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FOLK HEALERS 

Common folk doctors are known among the Tagalogs as hilot, albularyo, or manggagamot. 
‘These healers are much sought after for their ability to heal pilay (sprains), broken bones, 
headaches, back pains, and other ailments. They have no medical training, but they rely 
on their own healing experience and arcane wisdom gained through years of shamanic 
practice. They also rely on mystic healing tools. By combining ancient shamanic rituals 
with modern-day Catholic faith and practical wisdom, these healers are purported to cure 
natural maladies (such as those caused by alimuom or pasma) and even sicknesses with 
supernatural causes such as bad spirits, kulam, or usog. 
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Usog is a Filipino superstitious belief that certain people possess a strong flow of bodily 
energies that can intentionally or unintentionally cause sicknesses in other people, espe- 
cially young ones like infants. According to author Nid Anima, a person with this strong 
energy is called manangibanbano or maka-usog.? 

An illness is usually caused by a harmless greeting, so that among Tagalogs, usog is 
sometimes called bati. Nabati or nausog illness manifests in a feeling of general discomfort, 
cold sweat, vomiting, or nausea. To protect infants against usog or bati, parents usually put 
anting-anting bracelets on their babies. If this is not enough, the person suspected to be the 
cause of the usog is called upon, and his or her saliva is rubbed on the forehead, midsection, 
or feet of the afflicted. As a precaution, the parents of infants may ask people who greet 
their babies to rub saliva on any part of the baby’s body. This practice, though unsanitary, 
is viewed as expedient to prevent usog. Usog sickness is not limited to infants as grown-ups 
can also be affected by a person with a strong usog. Medical science does not have a term 
for usog, and medical professionals only regard it as a superstition. 
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Facing page, manghihilot or folk healers 
treating people's ailments; left to right, 
Tatay Jose Bolario shows off his tattoos; 
medallions that depict the Goddess 
Amhuman and Espiritum Wacsim. 


Tatay Jose Bolario is a veleran 
antingero and folk healer in Cavite. He 
is the real-life version of the character 
of Pepeng Agimal, who was portrayed 

in a movie by Ramon Revilla. 
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Pasma is the term for an illness caused by the imbalance between the heat and cold of the 
body. A common Filipino belief is that a person who has perspired should not take a cold 
shower because the sudden change in body temperature can cause illness. The changing of 
the soil’s temperature from hot to cold, as during a sudden thunderstorm after a sweltering 
day, is also believed to cause illness known as alimuom. These illnesses may manifest as a 
general feeling of malaise, constant numbness, and body perspiration. Again, pasma is not 
regarded seriously in medical science. 

Kulam is Filipino witchcraft. The beliefin kulam is widespread in the Philippine islands. 
Visayans call it paktol, gaway, or barang. Among anting-anting believers, kulam is called 
tigalpo. They regard kulam as a very serious matter that is untreatable by medical science. 
In instances of usog, pasma, kulam, and other illnesses that cannot be explained by medical 
science, the healing arts of the albularyo come into the picture. 

The antingero albularyo differs from the common albularyo, for he uses a combina- 
tion of anting-anting (in this case, any inanimate object considered to have power to heal 
maladies such as medallions or sacred stones), oracion (prayer spells and formulas), and 
practical wisdom, combined with dried herb concoctions and potions, to heal his patients. 
Although these are the common implements in anting-anting healing, there might be other 
objects involved in the healing rituals. There is no standard ritual procedure. Instead, each 
individual healer has his or her own methods and techniques. 


PEPENG AGIMAT 

Tatay Jose Bolario, eighty-two years old, is one of the veteran antingero folk healers in 
Dasmariñas, Cavite. Unknown to many people, he is the real-life “Pepeng Agimat” whose 
life story was portrayed by Ramon Revilla in several movie adaptations. Well-educated in 
the arcane world of the anting-anting, Tatay Pepe, as he is more popularly known, has been 
an antingero all his life. His huge collection of anting-anting includes the medallions of the 
Infinito Dios, goddess Amhuman, and the Espiritum Wacsim. The latter is a portrayal of 
the Infinito Dios being chased by the Santisima Trinidad beneath the ocean. 

Тағау Pepe considers the Wacsim his patron god, which he claims has saved him from many 
accidents and illnesses. Ka Pepe wrote several books on the occult and mysticism, but has not 
published them lest the secrets be used for evil purposes by unscrupulous people. Neverthe- 
less, to those who approach him regarding various spiritual problems, he freely gives portions 
of his secret oracion with the understanding that these must be used only for the specific 
problem that he was consulted for. He never charges anything for his healing services because 
he believes that God gave his healing abilities to him freely so he should also give it for free. 
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Facing page, clockwise from top left, 
Lola Conching Achay performing the 
bolo-bolo healing ritual; Lola Conching 
looks at the glass of water after the 
ritual; Ramiel "Ka Tolo" Fajardo showing 
his body tattooed with cabalislic figures 
and oracion; Ka Tolo recites an oracion 
with a patient during his healing rilual 


Although folk healers have no license or 
professional training in medicine, people 
fervently believe in their abilities, and 
they are especially sought out by those 
suffering from ailments that fall outside 
of the realm of science. Often, rather 
than charging a fixed fee, these healers 
live on donations that are voluntarily 
offered by grateful patients 
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BOLO-BOLO HEALING IN SIQUIJOR 

In the island of Siquijor, local mananambals (the Visayan term for manggagamot) use a 
round magical black stone, a bagacay (a local reed plant), and a glass of water to heal the 
maladies of their patients. The black stones may have come from riverbeds or beaches in 
Siquijor. But for one famous healer, Lola Conching Achay, the black stone was bestowed 
on her by the Santo Niño in 1965, the year she began her healing work. 

Among the Siquijodnons, this healing ritual is called the bolo-bolo, a Visayan term for 
bubbles. Bolo-bolo healers like Lola Conching use water bubbles to remove the bad ele- 
ments of the human body that cause maladies. At eighty-eight years old, Lola Conching 
is probably Siquijor's oldest bolo-bolo healer. She lives in the remote village of Tag-ibo, in 
the little town of San Juan, Siquijor. Before each healing session, Lola Conching consults 
with the images on her altar, among which are statuettes of the Santo Nino, the Immaculate 
Virgin, and some other saints. 

One of her patient was Mang Francisco Cruz, an octogenarian from Mindanao who 
traveled hundreds of miles to consult with her. Mang Francisco complained of chronic 
itchiness all over his body. He said that he had consulted many doctors and bought expen- 
sive drugs, but the itchiness persisted. 

Lola Conching began her incantations of oracion to summon the spirits that would help 
her heal Mang Francisco. Filling the drinking glass half full with clear water, she submerged 
the black stone and then placed the bagacay reed within. The bagacay served as the straw 
through which she would blow into the water inside the drinking glass. To assure us that she 
was not using tricks, Lola Conching opened her mouth for us to inspect, then gurgled water 
from the glass and spat it out of the window. Afterward, she hovered around the patient, 
all the while mumbling her oracion and blowing into her glass of water to form bubbles. 
Within seconds, as if by magic, the water turned black. According to Lola Conching, this 
was an indication of the bad elements in the body that were causing the malady. 

After disposing ofthe water, she repeated the process a few more times, until in the end, the 
water remained clear. The pollutants from the patient's body had all been extracted and she 
declared the patient healed. Mang Francisco declared that the itchiness was indeed banished. 


ANTING-ANTING HEALING IN QUIAPO 

Ramiel “Ka Toto” Fajardo, forty-eight years old, is a healer in Manila who uses anting- 
anting and oracion as healing instruments. Ka Toto, a native of Makati, holds clinic every 
Friday and Sunday afternoon at the public square of Plaza Miranda in Quiapo. A man of 
deep faith and devotion to the anting-anting, Ka Toto made his body a walking canvas 
filled with cabalistic figures and oracion tattooed all over his body. He is well-versed in 
the esoteric magic and mystical sciences and claims to be guided by a querubin (cherub) 
in his healing practice and to have healed thousands of people afflicted with all kinds of 
illnesses—physical or spiritual. According to him, a querubin is more powerful than an 
angel since they are positioned beneath the throne of God. 

Many people consult Ka Toto on various problems like physical and spiritual maladies. 
One of his patients was a middle-aged lady named Aling Carmen Villoso, fifty-eight years 
old, who complained of chronic migraine. Even after taking powerful drugs recommended 
by various doctors, Aling Carmen's migraine persisted. A friend of hers recommended her 
to consult with Ka Toto. So on a late Friday afternoon, Ka Toto proceeded to “x-ray” Aling 
Carmen to determine the cause of her migraine. Using his two forefingers, he rubbed holy 
oil on her forehead, doing it in a slicing manner, as if trying to slice away the migraine. He 
then cut a piece of bond paper in two and pasted one-half on her forehead. After a few 
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seconds, he removed the paper and held it in the direction of the setting sun and checked 
the oil marks. 

Ka Toto frowned as he interpreted their meaning. According to him, there seemed to 
be an evil figure causing Aling Carmen's migraine. To prove it, he showed us the oily bond 
paper. I could not properly see the “evil figure,” so Ka Toto drew a line to emphasize its 
contour. The marks revealed a masklike face with terrifying features. 

Ka Toto declared that Aling Carmen was “nabati ng lamang lupa,” which means that 
she was being tricked by an itim na duwende. Among superstitious Filipinos, the itim na 
duwende is an elemental being that causes harm to people. Those who have seen it describe 
it as a small black goblin with red eyes. That was what Ka Toto saw in his X-ray. 

Although Ka Toto was visibly worried by what he saw, he declared that he could cure 
Aling Carmen's migraine. Putting oil on his palm, he massaged her forehead and proceeded 
to write down some secret prayers on the remaining half of the bond paper. He folded 
it several times and told Aling Carmen to swallow it. She dutifully and unhesitatingly 
swallowed the folded paper with the gulp of blessed mineral water given by Ka Toto. He 
instructed her to continue taking her medicine but also to drink a concoction of herbs he 
had specially formulated: a mixture of pandan and luyang dilaw boiled with blessed water. 

Ka Toto told her to place some sacrificial food in a corner of her house to appease the 
itim na duwende. In a few days, he guaranteed that the migraine would be banished. Like 
any other local manggagamot, Ka Toto collected no fees, but Aling Carmen insisted on 


giving him a donation which he gladly accepted. 


ANTING-ANTING HEALING IN MOUNT BANAHAW 

Mount Banahaw in Quezon province is a sacred pilgrimage site among many devout folk 
in the Philippines, particularly anting-anting believers. Many people living along the foot- 
hills of Banahaw are involved in anting-anting healing. One of them is Rainer “Apo Aning” 
Tabilon, an antigero living in Barangay Santa Lucia, Dolores, Quezon. 
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who come to him for treatment of 
ailments such as kulam. 


Apo Aning, a middle-aged man with oracion tattoos needled all over his body, confessed 
that he had been a victim of many assassination attempts. As proof, he showed me several 
bullet and knife scars all over his body. Apparently, he said, some malevolent people wanted 
him dead because he was a good person. 

One night, three years ago, when he and his family were sound asleep, some evil people 
broke into his house and sprayed bullets on them. His wife, young son, and he himself, were 
seriously wounded. His eight-year-old daughter was not so fortunate. A bullet entered her brain 
and she died on the spot. The miracle though, was that he, his wife, and their son survived the 
massacre. He credited the anting-anting they were wearing for their survival. When asked 
why his daughter was killed, he mentioned that since she was still young, he did not give her 
an anting-anting, as he thought nobody would want to hurt her. That decision haunted him. 

After that terrible incident, Apo Aning vowed to become a healer and use his anting- 
anting to help treat people's ailments. When I interviewed Apo Aning, there was a long line 
of patients waiting outside his house, which indicated that he had developed a reputation 
as a good manggagamot. 

One of his patients was Boy Gomez, a man suffering from insomnia. For two straight 
months, Boy had been unable to sleep. He said he was already so sleepy, but gising ang 
diwa—he could close his eyes but could not fall asleep. Between his eyeballs and his eye- 
lids, several disturbing images floated like a montage of a fast-moving film with images of 
a headless woman, a woman being killed, a house burning, and so on. These disturbed him 
so much that he could not put his mind to sleep. He tried taking sleeping pills, but they 
only made his insomnia worse. Hence, he moved like the walking dead and needed to be 
assisted toward Apo Aning. 

Boy recounted that two months ago, he quarrelled with a lady whom he later slapped 
on the face. The lady was from Samar. When Apo Aning heard this, he declared that he 
might have been bewitched (kinulam) because Samar was well-known for its practice of 
witchcraft. To determine the identity of the mangkukulam, Apo Aning used a local healing 
procedure called tawas. Apo Aning's implements in the tawas were a steel dish, a candle, 
and a bottle of blessed sampaguita oil. Before the healing session, Apo Aning prayed to a 
huge statue of Christ the King on his altar and a black statue ofthe Virgin Mary, which was 
adorned with several anting-anting medallions pinned to her dress. 

Afterward, Apo Aning took the dish and smeared it with the holy oil. Using a lighted 
candle, he burned the oil while holding the dish in front of him. As the oil burned, blot-like 
Rorschach figures appeared on the dish. After carefully studying the burnt figures for about 
ten minutes, Apo Aning shook his head as iftrying to convey a serious diagnosis. "Nakulam 
ka nga,” he said. "Look, there's the hair and the face of the witch.” He pointed to the burn 
marks. Everyone took a look, but I could not properly figure out which part was the hair 
and face of the witch. I had to agree, though, that the marks looked like hair or something 
similar. Apo Aning told Boy not to worry, as he had a powerful pangontra against kulam. 

Apo Aning, like any good folk healer, massaged Boy's shoulders, and then took out a 
patch of Salonpas and a book of oracion from his medical box. The book was Melencio T. 
Sabinos Karunungan ng Dios. He wrote down on the patch some secret oracion and drew 
the figure of the Infinito Dios (the All-Seeing-Eye). He then cut the patch into two and 
pasted one on Boy's back and another on his forehead, all the while uttering his secret ora- 
cion. Afterward, he assisted Boy to the altar and commanded him to embrace and kiss the 
statue of Christ the King, which Boy did abidingly. Apo Aning took a wooden medallion 
hanging beside the statue and hung it on Boy's neck. After a few minutes, Boy said that 
he wanted to sleep. Lying down on a bench, he instantly fell asleep and astounded us all. 
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THE HEALING WATERS OF MOUNT BANAHAW 

The spring waters of the holy Mount Banahaw are believed to be miraculous and can heal 
many illnesses. The most popular sources of healing waters can be found in the Santa 
Lucia falls and the Kinabuhayan springs in Dolores, Quezon. There are water pipes that 
the locals connected to the springs so that one can take a bath or fetch water for drinking. 
In Santa Lucia, there is a puwesto (holy site) called Buhok ng Ina because of underground 
roots that resemble the hair of a woman. From its roots trickle spring water where people 
usually take a shower or drink from. 

In the village of Kinabuhayan, there is a spring wherein a mysterious stone is regarded 
as sacred by the locals because it bears a footprint, said to mark where Jesus stood after he 
was resurrected, hence the name of the place—Kinabuhayan (where life sprang). Hundreds 
of people regularly flock to this site to drink or bathe in the medicinal waters. 

Among the many who claim to have been healed of ailments is Sister Luz Medrano of 
the religious group Jove Rex Al, a Rizalista group based in Lopez, Quezon.’ 

According to Sister Luz, she was diagnosed with stage two myoma in 2007. Since she was 
poor and could not afford hospital treatment, she turned to the healing waters of Mount 
Banahaw. Although she was coming from far away Lopez, Quezon (some two hours bus 
ride from Banahaw), she made a weekly pilgrimage to Banahaw. In 2009, she had another 
laboratory exam, and the tumor had shrunk to half its original size. She believes that the 
waters of the holy mountain healed her. She still continues to make her pilgrimage to 
Banahaw to drink and bathe in the holy waters. She hopes, prays, and believes that she 
could be completely healed. 

I myself drank as much as I could from the springs of the holy mountain. One time, I even 
entered a small cave called Kuweba ni San Jacob, located in the forest of Santa Lucia. It is а 
vertical cave that travels downward with a very steep and slippery passage. The opening of 
the cave is very narrow, such that only one person can get in or out at a time. At the bottom 
of the cave is a crystal-clear spring wherein one can take a dip. One has to get in line because 
many people want to be immersed in and be healed by the miraculous waters below. 

When it was my turn, I managed to get to the bottom of the cave by holding onto the 
slippery rocks. The water at the bottom was about chest deep and very cold, but when 1 
submerged myself completely, it seemed that the water turned warm and soothing. I was 
even able to see steam coming out of my body. Although I did not have any serious ailments, 
the experience of dipping into the water was very relaxing. 


RELIGIOUS GROUPS IN MOUNT BANAHAW 

‘There are many religious groups in Mount Banahaw. These groups, known locally as sama- 
han or kapatiran, include the Ciudad Suprema Mistica de Dios, the Samahan ng Tatlong 
Persona Solo Dios, the Espiritual Filipino Catholic Church, the Samahan ng Rosa Mundi, 
Jove Rex Al, and many others. Most, if not all of the members of these groups, believe in 
or possess anting-anting. 

Many folk religious groups consider Mount Banahaw to be the New Jerusalem, trans- 
ferred here from the Holy Land by the four angels because of the troubles in the Middle 
East. During Spanish times, religious rebels would camp on the mountain to escape perse- 
cution from Spanish authorities. According to Vitaliano Gorospe, belief in the mountains 


mystical nature dates back even earlier: 


From pre-Hispanic times, Banahaw has always been a spiritual center—a geological dynamo that 


radiates an intense vortex of energy that inevitably attracts clouds, which bring rain to nurture the 
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The most popular pilgrimage sites or 
Mount Banahaw are the Santa Lucia 
falls and the spring in the village of 
Kinabuhayan. Around these sacred 
bodies of water, there are many spots 
where people can drink, immerse 
themselves, and hold rituals 
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mysterious mountain. Banahaw is a mysterious place because it draws mystics and those who are 
in one way or another searching for God or contact with the Divine. It gained popularity through 
numerous reports of miraculous cures that happened on the mountain. But Banahaw continues to 
expand in influence beyond the rituals of structured religions and religious cults, attracting mystics 
and psychics, mediums and yogis, thousands of religious pilgrims, and in growing numbers, a new 


generation seeking to develop and enrich their prayer life and spirituality.’ 


Banahaw is a dormant volcano, its last recorded eruption was in 1721, some 300 years 
ago. The eruption created a lake in its crater, but in 1743, the crater broke open, causing 
flooding in the nearby provinces of Laguna and Quezon. The mountain stands over 
7,000 feet above sea level. It has a twin called Mount San Cristobal. If Mount Banahaw is 
considered the holy mountain, some folks refer to San Cristobal as the devil’s mountain. 

Banahaw has been a pilgrimage site for people who want spiritual renewal or a respite 
from the noise and pollution of city life. The mountain offers the pilgrim several places 
along its trail for deep contemplation. Each of these sacred spots is called puwesto. The 
puwesto could be a big boulder, spring, waterfall, or cave. 


іл 


CIUDAD MISTICA DE DIO 
Ofall the spiritual samahan іп Banahaw, Ciudad Mistica is the largest with more than 50,000 
members around the Philippines. It was founded in 1914 by Maria Bernarda Balitaan from 
Bauan, Batangas, which explains why the group has the letters BBBBBB (Bernarda Balitaan 
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the suprema with the author. 


Nanay Suprema Isabel Suarez has 
been the spiritual leader of Ciudad 
Mistica since Ihe age of twenty- 
Ihree. She remains a respected 
figure among community leaders 
and local politicians, and is highly 
revered by the group's thousands of 
members around the Philippines. 
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Bugso ng Buhay Bauan Batangas) emblazoned on its altar. The samahan members believe 
that when Maria Bernarda was born in 1876, during Spanish colonial times, she came out 
of her mother’s womb wrapped inside a mystical ball. According to their belief, if the first 
biblical testament is the story of God the Father, and the second testament is that of Jesus 
Christ, the final and third testament belongs to the Holy Mother or the Virgin Mary. The 
samahan members believe that Maria Bernarda was the incarnation of the Holy Mother, 
born to prepare the world for the opening of the third testament (pagbubukas ng tipan ng 
mahal na ina). Hence, their spiritual leader has always been a woman. Some men never- 
theless have held high and respected positions in the samahan. They are known as the 
nakatatanda or elders. One of them was Supremo Amador “Mamay” Suarez, known as a 
magaling na lalakiwho possessed a powerful amulet. When the supremo was still living, he 
was a gifted healer and many people sought out his advice or had him treat their ailments. 

When the samahan's second suprema (female head), Victory Ebry, died in 1963, the 
samahan, through divine vision, chose Supremo Amador' twenty-three-year-old daughter, 
Isabel, as the new suprema. Isabel was new to the samahan and was then living in Manila, 
with plans to enter university and study medicine. Her appointment as the new suprema 
changed her life. She was reluctant at first to accept the position, but she acceded after nine 
days of prayer and after she recognized "through divine signs" that she was the right choice 
for the samahan. When I interviewed her in 2009, the kind suprema told me that prior to 
her accepting the position, every time she went to enroll in college, she always got sick. 
One time she even vomited blood. For her, it was a sign that she had to abandon her plans 
to study and assume the post ofthe suprema. 

Suprema Isabel Suarez leads a life of daily prayer and meditation. Her main task is to 
look after the spiritual welfare ofthe Ciudad Mistica. Held in high regard by both the com- 
munity and local political leaders in Mount Banahaw, she is nevertheless very humble and 
approachable. One feels a sense of holiness in her presence. She regularly practices a ritual 
called suplina, or self-flagellation, a means of self-sacrifice to atone for the sins of the world. 
During special occasions, especially the birth anniversary of Suprema Bernarda, Suprema 
Isabel dons a golden crown and a sutana in the colors of the Philippine flag dappled with 
the sun and stars. 

One time, the kindly suprema toured me around the Ciudad Mistica community. In one 
of the main temples of the samahan, I observed many symbolisms and images related to 
the anting-anting. In the center ofthe altar, one can see the image of the winged animasola, 
the All-Seeing Eye, contained in a trespico (triangle). 

I also noticed that some portions ofthe walls of the temple were painted with images of 
Dr. José Rizal and his writings. Rizal, according to the suprema, was one of the Philippines’ 
saints. The flag ofthe Philppines was displayed prominently on one side ofthe altar. I also 
noted Catholic images like the crucifix and portraits of Christ, God the Father, and the 
Virgin Mary. A painted portrait of their founder, Suprema Bernarda, could also be seen, 
alongside an image of the holy mountain, God, and Rizal. It is clear that the samahan has 
synthesized their beliefs with Catholic ones and infused these with a brand of nationalism 
that they associate with Rizal: love of God, love of fellowmen, and love of country. 


PAPA LUTHER 

Papa Luther is one of the faith healers in Banahaw. Though he established his kapatiran, 
Lunduyan: Bigkis ng Liwanag, in San Pablo, Laguna, in 1990, he soon transferred it to Santa 
Lucia, Mount Banahaw. People from Banahaw and from all parts of the Philippines often 
consult Papa Luther to ask for spiritual and medical healing. Papa Luther's anting-anting 
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is the wooden trespico. To Papa Luther, the trespico represents the unity (pinagkaisahan) 
of the Holy Trinity and the Infinito Dios. The Infinito Dios is represented in the all-seeing 
eye in the center of the triangle, and in the three corners are three letter A's or the secret 
names of the Holy Trinity: Aram, Acdam, Acsadam. 

During healing sessions, Papa Luther would enter into a trance to communicate with 
divine spirits. This trance is called paglangkap wherein the divine spirit takes over the body 
of Papa Luther. During one of the trances, Papa Luther momentarily lost consciousness 
and when he opened his eyes he was speaking in a different voice. I later learned that it 
was the Virgin Mary who was speaking through him. A friend of mine told me that after 
he had a healing session with Papa Luther/Virgin Mary, his chronic back pain suddenly 
disappeared. Papa Luther, like all other healers in Banahaw, does not charge money but 
accepts donations “coming from the heart” to keep his kapatiran going. Indeed, his kapa- 


tiran helps a lot of people, especially youth who attend school with his financial support. 


THE ESOTERIC HEALING ARTS ОҒ DEMETRIO SIBAI 

In the 1960s, the famous Filipino folk healer and antingero Demetrio “Mang Demi” Sibal 
wrote and self-published esoteric booklets on anting-anting healing. He also produced 
various anting-anting medallions and taladros (scarves and posters featuring figures and 
oracion of various gods and goddesses in Philippine amulets). 

A graduate of chemical engineering, Mang Demi synthesized his knowledge of chemis- 
try with his arcane knowledge of esoteric healing arts. Armed with this background, Mang 
Demi established Saldem Commercial Enterprises in Paco, Manila, a firm dedicated to 
publishing oracion booklets. 

Some of Mang Demi's prayer booklets were Aklat Secreto ng Kabalistiko, Aklat ng 
Panggagamot, Aklat Secreto ng Tatlong M at Nueve Llaves, Aklat ng Pitong Lihim na 
Kapangyarihan, Aklat Secreto ng Sancti Karma, Aklat ng Hipnotismo, Divine Healing ir 
Tagalog, The Kabalistic Power of Occultism, New Mysterious and Chemical Magics, and Aklat 
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People often consulted Mang Demi on various physical and spiritual problems, but he 
became well-known as a faith healer who combined his knowledge of anting-anting oracion 
and indigenous treatments with practical remedies and concoctions of various roots and 
herbs as well as prescription drugs. When Mang Demi died in the 19905, his wife Aling 
Sally continued Saldem's publication of esoteric booklets. When Aling Sally died in 2001, 
Saldem Commercial was inherited by their son, Demetrious Sibal, who now continues 
the occult business. 

In the booklet Aklat ng Panggagamot (1972), Mang Demi elaborated on various ways 
to treat various common physical illnesses. I have cited two diseases below to illustrate a 
few of Mang Петі? esoteric treatments. 


ALMORANAS (HEMORRHOIDS) 

Gamutin ito ng pagbabad sa tubig na malamig o banyo asiento o kaya maligo araw-araw sa umaga. 
Huwag uupo sa upuang walang pasingawan. Huwag kakain ng maanghang, malansa, alak at iba pang 
pagkaing mahirap matunaw. Pagkatapos na dumumi, linising mabuti ang tumbong; kung nakalabas 
[ang tumbong], ay isulong ng bulak o papel na basa. Pahiran ng unguento, langis ng niyog o kaya'y 


pulbos ng magnesia. 


KULUGO (WARTS) 

Ang mga kulugo о mga lipak sa mga bahagi ng katawan ау mabuting lagyan ng dugo ng ulo ng bu- 
tiking itim. Ang dinikdik na dahon ng sinigwelas na sinamahan ng kaunting suka ay gamot sa mga 
kulugo. Ang dagta ng bunga ng kasoy ay mabisa ring lunas.® 


In the booklet Divine Healing in Tagalog (1968), Mang Demi recommended oracion to 
heal various maladies. Cited below are two examples: 


SAKIT NG NGIPIN (TOOTHACHE) 

Banggitin o usalin at ihihip sa tubig [nasa baso] ng tatlong beses ang ORACION na nasa ibaba nito at 
ipainom sa mga taong sumasakit ang ngipin at maaasahan po ninyo na mawawala na ang pananakit 
ng kanilang mga ngipin. 

Narito po ang ORACION: 

OLA OLA OLEM CETES ET AME MAE EGOSUM PHU’ 


NATUKA NG AHAS (SNAKE BITE) 

Kumuha ka ng isang basong tubig at ilapit mo о itapat sa iyong bibig at bulungan mo ang tubig ng 
banal at makapangyarihang ORACION na nasa ibaba nito at ipainom agad sa taong natuka ng ahas, 
pagkatapos ay sulatan ang kapirasong papel ng banal na ORACION at itapal sa pinagkagatan ng ahas, 
at kung ito'y matupad ay siguradong maliligtas sa kapanganiban ang taong natuka ng ahas o ‘di 
naman kaya ay ipasipsip mo ang lugar na pinagkagatan ng ahas sa sungay ng Licornio at siguradong 
siya'y maliligtas. 

Narito po ang ORACION: 

SAULO PAULO JESUS SAN PABLO BENDICIT PUPAS® 


Mang Demi also recommended prescription drugs to treat his patients. Below are two 
examples to be found in his booklet Aklat Secreto ng Tatlong M at Nueve Llaves (1970): 


RESPIRATORY TRACT INFECTION 
Sa mga batang matagal na ang ubo at dinadalahit, na may anim na taong gulang o pataas ang edad: 
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1. Rx. COMPLEXCILLIN SUSPENSION. Isang kutsarita tatlong beses maghapon 
2. NOSCABID SYRUP. Isang kutsarita tatlong beses maghapon 


RHEUMATISM 

Gamot sa mga taong may rayuma, sumasakit ang mga kalamnan, ugat, naninigas ang mga daliri ng 
раа dahil sa diabetes (matanda). 

Narito po ang sumusunod na mga gamot: 

1. Rx. DOLO NEUROBION TABLET (Vitamins) PAIN RELIEVER. 1 tablet Зх а day 

2. DOHYFRALE TABLET (Vitamins for the nerves). 1 tablet Ix a day 

3. TANDELGESIC TABLET (Pain reliever for the muscles or rayuma). 1 tablet 2x a day? 


ANTING-ANTING AND WITCHCRAFT 
The connection of anting-anting to witchcraft was first mentioned by Wenceslao E. Retana, 
a Spanish writer and bibliographer who was possibly the first scholar to make a serious 


study of anting-anting. Retana accumulated various notebooks of oracion confiscated from 
captured bandits during Spanish times. After examining the specimens, he termed the 
culture of anting anting as brujerias (witchcraft) rather than aniterias (animism), implying 
that the anting-anting is a form of sorcery." 

Indeed, there are certain people who use anting-anting to hurt or curse other people. 
When used as such, the anting-anting becomes an object not of the gods, but of evil spirits. 
It is in this context that the anting-anting is called sa kaliwa (to the left) or diabolica (to the 
devil). Some people who practice this form of sorcery are called O-X (pronounced oh-ex) 

Witchcraft or kulam is a much feared ritual and is taken very seriously in the Philippines. 
Whenever a person becomes sick due to an unknown medical reason, it is suspected that 
the person has been bewitched (kinulam). Among the antingeros, the kulam is known as 
tigalpo, taway, or palipad hangin. 

‘The tigalpo or the palipad hangin is an oracion that summons evil spirits in order to 
hurt the targeted person. It involves whispering the oracion and concentrating a gaze at 


ANTING-ANTING AND FOLK MEDICINE 


106 


the targeted person. The person then exhibits nausea, vomiting of blood, and weakness 
that can sometimes result in severe illness and even death. 

Тһе taway, on the other hand, involves whispering the malevolent oracion and then 
using finger gestures to target the person who is destined to suffer. The forefinger is used 
to make a gesture like shooting an invisible pistol. The satanic oracion is then whispered 
while targeting the body part that the attacker wishes to cause harm to. 


SUBO AT BAON 

Aspecial kind of anting-anting known among the Tagalogs is the mutya. ‘This is the anting- 
anting that can be gathered from natural sources such as forests, caves, and riverbeds, 
sometimes in the form of prehistoric bone fragments, ancient beads, gems, crystals, and 
fossilized stones. It is thought that the passage of time during its formation imbues the 
mutya with supernatural powers. 

For greater effectiveness, these magical stones are swallowed (subo) or embedded be- 
neath the skin (baon). Since the the mutya already contains supernatural powers, one does 
not need to feed or charge it with oracion, although traditionally some antingeros submerge 
it in kalamansi (Philippine green lime) juice or breast milk for greater effectiveness. 

The practice of subo and baon is a common tradition among many anting-anting 
believers and constitute two of the most extreme rituals of the anting-anting. 

Medallions, notebooks, and scarves can get lost or stolen, but by resorting to subo 
and baon, the anting-anting becomes a permanent part of the body. By subo, the believer 
swallows the mutya or a fragment of a sacred object (such as а sliver of a church bell), 
washing it down with a shot of blessed Tanduay or local wine. I have personally witnessed 
this many times in some of the antingero gatherings in Quiapo and Cavite. But whether 
the mutya ends up lodged permanently within the body or within the lavatory has never 
been fully investigated. A popular belief has it that the subo remains part of the body as 
longas the person who swallowed it is still living. Only when this person is on his deathbed 
would he expectorate it, now in the form ofa sticky black globule, and pass it on to someone 
chosen as worthy of its powers. This means that this anting-anting can be passed down 
from generation to generation. 

Baon, on the other hand, means to embed the anting-anting underneath the skin. Since 
the process does not involve anaesthesia, it is quite painful. Only very tiny fragments of a 
medallion or magic stone need to be inserted into the skin. Sometimes slivers of old church 
bells, ciborium, or chalices are also embedded. 

‘The ritual of baon is a simple one, though it requires tremendous courage on the part of 
the believer. The fragment—say, a sliver of a holy chalice—must first have its sharp edges 
removed, so that it achieves a perfectly round shape. Afterward, it is immersed in sacred 
oil and wrapped in molten candlewax to give it a smooth surface. The fragment is then 
forcefully inserted between the epidermis and the flesh by pushing it with a blunt needle 
called buriki. Bleeding may follow and the healing of the wound may take about a week. 

Many antingeros believe that fragments from the tools used in Catholic rituals are ef- 
fective anting-anting when inserted beneath the skin. These include slivers of bells, mon- 
strances, grails, and ciborium. Even the former dictator Ferdinand Marcos, a known be- 
liever in anting-anting, was said to have а baon under his skin. It is believed that it was his 
godfather, Gregorio Aglipay, who embedded a sliver of antique wood underneath the skis 
of Магсоѕ back. 

‘There are some antingeros who shy away from the rituals of subo and baon. ‘They ex- 
plained that it is very hot to the body and that they become very sensitive to the aura of the 
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Left lo right, linta na naging bato, 
an example of mutya; a mutya 
embedded in someone's hand; 

Ferdinand E. Marcos, Philippine 
president from 1965 lo 1986 and а 
known believer in anting-anting, 


Sorne believe the mulya lo be more 
effective if it is embedded beneath the 
skin. It was said that Ferdinand Marcos 
had a mutya embedded in his back 

by his godfather, Gregorio Aglipay. 
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spirits near them. One antingero told me that he had a baon once implanted beneath the 
skin of his back, but had it removed because it drove him crazy. With the mutya inserted 
in his skin, his third eye was opened; he could see ghosts and other malevolent spirits 


everywhere. 
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1. Michael L. Tan, Revisiting Usog, Pasma, Kulam (Quezon City: University of the Philippines Press, 2008), 29. 

2. Nid Anima, Witchcraft Filipino-style (Quezon City: Omar Publications, 1978), 8. 

3. The Jove Rex Al kapatiran believe that Rizal is God, and that he relays messages to his followers through 
séances. The man who acts as the chief medium for the séance is their spiritual leader, Tatay Bert Robedillo. 
The kapatiran is based in Lopez, Quezon, but they regularly make pilgrimages to Banahaw where they have a 
small chapel for their regular gathering. They call the pilgrimage pag-ahon (to climb). 

4. Vitaliano R. Gorospe, Conversations with a Pilgrim to the Power Mountain (Makati: Bookmark, 1992), 17. 

5. Demetrio Sibal, Aklat ng Panggagamot (Manila: Saldem Commercial Enterprises, 1972), 7. 

6. Ibid., 26. 

7. Demetrio Sibal, Divine Healing in Tagalog (Manila: Saldem Commercial Enterprises, 1968), 47. 

8. Ibid., 46. 

9. Demetrio Sibal, Aklat Secreto ng Tatlong M at Nueve Llaves (Manila: Saldem Commercial Enterprises, 
1970), 45. 

10. Wenceslao Retana, Supersticiones de los Indios Filipinos: un libro de aniterías (Madrid: Imprenta de la 


Viuda de M. Minuesa de los Ríos, 1894). 


ANTING-ANTING AND FOLK MEDICINE 


Tse 


weet ints ВАС 


EE 
A MIG Я 
suche A908 Yi | | | 


B y Eg Оеноєкті Det Mp A 
TE 7 
iC qe mE Gr 
/ ^ 
| М у К 50 : Ау, %, % 
д 2 o „б. Dist EXNEVE BOROMOEY 2 3 
E ў d „оҖозим ouo, 79 en 
2o Ж S ssh OCSILLA ADIRAITA оа 2, 9, N 
A 3 QUEE MAGO Я М. 
La p; 2 B E 


5 


ISIS OLdva 130 


ATHY Vawav4w ouivmw swan 


= Ҙ 
d 
Е 


>>» 
n 

5 É Е | 
ae ee е SABRACATUR ры) 3 
Un POM Hh UNT 
toes È SEA Ж ір mus 
ESURECTIONEM 2 PN MES. : Я Е 
EGATUM 7 ; 2 
nr 5 | 

<TASUM es 13 

RULATUM © л 

ABILEM ME 

| Эучувау © 

| B 8 oyyy 

SENDA 90H OVWIIIIYESNW Pl 

ABI $V129VW. We wry 1093 
MTUM 

ATICSUM 

TUM 

JLATUM 

VEL % 
LT < 
ПОТОА oa rna, x “ау, vung singe es 
a о у 9 
5н39-3%40 уму. waans. engriap319 99 


y М. 


А 
| қаб», » Peace NUM KA 
= 4 ' MAG D ki 
esf: é 3 M MEER 
‘AG, MARIA NOS DADE SS QUENOVIS ACDOM ACDO AC DODOM MARIA GOBIS талонды MARIA БАСА : 
Pt; CA Som PATREM, Noa NOTNODNONOMNOS PATER NUM ME АВТО NT. Р 
OE Ао ВЧ S 95506 JesUS NIAC ACBIACHAMAUTNEUS — DUVIT* SERCONDITENOBIS sax NUK AX g 
aa beans AMEN ALT AY + DEI DOMINE PATRI BULHUM VIVA. VIV AT тп Ee 
| + EG Р ME 
| OSUM VIA VERITATIS VELEAL PARTE PAE SE, ас M 
АоывОЕІТХАЫА» LIVOKUITATEM - ET. UNILATAM - AGIA . Nav x&TUra -AVE . Ug AP 
^ A i ARICTARIC - 
EUROPA VAT OU TO рни: ӘРЕ уди ее Фен со Жы 
| > — е? x n ые" "эчә 


DÀ — 


A protective undershirt featuring an imagery of the Infinito Dios. The supreme god Bathala of 
ancient Filipinos was later rebranded as the Infinito Dios. His portrayal is similar to depictions 
of the Christian God orJesus, as an old or young man with long hair and beard; however, 
Infinito Dios is usually depicted as clad in a bahag to emphasize his nalive origins. 
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The Symbols of 
Anting-Anting 


MYTH IS GENERALLY DEFINED as an ancient narrative that people made up in order 
to explain what they could not fathom or understand.! 

If applied to religious experience, myth can refer to a set of stories shaped by faith and 
rituals rather than by precise knowledge. It follows that since man cannot truly understand 
the nature of God, then he must relate to stories that may point to the nature of God. Since 
the anting-anting religion is wrapped in mysteries that are inexplicable with facts, then the 
need for myth arises. 

To consolidate the narration of myths, humankind needed symbols. Hence, virtually 
all religions make use of symbols.? To unlock the secrets of the anting-anting's myths and 
symbols, one must come to terms with the Filipinos concept of God. 

One ofthe Ten Commandments of the Judeo-Christian God was the prohibition against 
graven images: “Thou shall not have strange gods before me.” The early Church fathers 
associated graven images with false worship. But the adoption of Christianity within the 
Roman empire, with its manifold gods and goddesses depicted in their art and architecture, 
necessitated a fusion of the pagan religion with the beliefs practiced by the early Christians. 
This fusion of Roman religion with Christianity became a major part of the Roman Catholic 
religion, starting with the production of images and icons. 

Anting-anting believers are also practicing Catholics, their faith being the result of the 
synthesis of Roman and Judeo-Christian rituals, and the precolonial animist beliefs of the 
early Filipinos. Centuries of colonial Catholicism further provided many esoteric elements, 
incorporating manifold religious icons and concepts—the Holy Spirit (Espiritu Santo), 
Holy Trinity (Santisima Trinidad), Holy Family (Sagrada Familia), Virgin Mother, the 
All-Seeing Eye, and many more—into the credo of anting-anting. 
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Facing page, clockwise from top left, a 
nineteenth-century painting by Max Fürst 
of the Blessed Trinity holding a crown; 
popular medallions bearing different 
Catholic images: Senor Nazareno, 
Sacred Heart, Saint Augustine, Saint 
Joseph, and Christ with a crown of 
thorns; a brown scapular of Our Lady 
of Mount Carmel; a personal altar 
arrayed with religious statues; bottom, 
an Atardar medallion featuring а 
half-bodied figure of the Infinito Dios. 


The early prototypes of the anting- 
anting were often derived from Filipino 
interpretations of the Catholic imagery 
brought by the Spanish colonizers 
Filipinos did not originally have an image 
for their supreme deity, Bathala, 
bul came to depict him as 
a bearded man similar tc 
images of the Christian gad. 
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POLYTHEIST MONOTHEISM 

Understanding the secrets of the anting-anting necessitates a deeper examination of God 
and the minor gods associated with it. Even though Catholicism teaches monotheism, 
closer scrutiny reveals more than one supernatural being that possesses the qualities of a 
god or goddess. This is true even among the major monotheistic religions of the world? 

God, for instance, can take on the representations of God the Father, God the Son, or 
God the Holy Spirit, all of which form the Holy Trinity. In addition to this, there is a host 
of angels and saints believed to possess miraculous powers that can be summoned (through 
oracion or prayers) to help the Catholic faithful in times of distress. At present, the Catholic 
Church has more than 10,000 saints and the number is still growing. 

Since the early Filipinos had a strong tradition of idolatry, everything they worshipped 
had representative images in the form of graven idols. When the Spaniards arrived in the 
Philippine islands, they began to destroy the native belief in idols. Nevertheless, they also 
brought their own representations such as the cross, the statuettes of the Virgin Mary, the 
Santo Niño (Holy Child), as well as the “minor gods” like the angels and saints. 

‘The precolonial Filipinos may have found the Catholic images bearing human features 
attractive. As with their old religion, the idea that they could adorn themselves with 
images of the gods may have been comforting because the gods could still become part of 
them. When the Filipinos created their own interpretations of these statues, medals, and 
scapulars, these became the prototypes of the anting-anting. 


BATHALA 
The precolonial natives did not have an icon or image for Bathala. It is probable that the 
natives could not imagine what Bathala looked like. But then the Spaniards came and 
introduced various images of God and the saints. The Spaniards portrayed God the Father 
as an old male with long white hair and beard. Jesus, on the other hand, was portrayed as 
as a striking young male with long dark hair and a beard. God the Father and Jesus looked 
exactly the same, except that Jesus was the younger version. The Holy Spirit was portrayed 
as a white dove with outstretched wings as if descending from heaven. The Virgin Mary's 
most popular portrait was as a young maiden— never an old woman—with hands clasped 
in prayer and with a merciful gaze. 

The natives' Bathala (renamed as Infinito Dios) came to be portrayed as an eye inside 
a winged triangle. The origin of this symbol is unknown, but it may have been introduced 
by the friars through the symbol of the All-Seeing Eye. 
The image of Bathala/Infinito Dios was also patterned after the image of 
God the Father or Jesus with long hair and beard, except that he was garbed 
in a simple bahag like the ones worn by the precolonial natives, to stress his 

native origin. 

Sometimes the Infinito is portrayed as a ball of light known as Ainsoph. 
This image has its origins in the Jewish Kaballah. This is because anting- 
anting symbolism is a product of the fusion of Filipino paganism, 
Christianity, Roman Catholicism, and Judaism. 

There are other anting-anting images associated with the Bathala/ 

Infinito. He is sometimes known as Espiritum Wacsim, a half-naked god 
riding a giant fish. There are depictions of the Infinito as the Dios Fooc, à 
figure with the face of the half-moon; and as the Atardar, a half-bodied figure 
in clouds, wielding a flaming sword. 
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Clockwise from top, participants in the 
Ati-atihan Festival; the Santo Niño de 
Cebu; Santo Niño statues on display; 
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IE IMAGE, SYMBOL, AND CULT OF THE SANTO NINO 
The Santo Nifio is one ofthe most popular religious images among Filipino Catholics. When 
Magellan arrived in the Philippines, he gave the statue of the Holy Child as a baptismal 
souvenirto the queen of Cebu, hence starting the veneration ofthe image in the Philippine 
islands. Although Magellan planted the initial seed of the adoration of the Holy Child, he 
did not see its fruition because of his death in 1521. 

Nonetheless, іп 1565, exactly forty-four years after Magellan's death in Mactan (an 
island off Cebu), the Spanish conquistador, Miguel Lopez de Legazpi, conquered Cebu to 
continue the Christianization and colonization of the islands. One of Legazpi's men found 
the statue of the Santo Мійо still intact in one of the burnt houses of a native Cebuano 
leader. The Spaniards considered this discovery a miraculous event. Not only had the Santo 
Niño survived for four decades, it also survived a conflagration. It is considered one of the 
two existing remnants of the Magellan expedition. 
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Legazpi found that the Cebuanos adored the little statuette and considered it as one of 
their gods. In fact, they referred to the image as “Bathala.” The adoration was demonstrated 
when two native Cebuano leaders, accompanied by more than thirty natives, showed up at 
the camp of Legazpi to reclaim the Santo Niño. They offered in exchange various precious 
items and explained that they had possessed it since time immemorial. They recognized 
it as a deity because of the “miracles they experienced daily through [the image].” Legazpi 
refused to give them back the statue, and instead had a church built where the natives 
could venerate it.* 

After the Spanish conquest of the Philippine islands, the cult ofthe Santo Мійо spread 
throughout the archipelago. In Cebu, Iloilo, Manila, and many other towns, the feast of 
the Santo Мійо is held annually and attended by multitudes of devotees who own different 
versions and representations of the holy infant dressed and posed in all kinds of ways. 

Like Queen Juana of Cebu to whom Magellan gifted the little statue of Santo Niño because 
of her visible liking for it, the Filipinos of the present-day find the Santo Мійо adorable. 
Having struck a chord in the hearts of Filipino Catholics, the doll-like statuette has become 
an omnipresent figure in the Philippines. Hence, one can find statuettes or portraits of the 
Santo Nino in sari-sari stores, barber shops, and even on the dashboard of jeepneys or taxicabs. 
The Holy Child can be dressed as a policeman, a fireman, a doctor, and more, depending on 
the profession of its owner. There are also figures of the Holy Child such as a dancing child 
(Niño Bailando), a toddler (Bambino), and a sleeping child (Niño Dormido). 

The cult ofthe Holy Child in the Philippines is a reflection ofthe Filipinos penchant for 
the adoration of idols and the fusion offolk beliefs and imagination with Catholic imagery. 


THE SANTO NINO ANTING-ANTING 

The cult of the Santo Мійо extended to the faithful anting-anting believers who kept 
statuettes and medallions ofthe Holy Child as an item of good luck and protection against 
harm and illness. After all, the Santo Niño is the God-child and many Catholics believe he 
can be coaxed to grant favors that they wish, such as wealth or good luck. 

The cult found some curious, fanatical anting-anting believers who represent the Holy 
Child in extreme forms. An example of this is the miniature figure ofthe Holy Infant, stark 
naked and with a fully erect penis. Called Santo Ninong Hubad, the image, according to 
the sellers and their patrons, is an effective charm or gayuma to attract the opposite sex. 
According to the anting-anting vendor this author interviewed in Quiapo, the image is 
popular especially among forlorn lovers. 

According to Nanay Nene, my suki anting-anting vendor, the image is adored by 
female sex workers who are numerous in Quiapo and wish to attract clients. The Santo 
Nifong Hubad is also believed to be effective in the prevention and treatment of sexually 
transmitted diseases. Whether this is true or not is only known to those who are involved 
in such activities. ‘The image though is very controversial among devout Catholics who 
find the depiction of erect genitalia —especially on the revered Santo Nino— disturbing 
and downright heretical. Nevertheless, despite the ban ofthe Catholic Church on such an 
“unholy” image, the naked Santo Niño remains immensely popular and is among the best- 
selling anting-anting around the vicinity of Quiapo and Baclaran churches. 


THE CROSS/CRUCIFIX 
Among the Catholic images that Magellan brought to the Philippine islands was the cross 
which he and his men erected on a platform in Cebu during the first mass and baptism in 
the Philippines in 1521. 


THE SYMBOLS OF ANTING-ANTING 


Clockwise from top left, а painting 
by Fridclin Leiber depicting the 
three persons of the Holy Trinity, 
distinguished by the symbols on 
their chests (an Eye of Providence 
for the Father, a lamb for the Son, 
and a dove for the Ho:y Spirit); Ihe 
Mother of Perpetual Hele; a fifteenth- 
century painting of Ihe Holy Family 
by Claudio Coello; Magellan’s Cross 
in Cebu Cily; front and back views 
of a coravaca cross medal used for 
safe travel; a cuatro clavos cross. 


The Sagrada Familia (usually refering 
lo Jesus, Mary, and Joseph?) and 
the Trinity are among the adored 

religious images incorporated into 
anting-anting after the introduction 
of Christianily in the Philippines 
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The cross is the most universally recognizable symbol of Christianity. Since time 
immemorial, it has been regarded as a well-known defense against the devil. In Eastern 
Europe, its smaller version, the crucifix, is worn by people who believe it will protect them 
against vampires. The belief is also widespread among the Catholic Christians of Europe 
and South America. Devout Filipino Catholics have crosses displayed in their homes or 
worn around their necks as pendants or rosaries. In anting-anting imagery, the cross or the 
crucifix has evolved many versions. Examples are krus na baligtaran, caravaca cross, krus na 
cuatro clavos, krus na tres clavos, krus ng Parham, krus na patay, and krus na buhay. 
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THE VIRGIN MARY 

The statue of Virgin Mary first arrived in the Philippine islands in the year 1521 when 
Magellan brought the image to Cebu. Although the image ofa female god was not so strange 
among the precolonial Filipinos, the icon of a motherly god figure was a newcomer in the 
Filipino faith. Catholics have many representations of the Virgin Mary. 'Ihere are Virgins 
named after places where she appeared in apparitions (the Virgin of Guadalupe, Lourdes, 
Caysasay, and so on) or her various roles as an intercessor (the Virgin of Mediatrix, Help 
of Christians, La Naval, or the Mother of Perpetual Help). 

The Virgin Mother is one of the most adored religious images in the Philippines and 
she has also found representation in anting-anting iconography where she is sometimes 
portrayed as the Rosa Mundi (Bulaklak ng Mundo), Birheng Nagsasabog ng Biyaya, 
Birheng Nagpapasuso, Gumamela Celis, Amhuman, and the Infinita Dios. 
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SAGRADA FAMILIA 

The Sagrada Familia is composed of Jesus, Mary, and Joseph. But sometimes the Sagrada 
Familia is also used to describe the Holy Trinity of God the Father, God the Son, and God 
the Holy Spirit. 


TATLONG PERSONA SOLO DIOS 

The Tatlong Persona Solo Dios (Three Persons, One God) is the Holy Trinity of God 
the Father, God the Son, and God the Holy Spirit. They all share the same divinity and 
power. They are one God in three persons. In anting-anting symbolism, the Tres Personas 
is portrayed as seated in stools being held up by three cherubim. The Tres Personas look 
exactly like one another. Jesus is normally portrayed as a bearded and mustachioed man. 
God the Son sits on the right side of God the Father who is in the middle, with God the 
Holy Spirit on the left. The differences among the three are indicated by the symbolic 
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Surrounding the figure of St. Benedict: 
EIUS IN OBITU NOSTRO PRAESENTIA 
MUNIAMUR ("May we be strengthened 
by his presence in the hour of our 
death”) 


Saint Benedict medallion (back) 

1. МВ (Ipse venena bibas) 

2. NDSMD (Non Nunquam Draco Sit 
Mihi Dux) 

. SMQL (Sunt Mala Quae Libas) 

. PAX (Peace) 

. CSSML (Crux Sacra Sit Mihi Lux) 

. ММУ (Nunquam Suade Mihi Vana) 

. VRS (Vade Retro Satana) 

. CSPB (Crux Sancti Patris Benedicti) 


омо Uu > 0 


116 


figures marked on their chests. On Jesus's tunic is depicted the figure of the lamb, on God 
the Father's is the All-Seeing Eye, and on the Holy Spirit's is a white dove. 


THE CUATRO EVANGELISTAS 

‘The Cuatro Evangelistas are the four evangelists who wrote the four gospels of the New 
Testament. These are the apostles Matthew, Mark, Luke, and John. In Christian iconography, 
the evangelists are often portrayed as the “four living creatures” mentioned in the books of 
Ezekiel (Old Testament) and Revelation (New Testament). Matthew’s symbol is a winged 
man or an angel, Mark’s is a winged lion, Luke's is a winged ox or bull, and John’s is an eagle. 
‘These symbols are otherwise known as the “Four Beasts.” According to some scholars, the 
Four Beasts symbolize the highest forms of God's creation: the winged man represents 
humans, along with the lion as king of the beasts, the ox as king of domesticated animals, 
and the eagle as king of the birds. 


SAN BENITO 

There are some medallions that have been sanctioned by the Vatican for special 
purposes, like exorcism of spirit possessions or general protection against harm. One 
of these is the San Benito (Saint Benedict) medal, a popular European amulet that 
has been in use for centuries. The medallion contains the oracion vade retro satana 
(step back Satan) used for exorcism. The medallion received Vatican approval in 1742 
when Pope Benedict XIV declared it as an effective talisman to ward off evil. When 
the Benedictines arrived in the Philippines, they distributed these medallions to the 
natives as a general defense against evil. It is one of the oldest medallions used as 
anting-anting in the Philippines. 


JOSE RIZAL ANTING-ANTING 

José Rizal, the polymath nationalist executed by the Spaniards in 1896, is the national hero 
of the Filipinos. In the late nineteenth century, the strength of his universal appeal among 
the Filipinos lay in the fact that he was an educated man among people who were mostly 
uneducated under the middling educational system of Spanish colonial rule. Perhaps the 
most intelligent man of his era, Rizal was literate in at least twenty languages and wrote two 
powerful novels that exposed the evils of Spanish rule in the Philippines. Even when he was 
still alive, Rizal was looked upon by Filipinos as their savior. His tragic death engendered 
a powerful cult of worship. 

People who believe in the divinity of Rizal are called Rizalistas. According to them, his 
true name is Jove Rex Al. Jove means God, Rex means king, and Al means all. The name 
thus means God, King of All. 

Tales of Rizal’s magical powers abound all over the Philippines where Rizalista cults 
venerate him as a god. According to the Rizalist group Iglesia Watawat ng Lahi (Church 
of the Banner of the Race) based in Calamba, Laguna, one of the anting-anting that Rizal 
owned was a magical cane given to him by Mariang Makiling, the goddess of the holy 
mountain of Makiling. With this cane, he was able to defeat numerous attackers employed 
by the Spanish to hurt him.’ 

‘The idea that Rizal was in possession of a powerful anting-anting led many Rizalistas to 
believe that he was still living, despite his supposed execution by the Spaniards in 1896. 

Rizal was purported to have been under the protection of anting-anting, but the 
leaden missiles that snuffed his life also carried away the anting-anting. Nevertheless, 
according to a contemporaneous writer Francis St. Clair, there were “thousands upon 
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or Cuatro Evangelistas depicted in a 
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thousands of indios, some of them men of enlightenment, who still cling to the belief 
that Rizal still lives, thanks to the influence of his powerful amulet."* 

The Iglesia Watawat ng Lahi and other Rizalista groups in Mount Makiling believe 
that Rizal is still alive and hiding somewhere in the vast forests and deep caves of Mount 
Makiling. These millenarians await the end of the world, when they believe Rizal shall 
emerge from the mountain in order to establish the New Jerusalem in the Philippines.? 


THE RIZALISTAS 

APO PANYANG Other Rizalista groups, however, differ with regards to Rizal's immortality. 
For instance, the Mariang Sinukuan sect based in Mount Arayat believes that Rizal was 
indeed killed in 1896, but his spirit was reincarnated as their cult leader, Senyor Ignacio 
Coronado. After Coronado died, Rizal's spirit transferred to their “queen,” Josefina “Apo 
Panyang” Lopez, whom they regarded as the female reincarnation of Rizal. When Apo 
Panyang died in 1996, the cult worshipped her as the incarnation of Mariang Sinukuan, 
the goddess of Bundok Arayat. 


INANG LORETA A similar story revolves around the group Bathalismo, Inang Mahiwaga, 
based in San Leonardo, Nueva Ecija. It was founded by Loreta V. Garcia in the early 1930s 
when the cult of Rizalism was at its peak. The group purveyed the precolonial belief of the 
ancient Filipinos in the god Bathala, who, according to them, was incarnated as Dr. José Rizal. 
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All Rizalistas venerale Jose Rizal as a 
supernatural being, but different groups 
hold different beliefs about his divinity 
or immortality, Some see him as an 
incarnation of Bathala or a member of 
the Holy Trinity; others see him as a 
prophet. Some believe that he survived 
his execution in 1896, while others 
believe that he died bul has been 
reincarnated, 
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Venancio Wagan, one of the spiritual leaders of Bathalismo, claimed that Inang 
Loreta or Inang Mahiwaga (mystical mother) was the reincarnation of José Rizal. 
This was the reason why the image of Rizal was venerated by the sect. Inang Loreta’s life 
story, as told by Wagan, bore a close resemblance to the life of the Virgin Mary. 

According to Wagan, when Inang Loreta was young, an old mysterious lady approached 
her and told her to put a dried flower in front of her womb within her tunic. In a few days 
she was found to have conceived by the Holy Spirit. She eventually gave birth to a baby 
boy whom she named José Ilustre, named after the founder of Tatlong Persona Solo Dios, 
Agapito Ilustrisimo. 

Before her death, Inang Loreta stated that her spirit would transfer to another person 
whom she would designate. Since she was the reincarnation of Rizal, the person to whom 
she would transfer her spirit would presumably be the third incarnation of Rizal. This was 
none other than her very own son with the Holy Spirit, José Ilustre, who upon her death 
was now called José Jesus Emmanuel Salvador del Mundo by the Bathalismo group. 

Bathalismo members from Nueva Ecija soon transferred to Kinabuhayan in Mount 
Banahaw, where they joined the religious sect Samahan ng Tatlong Persona Solo Dios 
(STPSD). José Ilustre was considered the successor of the samahan's founder, Amang 
Agapito Ilustrisimo. The samahan venerated José Ilustre’s image along with that of Rizal, 
Inang Loreta, and Amang Agapito. According to the elders ofthe STPSD, they regard Rizal, 
Amang Agapito, and Supremo José Ilustre as various incarnations of Bathala, while Inang 
Loreta is venerated as the incarnation of the Virgin Mary." 

Various Rizalista groups have different views about the persona of Rizal. Bathalismo see 
him as the incarnation of Bathala, the Iglesia Watawat ng Lahi regard him as one of the Holy 
Trinity, and Ciudad Mistica venerate him as one of the great prophets. Notwithstanding 
their differences, they all consider Rizal a divine person who possessed supernatural powers. 

Eventually, Rizal's figure was elevated to the iconography of the anting-anting. Today 
there are medallions, scarves, statuettes, and posters portraying Rizal as a god. Some 
medallions bear his figure with the title Jesus Rizal. Rizal has posthumously joined the 
pantheon of gods of the anting-anting religion. 
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‘THE SYMBOLS OF ANTING-ANTING 


The imagery on this Pantheon of Gods undershirt summarizes the myth of the 
Bathala or Infinito Dios, which is the foundation of anting-anting belief. 


The Mythology of а y 
Anting-Anting a i a 


HE MYTHOLOGY AND SYMBOLISM OF THE ANTING-ANTING constitute a complex set of 

beliefs that resulted from the synthesis of Roman-Judeo-Christian religion and Filipino 
folk beliefs in Bathala. The Infinito Dios is the Bathala of ancient Filipinos. Among anting- 
anting believers, Bathala/Infinito Dios is also called Nuno or Matanda. These names are 
congruent with the other name of Bathala, Laon, which means ancient. The Santisima 
Trinidad or the Sagrada Familia brought by the Spaniards was a relative newcomer in 
Philippine theology. 

The early missionaries may have found the natives’ deity, Bathala, and their Christian 
God similar in concept. Nevertheless, the natives who had since time immemorial wor- 
shipped Bathala, could not just forsake him for the Christian God (i.e., Jesus). But they also 
could not ignore the newcomers such as the Santisima Trinidad, the Virgin Mary, and the 
Santo Niño. Somehow they had to find a way to worship both Bathala and the anitos and 
the Christian God and other representations. 

Since the friars only taught the natives the rudiments of the Christian faith without 
teaching them deeper theology, the natives felt a need to invent an alternative myth to 
unify Bathala with the Christian God. 

‘The myth of Bathala and the Santisima Trinidad was thus born. The myth of the Infinito 
Dios was revealed in the secretly printed book titled Karunungan ng Dios, which was written 
by occultist Melencio Taylo Sabino. It is not known exactly when the myth and symbolism 
of the Infinito Dios was formed, but it was Sabino who was the first to put it in print. 

‘The Karunungan ng Dios (KND) is considered by many antingeros to be the missing 
Third Testament of the Bible. It is a very rare book and procuring a copy has proved to 
be difficult. I managed to purchase one from a very old antingero for five thousand pesos. 
Sabino only intended the KND for his students in Agnus Dei, an occult group devoted to 
the study of the anting-anting. The book was first published in 1955 and a second edition 
was printed the following year. Sabino's tome relates the story of creation, the formation 
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Right, cover of Karunungan ng Dios 
and images featuring the Anim na 
Espiritu and the Рио na Hindi Binyagan; 
below, Animasola, the winged eye, 


representing the Infinito Dios; facin 
page, cloth image of the baptized Piton 
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The Karunungan ng Dios, published in 
1950 by occultist Melencio Taylo Sabino, 
was the first printed account to reveal 
the creation mythology surrounding the 
Infinito Dios. 


һә 


of the earth and the universe, and the evolution of the Infinito Dios from the Animasola 
to the Dios Fooc. 
‘The following is my translation of Sabino's original Tagalog account of the beginnings 


of the universe: 


In the beginning, there was a shining light that covered the entire universe. This light was called the 
Infinito Dios. There is no God other than the Infinito Dios. He was the Animasola (Lonely Soul), a 
winged eye wrapped in a shawl who forever changed his form while floating in infinite space. Soon, 
the Infinito Dios decided to create the world. He pulled the light to give way to the darkness. His 
light receded until it became a small ball of light. The ball of light suddenly had a gash on the lower 
portion that formed a mouth. On top of the mouth, a line appeared that became the nose. On top of 
the nose emerged two holes that became eyes. From these eyes came forth bursts of flames. Parallel 
to the eyes and on the sides, two holes appeared that became the ears. In short, the Infinito Dios, 


the ball of light, became a figure that resembled a man’s head. 


Karunungar 


The Infinito Dios thought of creating spirit beings to assist him in his task of creation. While 
thinking, the Infinito Dios suddenly beaded perspiration on his right side. When he wiped his right 
side, the droplets became sixteen spirits. Two of these spirits became Uph Madac and Abo Natac 
the two elders who reside in the two corners of the Earth and who are the guardians of the Sun and 
the Moon. Six of the spirits were named Elim, Borim, Morim, Bicairim, Persulatim, and Mitim. The 
Infinito Dios wanted to baptize these six spirits, but they refused and chose to live outside of the 
universe. The next seven spirits became the archangels named Amaley, Alpacor, Amacor, Apalco 
Alco, Arago, and Azaragoe. When the archangels were baptized by the Infinito Dios, their names 
were changed to Michael, Gabriel, Raphael, Uriel, Setiel, Baraquiel, and Judiel. 

The last spirit was called Luzbel (also known as Lucifer), a spirit whose name means light of 
heaven. His name is Becca. He was the spirit being who would later rebel against the Infinito Dios. 

Meanwhile, the Infinito Dios decided to create other beings. While thinking, he suddenly 
perspired on his left side. Wiping the perspiration, the droplets became eight spirit beings. Five of 
these became the spirit beings who went to Jesus Christ while he was nailed on the cross to ask for 
his blessing. But before he could give his blessing to these five spirits, Jesus expired. Thus, the five 
spirits never received their blessings and therefore retained their original names of Istac, Inatac 
Isnatac, Tartaraw, and Sarapao. 

‘The last three spirit beings became known as the Tres Personas or the Santisima Trinidad. The 


Infinito Dios gave them the task of creating the world and its inhabitants. On each of the eyes of 
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The Santisima Trinidad, believing 
themselves to be the first beings 
in the universe, were amazed 

to discover the existence of the 
original God, the Infinito Dios. 
Here they are depicted as gazing 
heavenward at the All-Seeing Eye, 
which was the representation of 
Bathala/Infinito Dios. 
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the Tres Personas can be seen the letter M, which is the initial of their names: Magob, Mariagob, 
Magogab. 


In the above mythology, it is told that the Bathala/Infinito Dios was the beginning of 
everything. No one created the Infinito Dios. He was there from the beginning, an eye 
within a triangle wrapped іп a shawl, floating aimlessly in the universe. From him emanated 
the other spirit elders, the archangels, Luzbel (who later rebelled and became Lucifer), and 
the Santisima Trinidad. 

The belief of the precolonial Filipinos in monotheism is manifested by the myth's 
narrative that the Bathala/Infinito Dios was the one and only God. But the myth also had 
to take into account the arrival of the Santisima Trinidad (God the Father, God the Son, and 
God the Holy Spirit) without antagonizing the natives’ monotheistic beliefs. Presumably, 
the precolonial natives could not endanger Bathala's monotheistic reign, and they could 
not just ignore the invading presence of the newcomer Santisima Trinidad. 

The myth had to be tailored so that the Santisima Trinidad could fit into the narrative. 
Hence, the narrative was created about the Santisima Trinidad emanating from the Bathala/ 
Infinito Dios. The Santisima Trinidad would not be strange gods if they came directly 
from the Bathala/Infinito Dios. The unification of Bathala/Infinito Dios and the Santisima 
Trinidad solved this theological conundrum and thus formed the most important doctrine 
of the anting-anting religion. 
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In this way, the Bathala/Infinito Dios retained his stature as the highest God in the 
pantheon of the anting-anting. This is the reason why he is sometimes called the Nuno or 
ancient one, from whom everything came forth. The Infinito Dios was a separate entity 
from the Santisima Trinidad (God the Father, Son, and Holy Spirit), although the latter 
emanated from his body as perspiration, along with the other first beings of the universe. 
The Infinito Dios gave the Santisima Trinidad the authority to create the world. 

The above mythology explains the existence of the anting-anting trespico (three peaks), 
the sacred seal of the Holy Trinity. The three sides of the trespico triangle represent God 
the Father, Son, and Holy Spirit. The triangle is the perfect representation of the Santisima 
Trinidad (Holy Trinity) because it has three equal sides corresponding to God's three 
equal personalities. It is one and three at the same time. At the center of the triangle is the 
All-Seeing Eye of the Infinito Dios. The triangular medallion, therefore, has become one of 
the most popular and iconic anting-anting. It symbolizes the oneness of the Infinito Dios 
and the Santisima Trinidad. 


THE COMBATE ESPIRITUAL: INFINITO DIOS VERSUS THE SANTISIMA TRINIDAD 
In the Karunungan ng Dios, Melencio Sabino recounted the myth of the Combate Espiritual 
between the Infinito Dios and the Santisima Trinidad. 

According to the myth, the Santisima Trinidad initially thought that they were the first, 
highest, and most powerful Gods in the universe. They did not know that there was a God 
who reigned before them, and that this God was higher than them. This God was the 
Infinito Dios. He was the Animasola (Lonely Soul). 

Sabinos account continues: 


Before the Santisima Trinidad created the world, they happened to gaze at three bright lights that 
emanated from the depths of the universe. The brilliant lights approached them until these stopped 
before their very eyes. The lights were shining so brightly that the Santisima Trinidad was amazed 
by where the lights were coming from. They then saw three letters shooting forth from the lights. 
‘The letters formed were S. T. M., which means SAU TUM MUP. The three letters became stools 
of stones, and when the Santisima was about to sit on them, they saw written on the stones three 
powerful names: Ardam, Aradam, Adradam. These are the true names of the Santisima and they 
must be kept secret and must only be revealed to those worthy of this knowledge. 

When the Santisima created the world, they were amazed to find seven footprints since they had 
not created man yet. They found that these footprints belonged to Uph Madac and Abo Natac, the 
two elders guarding the foundations of the earth. 

Тһе Santisima Trinidad continued with their task of creation. But once more they were mystified 
when they heard a mysterious voice. They found that the voice belonged to a ball of light. When 
the Santisima asked what it was, the ball of light replied that it was the Eye, and suddenly the ball 
of light fell before them and became a winged eye. When the Santisima tried to touch the winged 
eye, it flew away, forcing them to chase it to the depths of the seas. The winged eye broke into three 
pieces and became fishes, and on each fish was written ARAM, ACDAM, ACSADAM. 

The Santisima continued to chase the three fishes into the depths of the ocean until they 
found an old man walking on a gigantic rock called BATO ARA (Rock of Ara), God the Father 
said SANCTUS DEUS, God the Son replied SANCTUS FORTIS, and the Holy Spirit answered 
SANCTUS IMMORTALIS. The three were mystified when out of nowhere a strange voice was 
heard, calling out MISERERE NOBIS. They decided to find whose mysterious voice it was and 
discovered that it came from the same old man they saw walking on a rock. 


Tug MYTHOLOGY OF ANTING-ANTING 


In his cataclysmic battle with the 
Santisima Trinidad, the Infinito Dios 
prepared to hurl the Sillar stone 

al Jesus, bul was stopped by an 
oracion. 


126 


ANG PAGHAHABULAN NG SANTISIMA TRINIDAD AT INFINITO 
(The chase of the Santisima to baptize the Infinito) 


God the Son (Jesus Christ) chased the old man who was none other than the Bathala/Infinito 
Dios, in order to Christianize him, but the Infinito hid inside a rock called ВАТО OMO (Rock of 
Ото). The Santisima Trinidad, in all their might, could not open the rock. The Infinito suddenly 
left the BATO OMO and went to a place called “masayang paraiso” (blissful paradise), where he 
sat on his glorious throne. 

‘The Santisima Trinidad chased the Infinito again in order to Christianize him. But when the 
Infinito realized that the Santisima wanted to baptize him, he mentioned the powerful oracion 
CUIVERITATES VERBUM BULHUM and the Santisima was unable to proceed. Jesus said: “Oh 
powerful Milam, god of the erejes (heretics), Гат the Second Persona and I have come here so І can 
baptize you." When the Infinito heard this, he uttered a powerful oracion, HIPARO DEL RAPTO 
SIGIT HIPARO SIGIT. He did not want to be baptized (ayaw magpasakop). The light coming from 


his throne darkened and he vanished once more, and the Santisima could not find him anymore. 
Jesus called out once more, "Oh powerful Milam, god of the erejes, 1 am the Second Persona and 1 
have come here to baptize you.” When the Infinito heard this, he stood up from his throne in order 
to escape. The Santisima sensed that the Infinito was escaping from paradise, but they could not 
see him, hearing only his footsteps. 

‘The Infinito reached the peak of a mountain called BOORD and the Santisima chased him once 
more, intending to Christianize him. When they reached the mountain, the Santisima found two 
letters written on the leaves of a tree: L. M., which is none other than LAMUROC MILAM, the 
highest name of the Infinito Dios. The Santisima could not find the Infinito because he was hiding 
inside the mountain of BOORD. Again Jesus shouted: "Oh powerful Milam, god of the erejes, 
Lam the Second Persona and I have come here so I can baptize you.” The Infinito Dios replied 
with a powerful oracion, MAIGSAC EIGMAC. Jesus was momentarily blinded and could not 
see the Infinito even though the Infinito was just beside him. Jesus replied with his own oracion, 
HOGARE NOGHUM. The Infinito was mystified (Sabino: nagpasuling-suling at hindi malaman 
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ang gagawin) and Jesus would not let him go, begging him to be Christianized and promising 
many things on heaven and on earth if he would accede. The Infinito was adamant and refused 
to be baptized (ayaw magpasakop). He now uttered a very powerful oracion, CUIVERITATES 
VERBUM BULHUM. Jesus was unable to speak upon hearing this, but God the Father said, 
PROCULTIS BOHOB. The Infinito was paralyzed, but he was still able to utter another powerful 
oracion, SUPNERIT HUM MALAMUROC MILAM, and so he was able to move. The Infinito 
grabbed a stone of Sillar weighing one hundred and fifty arrobas with the intent of smashing it on 
the head of Jesus. But Jesus, realizing he was being attacked by the Infinito, uttered three oraciones 
to stop the attack: IGSAC, and the arms of the Infinito were paralyzed; IGMAC, and the Infinito 
dropped the Sillar stone; IGOT HUM, and the Infinito fell unconscious for a few moments. Jesus 
retracted his oracion and the Infinito regained consciousness. When the Infinito realized what was 
happening to him, he shouted out his most beloved name, LAMUROC MILAM, and darkness 
fell on the universe, followed by a powerful earthquake. When the beloved Virgin saw these cata- 
clysmic happenings, she uttered her oracion MAGSIAS BOLHUM; the earthquake stopped and 
the light was restored. Jesus uttered another oracion, PACTENIT EGOLHUM, and the Infinito 
fell from the stone where he was standing. The Infinito was paralyzed and mystified (Sabino uses 
the Tagalog word "naengkanto"), and Jesus thought of putting the Boord Mountain in the middle 
of the ocean as if to hang it there, but the Virgin said EDEUS GEDEUS DEDEUS DEUS DEUS 
DEUS EGOSUM GAVINIT DEUS, so Jesus was prevented from carrying out his plan. Jesus once 
more pleaded with the Infinito to be baptized. But the Infinito, who was hiding inside the stone 
(nagtatago sa loob ng bato) replied, “1 will not accede, nothing shall happen, who are you, and who 
sent you? I am the Father of your Father and I was the first to appear in the universe. I am the God 
that wields and gives the power.’ Jesus replied, "I am the Son of God who must be followed, the 
King of heaven and earth, the everlasting God from whom everything came forth. No one except 
me and my Father must baptize you so you can enter into my authority. The Infinito replied, " You 
have no authority over anyone who does not go inside or outside your authority. 1 am the God 
whose will must be done. You wanted to baptize me, but I should be the one to baptize you." Jesus 
answered, "You are the Father of the unbaptized and you have no authority in heaven. If you do 
not allow me to baptize you, then I cannot have authority over you (hindi ka masasakop). 1am the 
light of the world.” The Infinito answered, “I am the light of heaven, the source of power that holds 
everything" And Jesus retorted, "You must be baptized with that name and anyone who calls on 
your name shall not suffer in the afterlife (sa kabilang buhay). You will be second to my body, in 
the name of the Father and the Holy Spirit. By the power of the Santisima Trinidad I shall baptize 
you, God from beginning and forever.” The Infinito answered, “I am the Santisima Trinidad, the 
source and giver of power, and you are the Bait, Loob, and Ala-ala. I consent to be baptized but 
only through my own authority and strength. The darkness shall not have a way, the inferno shall 
explode, the limbo shall be nothing, and the heaven shall be opened to give way to me. I shall 
extend my finger outside this rock, and I shall be baptized but only through my own strength and 
power, and through my name MACMAMITAM MAEMPOMAEM (M. M.), and I shall be known 
as the God of the Santisima Trinidad." 

Jesus proceeded to baptize the Infinito with the following oracion: EGO TE BAPTISE MACMA- 
MITAM MAEMPOMAEM IN NOMINE PATRIS ET FILI ET ESPIRITUS SANCTI, EGOSUM 
DEUS TURBATUS. When the Son said this, the Infinito said SUBTIHOY MIDAD INSALIDAD 
QUILIMIDAD, and the rock and the Santisima Trinidad all vanished. Before the Santisima pro- 
ceeded to heaven, the Infinito gave them his name M. M. and told them, “This is the name I leave 
you when I was mystified (naengkanto) in the Mountain of BOORD.” The Infinito also gave the 
Santisima the sacred names of the "dalawampu't apat na matatanda" (twenty-four elders) which 
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BINYAGAN VS. DI-BINYAGAN: DECONSTRUCTING 

THE MYTH OF THE COMBATE ESPIRITUAL 

From the preceeding account, the central myth of the anting-anting revolves around the 
ancient pre-Hispanic Filipino god Bathala who, for convenience, was renamed Infinito Dios 
by the Spanish missionaries. It is necessary to analyze this myth in order to fully divine the 
anting-anting religion. 

The significant change instituted by the missionaries in terms of religious belief was with 
regard to the concept of God among the Filipinos. Although the friars translated Bathala to 
be the same Spanish God of Roman Catholicism, Bathala’s monotheistic being changed, 
as he was now viewed as consisting of three persons. This is the doctrine of the Santisima 
Trinidad (Holy Trinity of God the Father, God the Son, and God the Holy Spirit). 

‘The trinitarian doctrine is the most important dogma of Catholicism. In the catechism 
of the Roman Catholic Church, the doctrine is stated as follows: 


The Trinity is One. We do not confess three Gods, but One God in three persons. The divine per- 
sons do not share the one divinity among themselves but each of them is God whole and entire.” 


It is conceivable that the precolonial natives may have found it difficult to grasp this 
concept of the Santisima Trinidad, for how can the Bathala be one and three at the same 
time? To solve this theological challenge and retain the easier concept that God is only 
one, the natives created the mythology of the Infinito Dios. 

Obviously, the natives accepted and welcomed the belief in the Santisima Trinidad, but 
they also did not want to abandon their ancestral beliefin Bathala. Hence, an alternative 
myth was formed in order to synthesize Christianity with Bathalismo. 

In this alternative myth, Bathala retains his stature, but his name has become the Infinito 
Dios, the Filipino God with a Spanish name—a sort of a truce; and immediately below 
him—but also equal gods on their own—is the Holy Trinity of God the Father, God the 
Son, and God the Holy Spirit. 

The Bathala/Infinito Dios existing before the Santisima Trinidad may seem an easier 
concept for the early Filipinos. Here, the line is clear: the Infinito Dios is the One and Only 
God. He retains his role as the creator of the universe, the provider of mankind, and the 
protector against evil. 

In this myth, the Santisima Trinidad, a newcomer to the native faith, was surprised to 
find there was another god—the Bathala—that had created the universe. Hence the San- 
tisima was mystified (Sabino used the Tagalog word nagtaka) to hear mysterious footsteps 
and voices because they thought they were alone and that the universe had not yet been 
created. They did not know that there was someone else ahead of them. ‘The three decided 
to find whom the footsteps and voices belonged to, and were surprised to find in their 
tracks the Bathala/Infinito Dios. They did not know that the Infinito was the one who had 
created them and the universe. 

Jesus, believing that only he, his father, and the Holy Spirit had the power to baptize 
humankind, chased (paghahabulan ng apo at nuno) the Infinito to defeat, i.e., convert, 
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The Infinito Dios refused to be 
baptized by Jesus and the Santisima 
Trinidad, since he was their creator 
and had existed before them. 
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(Sabino used the word pasakop) him into Christianity, not knowing that the Bathala/ 
Infinito Dios was his lolo or grandfather, that is, the father of God the Father. Jesus did not 
know that the Bathala/Infinito Dios was already existing even before they—the Santisima 
Trinidad—even existed. 

This is the reason why the Visayans called Bathala, Laon, (the old one) and the Tagalogs 
called him Nuno, because he was the oldest being in the universe. He was the one from 
whom all other beings—gods including the Santisima Trinidad, saints, angels and heavenly 
beings—came. The myth also reveals to us that the Santisima Trinidad was born from the 
perspiration of the Infinito Dios. 

The sudden arrival of Christianity in the local scene placed an unprecedented challenge 
to the reign of the Bathala in the ancestral religion of the Filipinos. In this instance, the 
Bathala is no longer alone as God, and his role as creator ofthe universe had been challenged 
by the Santisima Trinidad, who in the myth, believe that they were the ones who created 
the universe. 

As Bathala’s authority was being threathened by the Santisima Trinidad, a holy 
confrontation between Bathala and the Santisima Trinidad became inevitable. This holy 
confrontation is called the Combate Espritual. Jesus—shocked to discover that there was 
another god aside from him, his Father, and the Holy Spirit —demanded the Infinito Dios 
to submit himself to be baptized, which of course the Infinito Dios adamantly refused. The 
Infinito initially tried to avoid a confrontation with Jesus by suddenly disappearing from the 
presence of Jesus. But Jesus decided to give chase, until the Infinito hid in the Omo stone, 
signifying that he would not easily submit himself to the will of the Santisima. 

The Infinito, by refusing to be baptized (ayaw magpabinyag or di binyagan), was 
reasserting his power and authority over the Santisima Trinidad. It follows that if he was 
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the most powerful being in the universe then no one could baptize him, even the Santisima 
Trinidad —for how can the most powerful and mightiest God be baptized by a lesser God 
like Jesus? More importantly, how can the lolo be baptized by the apo? Hence, the ensuing 
battle between Bathala/Infinito and the Santisima Trinidad manifested the Infinito last 
stand as the di-binyagan (the pagan God ofthe Filipinos) in the mountain of Boord and his 
titanic struggle to retain his stature in the religion of the Filipinos. It is fascinating to note 
that mountains were always regarded as the last refuge by those who rebelled against the 
Spaniards. Hermano Рше, for instance made his last stand in Mount San Cristobal, Felipe 
Salvador in Mount Arayat, and Macario Sakay in Mount Banahaw. 

‘The exchange of powerful oracion spells between the Santisima and the Bathala/Infinito 
Dios is reminiscent of the present-day belief among antingeros that oracion/mantras are 
meant to destroy enemies. 

‘The battle between the Santisima and the Infinito finally ended when the Infinito Dios, 
now camping inside the mountain of Boord and realizing that Jesus would not relent, finally 
acceded to Jesus's demand to baptize him, but on the condition that he must be baptized 
only through his own name, power, and authority. He thus placed his forefinger outside 
the mountain of Boord and Jesus, touching the forefinger, finally baptized the Infinito. It 
was in this instance that the Infinito finally became binyagan (baptized). 

The mythology of the Combate Espiritual is thus implied to be an allegorical tale of 
native resistance against the invasion of the Santisima Trinidad into the native folk religion. 

Unable to resist the onslaught of Christianity against the indigenous pagan religion, 
the Filipinos agreed to be baptized, but only because their Bathala allowed them to and 
only through his “own name, power, and authority.” Hence, the Bathala/Infinito retained 
his own name, power, and authority in Philippine religion despite the encroachment of 
the Santisima Trinidad on the native faith. The indigenous belief had to be retained or 
accommodated to the Catholic religion at any cost. The implication is that the myth saved 
the originary paganism from being completely eradicated by Christianity. 
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THE INTERVENTION OF THE VIRGIN IN THE COMBATE ESPIRITUAL 

It is interesting to note the role of the Virgin Mary in the Combate Espiritual. Just when 
Jesus and the Infinito were on the verge of destroying each other, the Virgin Mary, out of 
nowhere, appeared and intervened. The Virgin is the taga-awat or mediator. This is her role 
in the Combate Espiritual. 

For instance, when the Infinito shut down the light of the universe and caused a “cata- 
clysmic earthquake,” the Virgin uttered the oracion MAGSIAS BOLHUM, which restored 
the light and stopped the earthquake. When Jesus decided to hang the mountain of Boord 
in the middle of the ocean because the Infinito was hiding there, the Virgin uttered EDEUS 
GEDEUS DEDEUS DEUS DEUS DEUS EGOSUM GAVINIT DEUS, and Jesus was not 
able to proceed with his plan. 

In other words, while the Santisima and the Infinito were battling one another and the 
universe was on the verge of destruction, she was the one who restored order to chaos. She 
was, in modern terms, the referee of the battling gods. As women in Filipino society are 
often seen as mediators of warring men because they are believed to be calmer and more 
soft-tempered, the Virgin Mary was portrayed in the myth of the Combate Espiritual as 
the mediator in the war between the male gods Infinito and Santisima Trinidad. 

Unlike the Santisima Trinidad, the Virgin Mary offered no challenge against the au- 
thority of the Bathala/Infinito Dios even though, like the Santisima Trinidad, she was 
also a stranger in the local religious scene. She had no intention of usurping the power and 
authority of the Bathala/Infinito, but she served as the peacemaker between the warring 
gods. Her role as a mother goddess, a figure beloved in Filipino society, was why she was 
accepted as a peace mediatrix between the Infinito and the Santisima ‘Trinidad. Mothers, 
after all, are caring and nurturing figures in Filipino societies, and Filipinos unquestioningly 
accepted and even welcomed the Virgin Mary in their faith. 


THE SYMBOLS OF THE INFINITO DIOS, THE SANTISIMA, 

AND THE COMBATE ESPIRITUAL 

‘The world of Philippine anting-anting is mainly based on the mythology of the Infinito Dios 
and the Combate Espiritual, and the religious imagery brought to the Philippine islands 
by the Spaniards. The Infinito Dios is symbolized as the All-Seeing-Eye in the center of 
the triangle. 

A widely used symbol in many folk Catholic religions in the Tagalog region—such as 
the Iglesia Watawat ng Lahi, Ciudad Mistica De Dios, Tatlong Persona Solo Dios, to name 
a few—the All-Seeing Eye was used by the Katipunan of Andres Bonifacio and later by 
the revolutionary government of General Aguinaldo. Both Bonifacio and Aguinaldo were 
known to keep anting-anting, and both used this symbol in many of their official seals and 
banners. 

‘The secret symbols and letters contained in the anting-anting are part of the original 
mystical theology of the Tagalogs. The oracion—the prayers summoning the divine—are 
hidden in initials. 

‘These initials are the numerous secret names of the Infinito and the Santisima Trinidad 
and the various power words they have spoken. When I was beginning my anting-anting 
research, one antingero asked me if I knew the names of the Santisima Trinidad. I answered 
Jesus, God the Father, and Espiritu Santo. He told me that I was correct but there are 
other secret names of the three and they are only revealed to those worthy of knowledge. 
Believing that I was worthy enough, he revealed to me that one of the secret names of 
the Santisima is MMM, which means MEORMAM, MEORMAM, MEORMAM. When 
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Infinito Dios (front) 

1. HN (Hogare Noghum) 

2. Jesus 

3. CVB (Cuiveritates Verbum Bulhum) 

4. EH (Exnebe Horomuhol) 

5. Dios Ama 

6. PB (Procultis Bohob) 

7. 24 na Espiritung tumalsik sa pawis 
ng Infinito 

8. MB (Magsias Bolhum? 

9, Birhen Taga-awat 

10. PE ( Pactenit Egolhum) 

11. LM (Lamuroc Milam) 

12. Bato ОМО (Rock of ОМО) 

13. SHM (Supneril Hum Malamuroc 
Milam) 

14. Infinito Dios 

15. Animasola 


Infinito Dios (back) 

|. E(Edeus) 

2. Uph Madac 

3. D (Deus) 

4. ROMA (Rex Omnipotempten 
Macmamilam Adonay) 

5. Abo Natac 

6. С (Gedeus) 

T. Santissima Trinidad 


Above, obverse and reverse views 
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Dios inside a rock as he holds out his 
finger to Jesus through a hole in the 
rock wall; facing page, the Virgin Mary 
emblazoned on a piece of cloth as 
Gumamela Celis Birhen Inmaculada 


The Virgin Mary is much beloved in 
anting-anting belief for her role as 

a peaceful mediator in the gigantic 
battle between the Infinito Dios and the 
Santisima Trinidad 


asked why the three had identical names, he replied that the Santisima indeed was only 
One, implying the Christian doctrine of one in three persons. MMM also stood for Macam 
Mitam Macmamitan which were the names of the Santisima when they were in heaven. 
When the Santisima were chasing the Infinito, their names became STM: SAU TUM 
MUP. When they were sitting on their thrones in heaven they became AAA: AVELATOR, 
AVETILLO, AVETEMIT. 


BATHALA/INFINITO DIOS'S SECRET NAMES 

The Bathala/Infinito has many secret names. Some of these are his highest names. Uttering 
any of these secret high names must only be done in the face of extreme danger, followed 
by the Spanish phrase SALVAME or SALVARNOS. It is guaranteed to save one from evil 
and harm. 

When the Infinito was in the form of ball of light, his name was AINSOPH AINSOPH 
AINSOPH (AAA), which according to the Kabbalah means a very bright eternal light 
approaching infinity. When Jesus finally baptized the Infinito, he gave the Infinito the name 
MACMAMITAM. The name of the Infinito that is marked on his chest is HOCMITAC 
AMINATAC HIPTAC (HAH). The name of the Infinito when he reached the depths 
of the ocean was ESPIRITUM WACSIM. During the Combate Espiritual, his name 
was LAMUROC MILAM. His name in the sun that he gave to his grandson Jesus was 
EXEMENARAU. 


THE TRESPICO 

The most commonly seen symbol of the unity of the Infinito and the Santisima Trinidad 
is the trespico or the triangle in the center of which is the All-Seeing Eye. According to 
believers, the three equal sides ofthe triangle symbolize the Santisima Trinidad or the Holy 
Trinity of God the Father, God the Son, and God the Holy Spirit. ‘The eye in the middle of 
the triangle symbolizes the Bathala or the Infinito Dios, the ancient god of the Filipinos. 
‘The trespico therefore is the symbol of the unification of the ancient Filipino god Bathala 
and the Spanish gods Santisima Trinidad. This syncretic tradition has not been lost over 
the centuries and still forms the central doctrine of folk Catholicism. 
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THE MYTH OF THE INFINITA DIOS 

God's plan for the world is to save it from the power of the Devil. To save mankind, one of 
the Santisima Trinidad must go down to earth. Only through his sacrifice and death can 
humankind be saved. But since God is immortal and cannot die, he must assume a human 
form, be conceived of a woman, and be born as a human. 

God being born as a human to a human mother is again one of those concepts that 
cannot easily be understood, especially among the early Filipinos who had a simple belief 
in the existence of God. For God to become human, and for God to be borne by a woman, 
is something complex, especially as Catholicism teaches that the woman is the Mother 
of God, instead of just a blessed human person assigned by God to bear his human form. 

The woman, the Virgin Mary, conceived God in her womb. The official Catholic doctrine 
on her personality is stated clearly in the catechism of the Roman Catholic Church: Mary 
is truly the Mother of God since she is the mother of the eternal Son of God made man, 
who is God himself. 

The image of a mother god plays an important role in the religion of the anting-anting. 
‘The Virgin Mary, as taught by the friars, is the Mother of God. 

The veneration of the Virgin as the Mother of God was easily accepted by the natives 
because women already played an important role in the spiritual life of Filipino society. 
The Augustinians fathers Buzeta and Bravo noted that “It is not possible for the Filipinos 
to live without a woman, therefore for every god there is a goddess.” This is the reason why 
"among the anitos, there had to be a female anito or goddess.” Even the northern tribes of 
Ifugao have female versions of the bulul (rice god). 

Because of the tradition of goddess worship in early Philippine societies, the Catholic 
concept of the Virgin was consistent with the native tradition. The confusion only lay 
in the fact that the Virgin is the Mother of God and therefore at the very least equal in 
status to God. The Virgin is thus established as an important goddess in the pantheon of 
anting-anting gods. 

Despite the missionaries’ claims that the Catholic religion was monotheistic, in the view 
ofthe precolonial Filipinos, the Infinito Dios, the Santisima Trinidad, and even the Virgin 
Mary constituted a polytheistic religion. In the theogony of the anting-anting, the Virgin 
Mary had to be elevated from her role as a simple bearer of God in her womb, to become 
the Infinita Dios, the female equal and counterpart of the Infinito Dios. 

Thus, the myth of the Infinita Dios was established. The account of the myth is related 
in Melencio T. Sabinos Karunungan ng Dios: 


Before God created the universe, he decided to have other gods assist him in his task of creation. 
While thinking, five shining letters sprang forth from his mind that became the five petals of a 
beautiful flower (mayuming bulaklak). This flower is called the Gumamela Celis, which means the 
Flower of Heaven or Flower of the Earth (Rosa Mundi). The five letters are none other than the 
beautiful name М-А-К-І-А, which in Syrian language is Miriam, which means the highest. The 


original name of Maria before God created anything was Bulaklak. 


Maria was thus the first spirit being who emanated from the Infinito. In other words, 
Maria appeared even before the sixteen spirits, the Archangels, Luzbel (Lucifer), and the 
Santisima Trinidad. The Virgin Mary was thus elevated from her former status as bearer of 
God in the flesh, into a God that first sprang forth from the mind of God. The emergence 
of the Infinita Dios in anting-anting cosmology also gave way to the belief that God does 


not have a sexual or gender preference. He or she can be revealed as masculine or feminine. 
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‘The Infinito Dios, the Santisima Trinidad, and the Virgin Mary all share in the equality 
of their divinity. No one is more or less than the other. This is quite difficult to understand, 
so one can imagine how the early Filipinos had a hard time embracing this set of beliefs 
about God. Clearly, even a child can understand that there are five Gods being spoken of 
here: the Infinito Dios, the Santisima Trinidad that is composed of three persons, and the 
Virgin Mary. 

But another theological puzzle arises: God is one even though clearly there are five of 
them sharing one divinity. To simplify this complex matter, the early Tagalogs invented 
the God called Cinco Vocales: A-E-I-O-U. 


A is Bathala/Infinito Dios 

E is Mother God (Virgin Mary) 
115 God the Father 

O is Jesus Christ 

U is the Holy Spirit. 


The Cinco Vocales is the final enumeration of the pantheon of Filipino gods as a result 
ofthe synthesis of the complex doctrine of the Roman Catholic religion and the simplistic 
precolonial religion of the Tagalogs. 


THE MYTH OF LUZBEL AND THE SIETE ARKANGHELES 

The booklet Ang Siete Arkangheles was one of Sabino's early publications and is quite rare 
and difficult to obtain today. According to the anting-anting mythology recounted in this 
booklet, the Siete Arkangheles (Seven Archangels) are the seven spirits that emanated from 
the perspiration of the Infinito Dios. In the beginning, these seven were named Amaley, 
Arco, Arago, Azcarago, Apalco, Amalic, and Alpacar. When Luzbel (or Lucifer) rebelled 
against God, the Seven Archangels were baptized and renamed as Michael, Gabriel, Raphael, 
Uriel, Seatiel, Judiel, and Baraquiel. 

Luzbel (a name that means light of the world) was the last spirit that emanated from the 
perspiration (pawis) of the Infinito Dios. When the Infinito made the loyal archangel Ama- 
ley (Saint Michael or San Miguel) his right-hand angel, Luzbel became jealous. He rebelled 
against the Infinito and gathered some angels to side with him. He then changed his name 
into Lucifer, His other name was Becca. Sabino called Luzbel “ang isang tumalikod,” or the 
one who turned his back (against the Infinito). The Infinito recited the oracion " Vade Retro 
Lucifugo” which means “Go away, Lucifer.” When Luzbel heard this oracion, he became 
terrified, blinded, and did not know what to do. When he opened his eyes, he saw a bright 
shining light which he could not bear to gaze at, and then he was banished into the world 
of darkness. The Infinito then hid the gates of Paradise from Luzbel. 

Lucifer and San Miguel then engaged in a titanic duel, exchanging powerful oraciones 
to defeat each other. San Miguel uttered: 

IF IT IF 
EMERENCIANA 
HIB 


Luzbel was paralyzed upon hearing this, but was able to utter: 
EMUC 
EMUUC 
MAUC 


You SHALL BE As Gops 


Whereupon his strength was restored. Seing that Lucifer had escaped paralysis, San 
Miguel shouted: 
MITAM 
LAMITARTAR 
SABRACATAR 


Lucifer was overcome with fear but was able to utter: 
MATUR 
MAXITUR 
LATUR 


This almost paralyzed San Miguel, who then hurled a powerful oracion against Lucifer: 
DIXIMO 
EN LAUS 
DEUS MITAM 
LLADE AMENEJESNAUM 


Lucifer, upon hearing this, fell and turned mute (hindi makaimik). San Miguel then 
followed up with another powerful oracion: 
MILATUM 
SUGITUM 
LARGATUM 


And Lucifer once more became paralyzed and seemed dead (nagmistulang patay). Even 
San Miguel's horse joined the fight against Lucifer. The horse threw a powerful oracion 
against Lucifer: 

EGO SUM 
BETETES 
BIRAM 
UT PAMITES 


‘The horse kicked Lucifer and uttered another powerful oracion: 
LIAZ 
PAZ 
ZIPARUM 


The name of the horse was: 
SUMANTICA 
HUMENDATUR 
HUM 


From then on, San Miguel became the chief lieutenant of the Infinito Dios. 


NOTES 


1. Cathechism of the Catholic Church (Vatican: Libreria Editrice Vaticana, 1994), 66. 
2. Ibid. 

3. Isabelo de los Reyes, El Folk-lore Filipino, 67. 

4. Ibid. 
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Aerial view of Mount Banahaw. Pilgrimages are made all year round in this extinct volcano 
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eae THE BORDERS OF QUEZON AND LAGUNA in the Southern Tagalog region is 
the imposing land mass of Mount Banahaw, a slumbering volcano, and long considered 
as a holy pilgrimage site in the Philippines. They say that all mountains are sacred and 
infinite venues of power, but the three-peaked Mount Banahaw is special in Philippine 
lore and myth. It is called the Bundok Dambana due to the haloed sense of holiness and 
mystery that it embodies. It has long been considered a dormant volcano, with its last 
recorded eruption being in 1721. ‘The eruption created a lake in its crater, but in 1743, the 
crater broke open and caused flooding in the nearby provinces of Laguna and Quezon. 

Mount Banahaw is part of the larger Banahaw-San Cristobal Protected Complex that 
covers more than 10,000 hectares of land area. As the tallest mountain in the Calabarzon 
region, Mount Banahaw has a nearby twin called Mount San Cristobal, and in the 
townsfolk’s perception, it did not take long for them to see Banahaw as the sacred mount 
and San Cristobal as the devil’s mountain, its very own antithesis. 

Historically, the mountain has served as a natural fortress to the many rebels and the 
so-called tulisanes (bandits) and colorums who defied the Spanish colonial government, 
believing that the mountains difficult terrain not only protected them but also endowed 
them with supernatural powers. 

Perhaps the most famous rebel of Mount Banahaw was Apolinario de la Cruz or 
Hermano Pule (1815-1841), the founder of the Cofradía de San José, a confraternity 
exclusively for Filipinos. Hermano Pule wanted to create a religious sect based on a synthesis 
of Catholicism and native folk beliefs, which was considered as a dangerous and seditious 
idea during the Spanish times. Persecuted in the lowlands by ecclesiastical authorities, 
Hermano Pule retreated to Mount Banahaw in 1840 and established a jungle commune 
called Aritao. ‘There he promised to his followers that the Iglesia would be established 
in the mountain and they would thence live forever in paradise. In time, however, the 
Spanish defeated Hermano Pule after several days of grueling jungle combat. Captured and 
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executed, Hermano Pule was beheaded, and his bloody head tied to a pole and displayed 
on a public road as a warning to his followers.’ 

The faith formation practices of Hermano Pule among the local folk would take hold 
in the regions around Lukban, Quezon. Pule's Cofradía de San José fostered the mixing 
of Catholic rituals with those of folk beliefs such as "the belief in a sacred mountain, 
the creation of their own place of worship, the founder's family as the basic structure 
of the organization with the Punong Ina [head mother] having an important role and 
the partaking of a fruit of a tree as the symbolic Eucharist,” as elucidated by Setsuho 
Ikehata, one of the leading scholars of this millenarian sect. These unorthodox beliefs 
were then combined with the prevalent Catholic devotions to Our Lady, as well as the 
appropriation of Catholic devotional objects from novenas, prayers, rosaries, sodality 
medals, scapularies, and the like. 

The earliest known pilgrimage to the mountain was already recorded during 
Lent of 1834, which was conducted by Hermano Pule's cofradía. After his 
assassination and the large-scale massacre of his followers in Aritao in 1841, 
it was recorded that his survivors abandoned their villages by scaling Mount 
San Cristobal and its neighboring twin Banahaw. Peter Sturtevant described 
the engkanto of these followers of Pule as they sought a “Holy Land.” Precipices, 
grottoes, and streams received appropriate titles. 


RETURN TO THE HOLY MOUNTAIN 
My first encounter with Mount Banahaw was in 1989 when we hiked up the mountain 
as part of our school’s educational field trip. Back then, it did not exercise a religious 
significance to me. I just ambled along as part of a casual excursion that was more of a fun 
escape from tedious school activities into the quiet stillness of the mountain retreat. But as 
the years went by and I was becoming more deeply engaged in mysticism and anting-anting, 
I became more interested in discovering the secrets of the holy mountain. 

Since time immemorial, the mountain was considered a pilgrimage site. According to 
Vitaliano Gorospe: 


From prehispanic times, Banahaw has always been a spiritual center—a geological dynamo that 
radiates an intense vortex of energy that inevitably attracts clouds which bring rain to nurture the 
mysterious mountain, Banahaw is a mysterious place because it draws mystics and those who are 
one way or another searching for God and the Divine. It gained popularity through numerous 
reports of miraculous cures that happened on the mountain. But Banahaw continues to expand 
in influence beyond the rituals of structured religions and religious cults, attracting mystics and 
psychics, mediums and yogis, thousands of religious pilgrims, and in growing numbers, a new 
generation seeking to develop and enrich their prayer life and spirituality? 


A seventeenth-century Spanish document reports of pagan rituals that alarmed the 
Spanish authorities, with some animal sacrifices and lighting of torches inside the caves 
of Mount Banahaw." 

After the disbandment of the cofradía, colorum rebels who battled the Spanish and 
American authorities camped in Mount Banahaw because they believed that the mountain 
offered twofold protection: physical and spiritual. Away from the lowlands and the prying 
eyes of the fraile, they could establish the kind of religion that was based closely on their 
native beliefs, although not abandoning Catholicism entirely (see Chapter 4 ofthis book). 
This was also manifested with the Katipunan when Andres Bonifacio and his men scaled 
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Children climbing over the rocks after 
taking a bath at the river. 


the cave of Bernardo Carpio in Mount Tapusi in San Mateo, Rizal, during the Lent of 1895, 
a year before the discovery of the Katipunan by the Spaniards. The symbolic sacrifice made 
by Bonifacio and his members—by scaling and exploring the difficult mountain trails—was 
akin to finding spiritual strength or gaining supernatural powers because they knew that 
the road ahead to attaining national liberation would be equally rough and arduous.> The 
kapatiran lived through the revolution and American occupation. 

‘The faith and ideals of Apolinario de la Cruz did not die out with his death. His followers, 
led by Januario Labios, put up another clandestine cofradia in 1870. It was named Cofradia 
de San José, San Apolinario, and San Apolonio, presumably its three saints endowing it 
with more power to survive Spanish surveillance. Labios stressed the need for devotees to 
continue making pilgrimages to the mountains in order to undergo penitence. During the 
1896 revolution, another cofradia was established in San Cristobal by Sebastian Caneo, 
which appealed to the millenarian belief that the impending separation from Spain would 
lead to a change of world order. The following year, it was reported that Fr. José Burgos and 
Rizal had been resurrected and started to live there. 

Тһе oldest surviving samahan is that of Tres Personas Solo Dios, which was founded 
in 1935 by Agapito Illustrisimo, a former pulahan (red-shirted) peasant rebel who had 
revolted in the Visayas in the 1920s and had decided to resettle in Banahaw on a spring 
that eventually became one of its most popular destinations, Kinabuhayan. 

During the second half of the nineteenth century, some Filipino mystics began regular 
pilgrimages to the mountain, among them the so-called Tres Maestros: Sebastian Caneo of 
Santo Tomas, Batangas, Vicente Gaurno of Dolores, Quezon, and Jacinto Mendoza of San 
Pablo, Laguna. After them the mystic Agripino Lontok or more popularly known as Mamay 
Pinong, a colorum, made Mount Banahaw his home, living inside its caves to become the 
very first known hermit of the holy mountain. 

According to stories from the old folks of Banahaw, Mamay Pinong was the first to 
give the name “Santong Lugar" to the mountain, after being guided by a mysterious voice 
called "Santong Boses" to identify the puwestos or sacred shrines in Banahaw as holy 
places. These puwestos carried strong parallelism to the traditional catholic Via Crucis, 
all named after the different episodes of Christ's suffering on the way to Mount Calvary 
as told in the Pasyon ng Panginoong HesuKristo, a traditional text avidly read and sung 
by devout Filipino Catholics during Lent. Hence, some of the puwestos were named 
Pinagluhuran, Kinabuhayan, Yapak/Bakas, Pinaggapusan, Prisintahan, Pinagbuluran, 
Kalbaryo, and so on, while other puwestos were named allegorically for bearing physical 
similarities to things or places related to the Bible: Caverns were named in honor of the 
Kuweba ng Dios Ama, Kuweba ni Santong Jacob, Trinity, and the Saints. A crystalline 
creek was classified as the River Jordan, a vermilion-tinged spring was designated Blood 
of Christ, and an opaque pool was labeled Milk of the Virgin. Freed from their friar 
surveillance, the exiles fashioned a spiritual milieu perfectly attuned to village aspirations. 
Consequently, San Cristobal and Banahaw became regular pilgrimage destinations for 
lowlanders. 

Numbering more than a hundred, these puwestos became sacred shrines/grottoes for 
prayer, deep contemplation, and spiritual enlightenment. Some of the puwestos present a 
challenge to the pilgrim as one must navigate boulders, climb slippery passages, or descend 
into narrow caverns and precipices because the puwesto can be a cave, a boulder, a spring, 
a waterfall, or a river or brook located in various sites of the mountain that stretch from its 
foot to its summit. 


Mount BANAHAW AND THE VENERATION OF THE HOLY MOTHER 


NG AT; 


S АПК б (^ 


у, 


Pilgrims of Mount Ba 


different pu 


candles and contemplate. Facing p 


kwise from top, a stone tablet 
containing the Ten Commandments 
of G ges of Santo Entierro, 
the Crucifix, Jesus Nazareno, and 
Santo Niño in Mount Banahaw 


At present, devotees make pilgrimages to the mountain at any time of the year, but 
traditionally the peak of the peregrination is during Holy Week, when thousands of pilgrims 
from all over the Philippines and beyond trek to the holy mountain. A pilgrimage to 
Banahaw is not an easy task; it usually takes days to cover all of the puwestos, and it includes 
climbing steep inclines or trekking into deep fissures. As there are numerous puwestos, 
neophyte pilgrims need a guide or pator to guide him or her in finding the puwestos. Тһе 
pator guides the pilgrims while singing the dalit or sacred chants for deeper reflection or 
contemplation. 


TREADING THE MOUNTAIN TO COMMUNE WITH THE DOWNTRODDEN 

Pamumundok (in Spanish times, remontado), or the return to the mountain, is a powerful 
trope in Philippine history. It reminds postmodern Filipinos of their long historical struggles 
against Spanish, American, or Japanese aggression. The primeval image of the mountain also 
recalls the pristine state of nature and the natural, the Eden that once was ours but is now 
lost, as national hero José Rizal dubbed “nuestro perdido Edén.” To truly achieve power, the 
dispossessed and powerless Filipinos took to the higher elevations, the bundok dambana 
(sacred mount), abandoning the gawa ng tao (family, possessions, and even status), emptying 
out their panlabas (external trappings) in order to connect with their panloob. They honed 
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this sacrifice in order to truly generate kapangyarihan (power), an inner force that was only 
to be unleashed by connecting to the sacred mountain where the spirits dwelled. 

Deep in its fastnesses, the pilgrims worshipped at its altars, which were likas (streams, 
caves, springs, and waterfalls). They recurred to signs and symbols such as Rizal, the 
ultimate outsider, who eschewed power in order to harness his lakas in transforming himself 
into the Tagalog Christ, as dubbed by the Spanish philosopher Miguel de Unamuno. With 
his self-immolation as encapsulated in his “Mi ultimo adiós,” Rizal transcended his death to 
become a prophet, the very “epitome of the magaling whose very self-sacrifice has defied 
the tyranny of the malakas.” After his death such was Rizal’s transcendence that it was 
rumored that he was seen wandering in Banahaw, the Bagong Herusalem. Rizal is thus 
resurrected in Banahaw as a God who is in communication with the Filipinos, the true 
Impinito Dios. 

‘Thus, his image is graven in Banahaw churches and rituals and in the very anting-anting 
that sacred mountain pilgrims seek. But just as the outsider Rizal has been transposed in 
Filipino cosmology as the Bagong Hesus, the mujer demonized in Spanish sexual ideology 
as Eba, the one who identified with the Serpent and thus caused humankind’s fall from 
God's grace, is also now turned around and recuperated, for in this ngayon she will unleash 

— her divine power to combat the Devil. As declared by “Mamay” Amador Suarez of Ciudad 
Bagong Herusalem. Mistica de Dios: 


Mula pa sa una magkasala ang tao sa paraiso, itinipan din ng Diyos na makikipagbaka kay Satanas ay 
babae at binhi ng babae at hanggang sa kapanahunan ng mga propeta ay sinabi ng propeta Heremias 
па hanggang kailan magpaparoo't parito ka ikaw па tumatalikod па anak na babae? Sapagkat ang 
Diyos ay lumikha ng bagong bagay sa lupa na ang babae ay mananaig sa lalaki. [ Thus, from the time 
the human being sinned in Paradise, God has ordained that woman and her daughters will combat 
Satan. By the time of the prophets, the prophet Jeremiah (31:22) said, "How long will you hesitate, 
oh faithless daughters? I have created something new on earth—that woman will prevail over man." 
(translation, Quibuyen)] 


Thus, babae will now fight the evil forces of Satan, and in the Ciudad Mistica de Dios and 
other similarly-oriented churches in Banahaw, the babae takes precedence as the spiritual 
leader and is forever united with Rizal, with both ofthem springing from only one Divine 
Source, the "one power that manifests itself in different incarnations at different times." 

In the kapatiran or samahans tripartite cosmology of time, the ngayon (present) is 
viewed as a state of Fallen Grace, a turning away from the Noong Una, or the Eden that once 
was but is now lost, while the future holds out the promise of Kaganapan (Redemption), 
the return to the primeval past and hence the ultimate reunion with God, the future and 
the past merging forever into the cyclical and the eternal. Through acts of community 
living and communing with nature and the spirits, the samahan are able to foster solidarity 
as confraternities of brothers and sisters who seek grace to overcome the forces of the 
external world that have led to aggression, violence, disharmony, injustice, inequity, and the 
domination by one group or sex over another. The counter-discourses of Banahaw as the 
Bagong Herusalem, Rizal as God, and the babae as the new form of babaylan are powerful 
challenges that negate the hegemonic order of Philippine mainstream culture and offer a 
liberative path of enlightenment and salvation to the downtrodden. Highly emblematic of 
this wondrous folk cosmology is the anting-anting, talismans of power that provide the 
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A PILGRIM'S WAY TO ACHIEVE POTENCY 

‘The pamumundok not only involves scaling the mountain but also exploring the numerous 
sacred shrines that generate immense power and potency. For the pilgrim to achieve this, 
one needs to be cleansed of sins and purify one’s spirit. Hence, the pamumuwesto—the 
pilgrimage to sacred shrines—traditionally starts by taking a bath at the Santa Lucia Falls 
which is believed to cleanse one’s sins. The trail to the falls, however, presents the first 
sakripisyo one must undertake. It presents a difficult challenge, as it is a steep and narrow 
concrete stair of 270 steps that will test one’s physical endurance. I walked the Santa Lucia 
trail many times during my many pilgrimages to Banahaw and every time І still had to make 
frequent stops in order to gather my strength. 

Once below the stairs, pilgrims light a candle at the foot of a huge boulder called 
Piedra Mental. Below this rock, the river gently flows as several pilgrims take a bath in the 
refreshingly cold waters. I have often found it difficult to walk the trail of the Santa Lucia 
river, since there are huge boulders along the way that one needs to navigate to reach the 
mystical waterfalls called Buhok ng Ina and Buhok ng Ama, which are so called because of 
the overgrowth roots that resemble strands of human hair caressed by the gently flowing 
waters cascading from above. Many people attest that the waters from these two falls are 
medicinal and are safe for drinking. 

After taking a bath at the Santa Lucia river and the Buhok ng Ina/Ama waterfalls, one 
customarily proceeds to the next puwesto called Prisintahan, a cave with twin caverns 
named Kuweba ni San Pedro at San Pablo. This is the place where one needs to present 
himself to the mountain, hence “prisintahan,” and thus partake of an opportunity to make 
a wish that they be included in the Book of Life. As such, pilgrims often write their names 
with chalk on the cavern walls, while some even leave their cellphone numbers for vague 
reasons. After the prisintahan, pilgrims climb back to the steep concrete stairs leading once 
more to the village of Santa Lucia. Going up is more difficult than going down, especially 
if one now is carrying a water jug filled with miraculous waters. 

‘The next shrine is customarily the Kuweba ng San Hakob/Jacob. Legend has it that 
Mamay Pinong, the first hermit of Mount Banahaw, discovered this spot in 1911 after being 
guided by a mysterious bird called “Ibon ng Custodio.” Others, however, contend that it was 
Mamay Amador Suarez, the supremo of Ciudad Mistica, who discovered the cave. Hidden 
behind huge boulders, the Kuweba ng San Jacob has a narrow and slippery entrance that 
travels vertically, such that only one person at a time can enter or exit. Hence, one has to fall 
in line because there are other pilgrims who patiently await their turn. A word of caution is 
needed because one risks a nasty twenty-foot fall below if one is not careful. When it was 
my turn, I managed to get to the bottom by holding on to the slippery rocks. I lighted a 
candle and planted it on a narrow ledge along the cavern wall. At the bottom of the cave is 
a crystal-clear spring wherein one can take a dip. ‘The water was only chest-deep but very 
cold, but after I submerged myself completely, the waters mysteriously turned warm and 
soothing. I could even see steam rising from my body. Even if I did not suffer from any 
serious ailment, the experience was comforting and relaxing. 

After visiting the various shrines in Santa Lucia, one can proceed to the next village 
called Kinabuhayan, where people flock to a boulder submerged in a spring that bears 
what looks like a human footprint. According to local folk beliefs, the footprint belongs 
to Christ when he was resurrected, thus the place was called Kinabuhayan or "where life 
sprang.” The yapak is a popular puwesto where pilgrims light candles and throw coins and 
make some wishes. It is said that if you happen to drop your coin on the very footprint 
itself, your wish can come true. The site is also a popular place to bathe to further cleanse 
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away one’s sins. Some locals attached plastic tubes to the springs so that people can easily 
fill their water jugs with the spring's miraculous waters. 

After visiting the Kinabuhayan spring, pilgrims often proceed to a place called Husgado, 
a deep and claustrophobic cavern. ‘The Husgado presents an extra challenge because of 
its serpentine and narrow passage some fifty feet in length. It is said that here one is to be 
“judged,” hence husgado, since only people blessed with good intentions will be able to 
retrace their way back out to the cave' exit. I found that this cave is one of the most difficult 


to navigate since one has to crawl all the way from the entrance to the exit. The darkness 
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within necessitates the lighting of candles or flashlights to crawl through the cave's belly. 
Once more, my pator Iko patiently guided me while chanting a dalit to ward back the 
quietude that could instill fear and overwhelm one’s mind. Thankfully, I was able to safely 
exit the cavern without bruising my head on the rocks above, and the joy of finding myself 
once more to see the broad daylight was truly satisfying. After exiting Husgado, I offered a 
silent prayer in another puwesto called Kumpisalan (confessional), where one must confess 
of sins for the soul's purification. 


ASCENDING THE PEAK OF THE BUNDOK DAMBANA 
From Kinabuhayan, one can visit countless other puwesto such as Inang Santissima, which 
is a spring turned into a shrine, and the Biblical counterpart Ilog Jordan, a stream that 
rushes down from Kinabuhayan and where pilgrims immerse themselves in ritual baths. 
Until recently, one could ascend to the very summit ofthe Bundok Dambana at an altitude 
of over 7,000 feet to visit the Kuweba ng Ama. From here, one can trek down into the 
volcanos crater, which is in a depression, until one reaches Paraiso, which is the jumpoff 
point to two intriguing waterfalls: Dugo ng Ina, so called because of its red coloration, and 
the other called Gatas ng Ina, both affected by the coloration of their algae. It is said that 
bathing in their waters is restorative, as attested to by Sister Auring: "Pag naliligo kayo, 
mayroong bagong nafi-feel (when you bathe, you feel something new), after you bathe... 
lightness of the mind, of the heart, of your whole being. You are happy, masarap kumain 
(you eat more heartily), walang problema (your problems vanish). Yun ang karanasan ng 
lahat ng naliligo rito.”® 

There are literally hundreds of other puwesto in Mount Banahaw that one can visit, 
but the local authorities have presently banned further excursions upward to the summit 
because the mountain was abused by tourists who carelessly littered the areas with their 
trash. One can only go as high as Kalbaryo, the place where three huge crosses resembling 
the mount of Calvary are located. The trails going to the durungawan summit—the 
Kristalino Falls and the Tatlong Tangke—were closed by order of the Department of 
Environment and Natural Resources, until further notice. Up to the present, hiking toward 
the peak has been forbidden while volunteers restore the formerly pristine mountainside. 


RELIGIOUS GROUPS IN MOUNT BANAHAW 

One of the more memorable aspects during a pilgrimage to the sacred mount is 
experiencing its multifarious and vibrant religious groups nestled on the slopes of the 
holy mountain. Between Dolores at the foot of the holy mount and the barrios of Santa 
Lucia and Kinabuhayan are scattered over thirty cults that believe deeply in the sacredness 
of the mountain, invested with the spirits of the Christian God as well as the heroes of 
the Philippine revolution. These groups, known locally as samahan or kapatiran, include 
the Ciudad Suprema Mistica de Dios, the Samahan ng Tatlong Persona Solo Dios, the 
Espiritual Filipino Catholic Church, the Samahan ng Rosa Mundi, Jove Rex Al, and many 
others. Most if not all of the members of these groups believe in or possess anting-anting, 
and many of these folk religious groups hold Mount Banahaw to be the transposition of 
the New Jerusalem, which was believed to have been mystically transferred here due to the 
long and troubled history of the original Holy Land. Many followers live in the scattered 
villages and sustain themselves with prayer and penitence because they believe in the final 
judgment that will be owed to them, which will finally bring true justice and peace. 
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CIUDAD MISTICA DE DIOS 

Ofall the spiritual samahan in Banahaw, Ciudad Mistica is the largest with more than 50,000 
members around the Philippines. It is expedient to study the Ciudad Mistica’s beliefs and 
rituals to understand the connection to the native Filipino beliefs in the sacred mountain, 
the nationalist ideals, and the Impinito Dios. Ciudad Mistica was founded in 1914 by 
Maria Bernarda Balitaan of Bauan, Batangas, and it explains why the group identifies itself 
with the initials MBBBBBB (Maria Bernarda Balitaan, Bugso ng Buhay, Bauan, Batangas), 
which is emblazoned on its altar. 

According to the samahans beliefs, the child Maria Bernarda was conceived even though 
her mother, Romana Balitaan, had never been “touched by a man.” Hence, wild rumors in 
her town circulated with the implication that Romana became pregnant out of wedlock.’ 
‘These rumors failed to comprehend that the child had been conceived immaculately, similar 
to the conception of Christ by the Virgin Mary. When Romana finally gave birth on 13 
August 1876, it was found, to everyone's surprise, that she was not carrying an infant, but 
a bolang lumad, a mystical egg. Тһе midwife went to the sea with the intent of throwing it 
away, but every time she attempted to do so, she felt something was preventing her. She 
instead hung the bolang lumad оп а tree branch in the wilderness. After two days she went 
back to see what was inside and broke it open and lo and behold, inside was a tender and 
beautiful baby. Romana was overjoyed seeing her baby and designated that the birthday 
would be 15 August, instead of 13 August. The baby was named Maria Bernarda Virgen 
Anunciata Balitaan. 

Maria Bernarda proved to be a precocious child. She learned to read and write at age 
three even without a tutor, and at age five already memorized the holy rosary. When she 
was seven, a mysterious voice told her “Come, I will show you!” MBB had a strange vision 
of a man clothed in a blinding light who carried her to the heavens that are beyond the 
seven known planets and there she saw the Most High, the Animasola, the Infinite Wisdom, 
Jehovah, the Eternal God, the Bait, Isip, Kalooban. She also saw the Verbo, the Goodness of 
God, wrapped in light in front of the twelve heavens, the celestial Earth, and the Spiritual 
World. She also witnessed the kristalino, the water of life of all the souls, and the Book of 
Secrets. And God said to her that she has a mission, which is to go down to the world and 
complete the salvation of mankind that has been started by Dios Anak. MBB saw a vision 
of herself as the Holy Mother. After all these visions, Maria Bernarda went on her mission 
to save the world by first founding the Ciudad Mistica.? 

According to the Ciudad Mistica's tenets, the first biblical testament belongs to God 
the Father, the second testament to Jesus Christ, and the final and third testament belongs 
to the Holy Mother. According to this testament, Maria Bernarda was the incarnation of 
the Holy Mother, born to prepare the world for the opening of the covenant (pagbubukas 
ng tipan ng mahal na ina) that will complete the salvation of mankind, and the eventual 
triumph and coronation of the Holy Mother (koronasyon ng mahal na ina). 

Тһе Ciudad Mistica' spiritual leader has always been a woman. When Maria Bernarda 
died on 8 June 1925, her remains were buried in Calapan, Mindoro. After her death, Ciudad 
Mistica's first suprema was Macaria Javier, succeeded by the second suprema Victoria Ebry. 
When Suprema Victoria died in 1963, the samahan's Council of Elders, through divine 
visions, chose Матау Amador Suarez's twenty-three-year-old daughter Isabel as the new 
suprema. Isabel Suarez was then living in Manila. She was reluctant at first to accept the 
position because of her youth and her desire to enter the university and become a medical 
doctor. Meanwhile, the samahan patiently waited for her decision while she was being 
convinced to accept the post. She undertook a prayer vigil of nine days to ask God for signs 


You SHALL BE As GODS 


АША 


"Але у) n, Ur Pr р. ЖҮ 


ж” Ча ' A 


The pag-aalay, led by Suprema Isabel 
Suarez, during the celebration of the 
birthday of the Holy Mother Maria 
Bernarda Balitaan 


151 


that she was indeed worthy of assuming the leadership. Finally, she recognized “through 


divine signs” that she was the right choice for the samahan, because prior to her accepting 
the position, every time she went to enroll in college, she always got sick. One time she was 
even hospitalized after vomiting blood. For her, those were signs that she had to abandon 
her plans to study and ascend to the post of the suprema. She was officially installed as the 
samahans new suprema оп 16 December 1963. 

Suprema Isabel Suarez leads a life of daily prayer and meditation. Her main task is to 
look after the spiritual welfare of the Ciudad Mistica. Held in high regard by both the 
community and local political leaders in Mount Banahaw, she is nevertheless very humble 
and approachable. She regularly practices a ritual called suplina, or self-flagellation, a means 
of self-sacrifice to atone for the sins of the world. During special occasions, especially the 
birth anniversary of Suprema Bernarda, Suprema Isabel dons a golden crown and a sutana 
bearing the colors of the Philippine flag dappled with the sun and stars. 

‘The suprema was a very kind lady of seventy-two years when I first met her in 2009, 
during my first pilgrimage to Mount Banahaw. Nestled in the foothills of Mount Banahaw, 
the Ciudad Mistica welcomes visitors and never holds prejudices on anyone, even 
foreigners and those from a different samahan and religion. I noticed immediately their 
famed kindness and hospitality. Even though I was a complete stranger, they offered me 
food and drink for free. The samahan welcomes strangers and visitors at any time of the day. 

I was struck with awe upon meeting for the first time Suprema Isabel. On ordinary 
days she wore only a common daster and tsinelas, pervading a persona of simplicity 
and piety. The impression I had was that she had qualities of holiness within her that 
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could disarm anyone, even total strangers. One could not ignore her presence as she 
was surrounded by people whenever she walked around the samahan’s compound, 
People paid their respects by the usual custom of the pagmamano, holding her hand 
to individually touch their foreheads. Everyone called her simply as the "suprema" or 
“Nanay Isabel.” When I asked the suprema for an interview, she was reluctant at first 
because I was a total stranger with no previous appointment. She also preferred not to 
be photographed because people tried to take advantage of her by posting her photos 
on social media without her permission. But still the suprema’s kind heart could not 
refuse requests for photo sessions with visitors. And her hospitable nature finally gave in 
and we talked for hours about the samahan’s history and beliefs. She then led me to the 
samahan’s pantry where I was given a lunch and drinks, for free. I was a bit embarrassed 
by the kindness of the suprema and her people. I soon found that she did that to all other 
visitors and she would not take no for an answer. 

Nanay Isabel invited me to the birthday celebration ofthe Holy Mother Maria Bernarda 
on 15 August 2009, celebrated within the compound of the Ciudad Mistica. After the 
singing of the National Anthem (with different lyrics) and the raising of three Philippine 
flags with cabalistic symbols inscribed on each, they proceeded to the pag-aalay, a ritual 
where Suprema Isabel, wearing a sutana in the colors ofthe Philippine banner, offered, in a 
big bonfire, pigs' heads (ritual ng pagsusunog ng hain), ensaymada (representing the bread 
of life), eggs (representing the bolang lumad), and beer (representing local wine). The ritual 
was capped with a prayer and a long lecture ofthe suprema on the pulpit of the samahans 
main temple. I observed many symbolisms and images related to the anting-anting. In the 
center of the altar, one could see the image of the winged animasola, the All-Seeing Eye, 
the Impinito Dios, contained in a trespico (triangle). 

I also noticed that some portions of the walls of the temple were painted with images 
of Dr. José Rizal and the "twelve lights,” the other national heroes who fought for the 
freedom of the nation from Spain. The flag of the Philippines was displayed prominently 
on one side of the altar. I also noted Catholic images like the crucifix and portraits of Dios 
Anak, and the Virgin Mary. A painted portrait of the Holy Mother, Maria Bernada, was 
displayed in one of the altars, as well as a replica of the bolang lumad where the foundress 
came from. One could also see a painting of the holy mountain, the sacred puwestos, and 
finally a portrait of Dios Ama, portrayed as an old man with long white hair and beard. It 
is clear that the samahan has synthesized their beliefs with Catholic ones and infused these 
with a brand of nationalism that they associate with Rizal: love of God, love of fellowmen, 


and love of country. 


THE REMARKABLE CONTINUITY OF TRADITIONS 
AND BELIEFS AMONG THE BANAHAW SAMAHAN 
In Floro Quibuyens study of the various samahan that live in Banahaw, he noted several of 
their commonalities: the prevalence of women spiritual leaders over men, perhaps signifying 
a return to prehispanic practices ог a deliberate inversion of Catholic ecclesiastical authority; 
the strong practice of the Via Crucis, or the way of the cross, as the central paradigm of 
pilgrimages; the fusion of animist, Catholic, and mystical nationalism that featured a pantheon 
of Filipino heroes of the revolution; and a tripartite cosmology of time, with the Noong 
Una signifying the Lost Eden, the Ngayon as the Fall from God's grace, and the Kaganapan 
(redemption), meaning the return to the primeval past and the reunion with God? 
Reynaldo Ileto wrote in his analysis of the folk tradition of the pasyon and the impact 
of its trope ofthe suffering Christ on peasant mentalité that: 
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The Lost Eden is not, in the final analysis, an empirically verifiable state of bliss but an emblem of 
the perceived difference between a past time and the present. When Rizal and other ilustrados wrote 
of the pre-Spanish past as a state of perfection and harmony, they not only attempted to resurrect 
an empirical past, but constructed it in terms of a difference between а Lost Eden and the Age of 
Darkness wrought by Spanish colonialism, a structure that is also found in the Pasyon. The logical 


aftermath is an awakening, a redemption, a passage to light. 


Folk beliefs are further articulated through the use of binary oppositions that march in 
accord with this tripartite cosmology of time: 


that which was whole (buo) then is dispersed or has disappeared (sumabog, nawala) now; that which 
was peaceful (tahimik) is now chaotic (magulo); there was no addiction to vices and the pursuit of 
selfish wants (sariling kagustuhan) then, but there is much addiction and licentiousness (kalayawan) 
now; and there was bravery and firmness of will (lakas ng loob, tibay ng kalooban) then, whereas 
now people are weak-of-will (mahina ang loob) and easily fall prey to temptation (dala na ngayon 


ng tukso); elders were obeyed then, while children are obeyed now. 


Equally striking are the common elements of the symbologies and the significations of 
these samahan, especially in the use of anting-anting, which are transformed through the 
use of orasyon that imbue them with magical power. Recurrent symbols are the eye of God 
surmounted on а triangle; hero worship of protagonists not only of the 1896 revolution 
but also earlier martyrs such as Frs. Burgos, Zamora, and Gomez; the Impinito Dios; 
and the trinity whether manifested as the Sagrada Familia or three equal gods. But these 
talismans are not enough to possess, because mere possession is only the start. Certainly, 
one undertakes a pamumundok to Banahaw in order to merit possessing an anting-anting, 
hoping to increase its potency or efficacy while there. But only through devout practices 
and austere living can the lakas of the anting-anting be unleashed through sacrifice, a 
virtuous life, and the proper orientation to one's higher nature. All these faith formation 
practices provide stark evidence that "there is a remarkable continuity in the imagery, ritual, 
and underlying ideas and values of Philippine folk religious movements." 

The syncretic merging ofthe holy mountain (nature as God), nationalist ideals (heroes as 
gods and apostles), and the Impinito Dios (Bathala) among the many samahan in Banahaw 
constitute a complex theology that resulted in a brand new religion that synthesized 
Catholicism with local animist beliefs. This fusion of local belief in Bathala was related in the 
books Karunungan ng Dios and the Libro Secreto by the Filipino mystic Melencio Taylo Sabino. 

First published in 1950, the Karunungan ng Dios relates the genesis ofthe universe from the 
native point of view. In this book, the Impinito Dios, also known as the Nuno or Bathala, chose 
the holy mountain Boord as a hiding place when he was being chased by the Tatlong Personas 
(Holy Trinity), for the simple reason that he did not wish to be baptized into Christianity. 
The Impinito Dios/Bathala contends that since he was the original God prior the coming 
of the Tatlong Personas, then the latter did not have any authority to baptize him. Bathala 
only acquiesced to be baptized under his own terms and not the terms of the newcomer 
Tatlong Personas. ‘The strong parallelism is that the mountain, being sacred, symbolizes a 
dambana, a place of refuge from oppression or a hiding place for the native folks who suffered 
persecution because they either wanted to syncretize their innate local native beliefs with 
those of Christianity, or wanted to outright reject Christian hegemony and return to their own 
animistic beliefs that were steadily eroded during the colonization, something epitomized in 
the struggle of Hermano Pule and the other later colorums that camped in the holy mountain. 
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The bundok dambana also offered a symbolic “paradise regained” as opposed to the 
“paradise lost” or “nuestro perdido Edén” that symbolically vanished with the coming 
hegemony of Spain, and was vividly elucidated through Rizal’s various writings, more 
particularly his “Ultimo adiés.” The image of Rizal as the savior of the Philippines was 
further enhanced with the various mystical powers attributed to him, such that he was called 
in many Tagalog provinces as Amang Rizal or Amang Doktor. His emergence, not only as 
a Filipino hero but also as the posthumous Tagalog Christ, can be viewed as the Filipinos’ 
inherent desire to create a Tagalog God as opposed to the Spanish God introduced by the 
Spaniards. Rizal was thus viewed as the incarnation of the Bathala/Impinito Dios who came 
to the world to save the Philippines from Spanish and other foreign oppression. 


THE EMERGENCE OF THE WOMAN AS THE IMPINITA DIOS 

AND THE HOLY MOTHER 

As Quibuyen noted, one of the commonalities of the samahan/kapatiran in Mount Banahaw 
is the supremacy of women as religious leaders, as in the case of Ciudad Mistica with 
Suprema Isabel Suarez, and the Samahan ng Tatlong Personas Solo Dios with Suprema 
Benilda Ilustre—a strong opposite of Spain's Catholicism that is strongly patriarchal. Its 
male-dominated theology of the Holy Trinity is originally depicted as three young males 
that look exactly like one another, except for the symbols emblazoned on their chests: God 
the Father carries the All-Seeing Eye symbol; God the Son the meek lamb symbol; and 
God the Holy Spirit carries the white dove symbol. Even the liturgical hierarchy is male- 
dominated with the Pope and the hierarchy of priests. 

But at present, as Suprema Isabel says, “dumating na ang panahon ng babae.” Since 
woman was the first to commit sin, it will be a woman who must also save humankind in 
the end of times, or in Suprema Isabel’s words “babae ang tinukso (ng ahas), kaya't babae 
din ang babawi."? Hence, Maria Bernarda Balitaan was viewed by the Ciudad Mistica as 
the Holy Mother who must complete the salvation of humankind started by Christ. 

‘This belief is not altogether incongruent to the native mythology of the Impinito Dios 
written down in Sabino’s books Karunungan ng Dios and Libro Secreto. The ancient Bathala 
Maykapal or Bathala, as you may recall, was renamed Infinito Dios by the Spanish, for 
convenience’s sake, and was transcribed by Filipino believers as Impinito Dios. While the 
prehispanic Filipinos did not have an image of Bathala who was thus perceived as genderless, 
the Impinito Dios was portrayed by the Spaniards with exactly the same image of God the 
Father: an old man with long white hair and beard. Nativistic resistance to this image was 
manifested when Filipinos garbed the Impinito Dios with the native bahag or loincloth to 
stress his native origins. Only when the Impinito Dios was finally baptized by the Tatlong 
Personas did he change into a princely garb. Nevertheless, the image of the Impinito Dios 
as an exclusively male God is still not fully accepted by the native Filipinos for the simple 
fact that they regarded Bathala as a genderless deity. Hence, in the Karunungan ng Dios and 
the Libro Secreto, the Tatlong Personas, while creating the universe, found that they were 
not the first and only Gods, but discovered to their amazement there was already someone 
existing before them: a God that was both an old man and an old woman, the Impinito 
Dios/Impinita Dios. They also discovered that they did not have enough power to create 
the universe, such that when they created the sun, they were frustrated that they could not 
give it the proper light, warmth, and shine. The Dios Ama instructed the Dios Anak to find 
the “matandang babae” residing in the cave. ‘The matandang babae at first refused to open 
her cave to meet the Dios Anak but with the prayer spell offered to her glory by the Dios 
Ama, she finally relented and gave the Dios Anak what he needed: 
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Nang mayari na (ng Tatlong Personas) ang агам ay hindi nila mabigyan ng lubos na liwanag, 
ningning, at init. Walang ano-ano ay nakarinig sila ng isang tinig na nagsasabi na ang tanging 
makapagbibigay ng kailangan nila sa araw ay ang matandang babae... kaya ang ginawa ng Ama ay 
inutusan ang Anak sa sinabing matandang babae upang hingin ang kanilang kailangan... Ng siya'y 
dumating sa litid ng lupa na tinatahanan ng matandang babae ay tumawag siya, ngunit walang 
sumasagot bagama’t nararamdaman niya na may mga tao sa loob. Ng siya’y ayaw buksan at ang 
matandang babae ay hindi niya nakausap, ay nagbalik siya sa Amang nag-utos upang ipagbigay alam 
ang nangyari. Nang matanto ng Ama ang nangyari ay pinabalik ang Anak at ang bilin niya pagdating 
sa pinto ng tahanang kueba ay ganito ang sabihin: “Credo de la Sanctisima Trinidad Virgen Muy 
Poderoso Sumitam Rey de los Erjes Tartat Sancta Emerenciana, Mibat Millarat Jesus Virgen Maria 
Isumo Benedictus Crucis. Oh Deus Imitam Imibuyos Deste Alisum Seram Calabriam Apacalipsis 
Hoc Est Enim Corpus Meum, Et Incarnatus et de Espirito Sancto, Natus Ex Maria Virgene Et Emo 
Factus est et crucifixus; Sancta Emerenciana, Sancto Estolano, Sancto Algamo, Sancto Mitam, Sancto 
Solamitan Icam, Sancto Demicallote, Sancto Demillorus, Advem Dessimo Loctous, Sancta Mitam 
Ceram Balambam, Guntillam Mujer Angelitam Singatam, Obalam Tantam, Santo Magob, Santo 
Macob, Santo Marob, Santo Yubuob, Santo Lib, Sto. Baclorum, Jesus Sancto Sabcto Baclorum.’ 

Nang dumating ang Dios Anak sa pinto ng nasabing kueba ay tumawag siya sa matandang babae 
at ng siya ay ayaw buksan ay sinambit ang mga salitang sinabi sa kanya ng Ama. Matapos niyang 
banggitin ang mga nasabing pangungusap, ang pinto ng kueba ay biglang nabuksan at lumabas ang 
matandang babae. Sinabi ng Dios Anak ang kanyang sadya at ipinagkaloob naman ng matanda ang 
hinihingi ng Dios Anak. Dumukot ang matandang babae sa kanyang sukbitan at isang bubog na 
nagniningning ang iniabot sa Dios Anak at ang bilin ay ikuskos ang nasabing bubog sa mukha ng 
araw upang magningning, magliwanag, at mag-init. At gayon nga ang ginawa ng Dios Anak, ikinuskos 
sa mukha ng araw at ang araw ay uminit, nagningning, at nagliwanag. 

[When the Holy Trinity created the sun, they found that they could not endow it with sufficient 
light, brightness, and heat. Whereupon they heard a voice saying that only the old woman could give the 
sun those qualities... The Father commanded the Son to ask the old woman for what they needed... 
When the Son arrived at the cave where the old woman lived, he called out for her. The old woman 
did not reply or emerge though the Son sensed her presence within the cave. The Son returned to the 
Father, who then told the Son to recite the following summons at the doorway to the cave: Credo de la 
Sanctisima Trinidad Virgen Muy Poderoso Sumitam Rey de los Erjes Tartat Sancta Emerenciana, Mibat 
Millarat Jesus Virgen Maria Isumo Benedictus Crucis. Oh Deus Imitam Imibuyos Deste Alisum Seram 
Calabriam Apacalipsis Hoc Est Enim Corpus Meum, Et Incarnatus et de Espirito Sancto, Natus Ex Maria 
Virgene Et Emo Factus est et crucifixus; Sancta Emerenciana, Sancto Estolano, Sancto Algamo, Sancto 
Mitam, Sancto Solamitan Icam, Sancto Demicallote, Sancto Demillorus, Advem Dessimo Loctous, 
Sancta Mitam Ceram Balambam, Guntillam Mujer Angelitam Singatam, Obalam Tantam, Santo Magob, 
Santo Macob, Santo Marob, Santo Yubuob, Santo Lib, Sto. Baclorum, Jesus Sancto Sabcto Baclorum. 

The Son went back to the cave and, when the old woman still refused to open the door, he uttered 
the summons taught to him by the Father. The door then opened and the old woman emerged. The 
Son informed her of his request, which the old woman granted. She reached into her pouch and 
extended a shimmering shard of glass to the Son. The old woman instructed the Son to wipe the 
face of the sun with the glass shard so that it would have light, brightness, and heat.] 


It is in this episode that the Impinito Dios was portrayed as the “matandang babae,” the 
Holy Mother or the Impinita Dios.“ The dual sexuality of the Impinito Dios/Impinita 
Dios (or to equalize the role of women with that of men) stressed that the original God, 
the Bathala, had no gender and if so, necessitated a female counterpart. It therefore resolved 
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the theological crisis engendered by the Spaniards that God, as opposed to native beliefs, 
was an exclusively male God. In this context, the Bathala can either be a male or a female. 

The role ofthe Impinita Dios/Holy Mother in the mythology of the Impinito Dios did 
not cease in this episode as she played a crucial role in the Combate Espiritual between the 
Impinito Dios and the Tatlong Personas (see p. 125 ofthis book). After the Tatlong Personas 
were able to give proper light, heat, and brilliance to the sun, they were suddenly called 
the Sagrada Familia. After creating the universe, the Sagrada Familia were once mystified 
to find mysterious footprints even though they have not created man yet. They found to 
their amazement that the footprints belonged to an old man, the “nuno” who was none 
other than the Impinito Dios. The Sagrada Familia, not realizing that they were created by 
the Impinito Dios, wanted to baptize the Impinito Dios who suddenly escaped and sought 
refuge inside Mount Boord. The Sagrada Familia and the Impinito Dios subsequently 
engaged in a cataclysmic struggle, but the sudden appearance of the Holy Mother calmed 
both of them. Pointing his finger outside the rock, but still not leaving it completely, the 
Impinito acquiesced to be baptized but only “through his power and authority.” 

‘The implication is that the Holy Mother, ang matandang babae, was being deferred to 
as the highest authority, and thus obeyed by the warring male gods. It also stressed that the 
Tatlong Personas/Sagrada Familia recognized the authority of the Holy Mother, because 
nowhere in Sabinos books was it mentioned that they would baptize the Holy Mother as 


they did the Impinito Dios. 


‘The Holy Mother, the Mahal na Ina, is a very strong cult figure in folk Catholic belief such that 
she had numerous incarnations especially in the island of Luzon. In Banahaw, she is incarnated 
as Maria Bernarda “Inang Birhen Maria Bernarda Anunciata" Balitaan; in Cardona, Rizal, the 
Holy Mother is incarnated through Gregoria “Inang Goring” San Andres; in Arayat, Pampanga, 
she is Josefina “Apo Panyang” Lopez; in Pila, Laguna, as Maria Victoria “Mother Victioria” 
Vera de Piedad; and in Nueva Ecija, Ilocos, and Laguna, as Candida “Inang Adarna" Balantac. 

The veneration of the Holy Mother as incarnated in these religious leaders is resonant 
with the localized adaptation of the cult of the Virgin Mary found throughout the world, 
and consistent with the native tradition of the belief in the Impinito Dios/Impinita Dios, 
which is not exclusively patriarchal, as well as a longing for a society that is not male- 
dominated. Alaras’s scholarly study of the people's covenant with the Mahal па Ina takes 
into account that there was evidence in history and archeology of when matriarchal 
society reigned in the universe but through colonization and capitalism was replaced by 
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patriarchy." The colonial hegemony of Spain stressed this manipulation and the subsequent 
loss of “freedom, equality, and јиѕіісе”! The loss of matriarchy was considered a loss ofthe 
wholeness, as the Mahal na Ina subsequently vanished. The ultimate goal of the kapatiran/ 
samahan was to restore this wholeness (pagkabuo) by reestablishing a new matriarchy, a 
new theocracy, through the opening ofthe "Tipan ng Mahal na Ina" and ushering in the so- 
called Pamathalaan (a religious government led by Bathala—Pamahalaan+Bathala). Alaras 
contends that this had not happened yet, as the lifting of the veil (pagbubukas sa tipan) 
can only happen through “tests, ordeals, and sacrifices of the samahan for the sake of God, 
brethren and country?” Ву self-purification and self-sacrifice, the samahan attains unity. 

I have often found the many beliefs of the samahan/kapatiran іп Banahaw difficult at first 
to understand. In fact, I do not understand many of them up to now. Only by living and by 
communing with them and sharing the sacrifices of the pamumundok, the many "Jakarans, and 
pamumuwesto, can one truly understand the sacred lessons of their faith formation as a whole 
and how all these are interconnected with the anting-anting and power (potensya), the veneration 
of Rizal, the sacredness of the holy mountain, and the veneration ofthe Mahal na Ina. 


MOUNT BANAHAW AND THE SYNCRETISM OF BELIEFS 
‘The integration of different belief systems can be seen in the narrative of the Combate 
Espiritual. Prehispanic Filipino beliefs in Bathala as a supreme being and creator, not confined 
to a single gender (Impinito/Impinita Dios), are merged with Christian doctrines about 
the trinity of three persons in one God (Tatlong Personas). The resolution of the story s 
conflict —where under the guidance of the “matandang babae,” the Impinito Dios finally 
consents to be baptized, but only through his own authority— reflects the harmonious 
integration between these differing belief systems. At the same time, it gives primacy to the 
native beliefs over the imposed religion, as the Impinito Dios is said to be the true original 
creator rather than the Sagrada Familia. It also shows the veneration for the feminine figure 
ofthe Impinita Dios, forming a continuity with the Catholic devotion to Our Lady and the 
folk Catholic cult figure ofthe Holy Mother or Mahal na Ina. Woman spiritual leaders such 
as Maria Bernarda Balitaan of Ciudad Mistica are seen as incarnations of the Mahal na Ina. 
‘The combining of animist and Catholic beliefs and the veneration of female spiritual 
leaders are common to many of the samahan that make their home on Mount Banahaw. 
Like the followers of Hermano Pule and the other millenarian and rebel groups of past 
centuries, these groups integrate also the animistic reverence for nature as God. Such is the 


You SHALL BE As GODS 


159 


aura of Banahaw ав a sacred place that for centuries, people have flocked to the mountain 
to take refuge from persecution, to be healed, or to seek spiritual power. Common also 
in this syncretic and multilayered theology is the elevation of Filipino nationalist and 
revolutionary heroes to the level of religious figures with supernatural powers. 

These groups believe in the power of the anting-anting. However, mere possession of 
these objects is not enough to bestow power. What gives the anting-anting its potency is 
the earnestness of the supplicant and their dedication in cleansing their sins and completing 
their pilgrimage among the sacred puwestos of the mountain. 

Like the outlaw groups who took refuge in the forested slopes of the mountain, the 
religious samahan and pilgrims of Banahaw take refuge in their deep belief that their 
penitence and sacrifice in the face of adversity will be ultimately rewarded. 
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An anting-anting maker who specializes in wood carving is found at the foothills of Mt. Banahaw. 


Categorizing 
Anting-Anting 


р“ anting-anting into different categories requires careful consideration of what 
the essential characteristics are that distinguish as well as differentiate anting-anting 
from each other. 

Studying accounts of anting-anting used by Filipinos in past decades or centuries can 
give us insight on how to approach such categories. In 1894 scholar Wenceslao Retana 
published Supersticiones de los indios filipinos: Un libro de aniterias, which documented a 
booklet that had been seized from a Filipino “bandit” arrested for seditious activities against 
the Spanish colonial government.’ The booklet contained prayers or oraciones that were to 
be recited by the owner in order to actuate their power as spells. Retana noted the different 
types of spells according to how they were meant to be used—to protect against bullets, 
to prevent illness, and so on. This would be one obvious method of sorting anting-anting, 
according to their intended function or benefit to the wielder. 

Another insight from Retana’s account would be the form of this particular object of 
power: a small paper booklet with text carefully written on the pages. Another historical 
account from 1893, by an Augustinian named Zuniga, described how people in Pangasinan 
greatly valued amulets that took the form of “Latin and Latin-sounding Filipino words 


written on slips of paper and always carried on their owner's person." These could thus 
be differentiated from the ubiquitous metal medallions and amulets, as well as items of 
clothing or pieces of cloth inscribed with images and words of power, meant to be worn on 
one’s body, allowing one to categorize anting-anting based on their form or the materials 
they are made from. ‘There are even more esoteric objects, such as preserved body parts 
or fetuses, or talismans "created" in nature such as the mutya ng saging, that one could 
distinguish from man-made objects. 
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Left to right, Ше page and prologue of ANTING-ANTING BY FIGURE OF DEVOTION 
Шарын Pss papain Nenita Pambid, in her book Anting-Anting: O Kung Bakit Nagtatago sa Loob ng Bato si 
Miguel de Benavides Library, University Bathala, sorted around 150 different medallions and amulets. In explaining the scope, 


of Santo Tomas, Espafia, Manila. 
е P | basis, and method of her classification, she quoted Richard Budd: 


Categories are not merely labels, but compartments of explicitly defined boundaries into which 
material is grouped for analysis. Further, categories are the counterparts of the questions normally 
asked in any research study. 


Under this model, the categories describe the content of what is being sorted. Pambid's 
categorization is aimed at emphasizing and clarifying the content and symbolism of each 
medallion. If one thinks of these objects as a way of accessing or connecting with the powers 
they depict symbolically, then sorting them into categories can be compared with sorting 
messages based on the intended recipient. In the case of the anting-anting, these would 
be Dios Ama, Dios Ina, Dios Anak, or whoever the symbols on the anting-anting refer to 
or are connected with. 

Pambid states that her objective in creating a system of classification for anting-anting is 
to give order to what initially appears to be confusing, haphazard, or unsystematic beliefs 
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embodied by these anting-anting medallions.‘ Thus, her sorting of the anting-anting is on 
the basis of belief, recognizing the different beings that form the complex mythology of 
the anting-anting, and the integration and conversation between native Filipino beliefs 
and Judeo-Christian symbology. 

Pambid thus sorted the medallions into seven categories according to the main figures 
depicted on them. These figures were Dios Ama, Dios Ina, Dios Anak, the angels, the saints, 
and the servants of Becca or Luxbel (equivalent to Satan), plus a category for miscellaneous 
figures not covered by the above, such as the Kambal Tuko, Puting Duwende, Buddha, 
Wheel of Fortune, and more. 

Under the first category were all anting-anting that depicted images or symbols associated 
with—or that were meant to call on the power of—Dios Ama in all his incarnations. The 
Infinito Dios and or Animasola were included here, as well as medallions that depicted 
Dios Ama on one side and other figures on the other side (particularly the Sagrada Familia 
and Tatlong Persona). In the interpretation followed by Pambid and others, Dios Ama 
encompasses the power of the Nuno or Infinito Dios, who is also the Bathala Maykapal of 
native Filipinos, the god who holds power over all. 

Under the category of Dios Ina, Pambid included images of the Catholic Virgin Mary. 
She also noted that Dios Ina may be embodied by a person, as in the belief of the Ciudad 
Mistica de Dios, that their founder Maria Bernarda Balitaan was in fact the wife of God or 
Dios Ama, and that she also embodies Inang Pilipinas (and thus love and honor for her as 
the head of their church is also love for one’s native country). Under Dios Anak, Pambid 
classified depictions of the Santo Niño, Ecce Homo, Sacred Heart, and even Rizal. 

Meanwhile, anting-anting depicting servants of Becca or Luxbel would be those 
considered kaliwa or intended for evil purposes. Some anting-anting makers (like Mang 
Ben Herrera, one of the biggest suppliers of medallions in Metro Manila, who was consulted 
by Pambid) refuse to make such an anting-anting, and would only create medallions for 
benevolent powers. 

While this method of categorization involves a level of personal interpretation, the 
author also sought out experienced users and experts on anting-anting, including Quiapo 
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anting-anting vendors, a maker of anting-anting (Mang Ben Herrera), and a scholar who 
had studied the spiritual arts for nineteen years (Alex Buenvenida). Other resources 
consulted were books and pamphlets on oracion and healing, including the books 
written by Melencio T. Sabino. Prayers and texts from various religious kapatiran—Inang 
Mahiwaga, Ciudad Mistica de Dios, Sagrada Familia, and Watawat ng Lahi—as well as 
texts, symbolism, and iconography of millenarian religious groups on Mount Banahaw, 


were also studied. 

‘The symbols found on anting-anting are not uniform in meaning across all groups that 
use them, and they are not all completely in sync in their interpretation of anting-anting 
mythology. For instance, some do not believe that Infinito Dios and Animasola are the same 
being. Ultimately, one cannot say that a particular interpretation is "correct" or "incorrect" 
since these are based on personal beliefs and experiences. 


ORACIONES, LIBRITOS, AND CATHOLIC OBJECTS AS ANTING-ANTING 

Christian iconography is incorporated in many anting-anting along with pre-Hispanic 
native beliefs. Of the medallions Pambid documented, she observed that many of the 
modern designs displayed Catholic symbolism and iconography, such as the Sacred Heart, 
Perpetual Help, St. Jude, Christ the King, and so on." Such medallions could be considered 
part of an even broader category where objects, icons, and symbols of Catholicism are 


used as anting-anting. 
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A Franciscan named Ribadeneira, chronicling the Bicolanos of the early seventeenth 
century, wrote about how eager they were to receive objects like rosaries or images of 
Christ and the saints and place these on altars in their houses, and how they would carve 
their own images of saints into round medallions and wear these for protection in much 


the same way that they had previously worn images of powerful anitos.? 

Apart from medallions and amulets, one of the most notable examples of sacred items 
of Catholicism being used as anting-anting would be the extensive use of prayers as spells, 
and of prayer books as objects of power. Orasyun or oraciones are Latin prayers that are used 
as spells and recited in order to activate their power. Some of the prayers are pictorial in 
form rather than simple text, with sacred words or garbled Latin abbreviations arranged 
into diagrams as talismans of power. These prayers, text and diagrams, are often collected 
in small books known as libritos, which can also function as anting-anting in themselves. 
Even without reciting its contents, carrying the librito on one’s person or placing it in one's 
home is believed to afford protection. 

One such specimen of a librito was examined by Francisco Demetrio and described 


as follows: 


The booklet is only 2.5 inches long, 2 inches wide, and 1/2 inch thick... The booklet mingles 
sense with nonsense. It appeals to God, to the Trinity of Christians, to the traditional saints 
venerated by Catholics, and to other "saints" known only in this booklet: St. Marlom and St. 
Berenciana. It uses scraps of Latin prayers from the Roman Missal, broken pieces from the 
vulgate Bible and from orthodox Spanish prayers, a dash of Bisayan and a generous heaping of 
gibberish and jingle." 


Many Manobo Christians, interviewed by David Wilson McMahon, described their use 
of the Bible in a way that indicates that the book and even the text itself were considered to 
hold power in the manner of anting-anting. Several of the Manobos who were interviewed 
gave accounts of how they had used the Bible to treat illness, by laying it on the head of 
a sick person or placing it in their bed. Other interviewees would sleep with the Bible as 
protection against evil beings like busao that might enter the house, and one mentioned 
carrying the Bible while working in the fields to safeguard against wakwak or aswang. One 
talked about how, at a village church gathering, “there was a young man in the congregation 
who had an evil spirit and was rolling around on the floor going crazy; people praying for 
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him and holding their Bibles up and facing him. Eventually he went weak and then slept.” 
Moreover, a portion of the interviewees described how opening the Bible and reading 
the text imparted spiritual healing and comfort in times of difficulty. These examples 
demonstrate how the book itself is used by some as an object imbued with power, rather 
than simply a spiritual guide text. 

Historically, anting-anting and related beliefs and native healing practices have often 
been categorized by the evangelizing authorities ofthe Catholic church as an "illegitimate" 
form of spiritual power, separate from the "legitimate" power derived from Christian beliefs 
and practices. The use of oraciones and prayers as spells can be seen as part ofa deliberate 
resistance against this type of categorization. The librito or prayer books used as anting- 
anting contained instructions similar to those given by a priest, such as "say 3 Paternosters" 
or "say a Credo.” This was meant to appropriate the power of the church ceremony and 
lend its legitimacy to the spell as a means of "activating" it. According to Fenella Canell, 
one who possesses a large number of prayer spells is more likely to have mastered other 
“broadly shamanic powers"? 


ANTING-ANTING BY FUNCTION 

Along with prayer spells to be protected against firearms and to escape capture by enemies, 
Retana in Supersticiones de los indios filipinos noted various other spells in the confiscated 
librito that were meant to protect the user: against snakes, against lightning, against 
witchcraft, against malign spirits and aswang, against disease, against people with evil 
intentions. Other spells were meant to safeguard one’s travels. Still, other spells were meant 
to be used “to seduce women?” Another such collection in Bicol, mentioned by Fenella 
Canell, would also include spells for swift travel over land or water, and spells to be able to 
safely utilize the bones of one’s ancestors as supernatural guardians.” 

Retana’s descriptions of the various oraciones in the prayer booklet suggest to us how 
one might categorize anting-anting based on their intended function. First and foremost 
would be anting-anting with military applications, useful for so-called bandits, insurgents, 
or anyone engaged in armed combat who lives a life fraught with violence. This would 
include those that are believed to deflect bullets from different types of firearms, as well as 
spells to win at hand-to-hand struggle or wrestling. Also of great use would be anting-anting 
that allow the user to counteract traitors or to escape ambush or capture by authorities. 
‘This would be similar to how the infamous Leonardo “Nardong Putik” Manicio claimed 
that his anting-anting protected him from being caught by the police time and time again. 

Apart from anting-anting or oraciones useful for combat, there would be a category of 
other protective anting-anting that safeguard the user against a broader range of dangers 
encountered in daily life. Retana’s account also noted spells that were meant to protect 
against natural dangers like being bitten by a snake or struck by lightning. There was a 
spell to appease crocodiles, which were associated with spirits. Other spells were meant to 
protect against malign spirits and beings like aswang, against witchcraft, and against people 
with evil intentions against the user. Then there were spells to protect one’s body from 
disease, and for safety when travelling or going to and from one's barangay. 

Another category would be anting-anting believed to bestow special abilities or qualities 
on those wielding them. These might be uncanny powers such as being able to fly or to 
disappear at will and turn invisible. There are also spells and anting-anting that make one 
more attractive, sexually desirable, and virile. 

Axel Borchrevink, writing on the anting-anting beliefs in Bohol, divided the functions 
of anting-anting in a similar way: “Anting-anting come ina wide variety of forms, not solely 
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for protection against bullets or physical violence. They are also held to be efficient against 
the spells of spirits, witches, or sorcerers, to cure a wide range of illnesses, protect crops 
and animals, or make their owners invisible or able to fly or to change appearance at will.” 

Canell gives a description of the pamontra or protective spells included in the "fairly 
standard repertoire" of prayer spells found within the libritos used as anting-anting: 
"The form of such an orasion is usually a drawing or diagram with some religious 
allusion, surrounded by arrangements of letters that appear to be abbreviations, and an 
accompanying text." 

While anting-anting are usually thought of as protective, and these accounts suggest 
that protection may indeed be the most common function, they also show that there are 
different categories of protection, as well as other categories of anting-anting that serve 


functions not specifically protective. 


ANTING-ANTING BY REQUIREMENTS PLACED ON BEARERS 

Philippine beliefs about anting-anting can be interpreted as being part ofa common set of 
beliefs typical in the Southeast Asian region, though obviously with individual variations 
between different cultures. Axel Borchgrevnik uses this wider regional context as a method 
to pinpoint the central elements in anting-anting culture. For instance, unlike Western 
views of societal power, the Javanese see power as something that exists independently of 
the user, a mystical energy that is manifested in the natural world and can be concentrated 
or accumulated.” 

Thus, it is possible to categorize anting-anting based on the method by which one is able 
to unleash their power. In his study on “The Idea of Power in Javanese Culture,” Benedict 
Anderson groups these into three main methods: through personal asceticism or self- 
discipline; through rituals such as fasting or meditation; and through objects or persons 
that contain power. 

Reynaldo Ileto, in his influential study on religiously inspired Philippine popular 
movements, mentions rituals of self-discipline, self-denial, or asceticism that are necessary 
in order for the user's loob or inner being to be purified enough to wield the anting-anting: 
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must] pray every evening before retiring, usually the Our Father, at least three times.” 


‘There are other requirements for anting-anting that are meant to be wielded in combat. 
One such practice is lakaran, a long pilgrimage on foot through treacherous or difficult 
terrain, usually to ascend a sacred mountain or seek out a place of power. Modeled on 
Christ’s tortuous walk toward Calvary carrying his cross, this ritual is meant to demonstrate 
the self-control and purity of spirit of the participants who bear these hardships with 
serenity. The lakaran was a common form of initiation for those seeking to join religious 
popular movements. While Ileto's research on such groups was mainly on Tagalog- 
speaking areas in Central Luzon, the connection between protective anting-anting and 
ascetic rituals seems to be common in many different areas of the Philippines.” 

It is apparent that while anting-anting objects are seen as having power in themselves, merely 
holding or possessing them is not enough. The person who wishes to harness that power must 
fulfill one or more categories of requirements, through asceticism, self-denial, or ritual.” 
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CATEGORIZING ANTING-ANTING IN GENERAL 

‘The bases used for sorting anting-anting into different categories can be considered a way 
of delineating the important characteristics of these objects of power. They come in a 
broad range of forms and materials; they impart any number of desirable effects or types 
of protection on their possessor; they demand certain rituals or requirements before their 
power can be wielded; thus, they can be divided up accordingly. Some of these categories 
clearly overlap, such as with anting-anting that fulfill similar protective functions despite 
being very different in form. 

In today’s society, anting-anting and related beliefs and healing practices frequently end 
up being placed in the category of “superstition,” separated from the perceived legitimacy of 
Westernized medicine or scientific thinking, or from the more mainline beliefs of organized 
Catholic religion. With the latter, the distinction has often been blurred by the appropriation 
and integration of Christian symbolism and ritual with native beliefs in amulets and spells. 
For many Filipinos, anting-anting are not considered separate from their Christian faith. 
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This shirt emblazoned with mystical imagery and oracion belonged to Valentin de los Santos, the charismatic 
founder of the politico-religious group Lapiang Malaya that clashed violently with authorities in 1967, Facing 
page, a Chinese talisman for gamblers, meant to provide mental balance and control while betting. 


Conclusion 


HE ANTING-ANTING PLAYS A SIGNIFICANT YET ENIGMATIC role in Philippine culture. 
To this is so remains a sociological and anthropological mystery, but it can be said 
that the anting-anting remains a powerful instrument in psychologically leveling the so- 
cioeconomic imbalance between the poor and the affluent. The anting-anting fulfills not 
only the need for importance in a highly competitive society, but more importantly, fulfills 
social and psychological needs among the less affluent in society. The believer often gains 
a certain degree of comfort from believing in or owning an anting-anting. 

Faith in the anting-anting may be less prominent in the lives ofthe socially affluent than 
in the lives of manual laborers, peasants, the uneducated, the gullible, and the outcasts 
of society. Notwithstanding the fact that some anting-anting believers are even labeled 
as mentally ill, these amulets still afford the marginalized some compensation for their 


dependent status in society. 

With the gods as their allies, the poor do not have to feel so bad living in an unjust and 
unequal society. The anting-anting, like all religions, gives emotional comfort by reassuring 
them that there is a purpose in life. They would not feel so downtrodden being poor; the 
anting-anting gives them hope that through their faith, they can escape poverty and per- 
haps be affluent someday. Powered by faith and devotion, they hope to heal their illnesses 
without resorting to expensive or ineffective medical technology. Hence, the anting-anting 
provides the key to an imaginary gate that offers them avenues to liberation and salvation. 

For the faithful, the anting-anting carries an extensive repertoire. There is an anting- 
anting that makes one impervious to bullets and knives (kabal at kunat); there are those 
that make one invisible to enemies (tagabulag); some allow one to control the elements 
(impasibilidad), while others endow the ability to attract the opposite sex (gayuma). There 
are anting-anting for luck in business and gambling; there are those that give protection 
against illnesses; and there are also anting-anting that protect one against the ghouls and 
evil elements of Philippine folk imagination: the tikbalang, kapre, mangkukulam, nuno sa 
punso, and itim na duwende. 

‘The anting-anting cannot be proven to be effective or ineffective, unless one is hacked by a 
jungle bolo and either survives or gets chopped to pieces. Be that as it may, there is no scarcity 
of genuinely honest people who swear on their honor that the anting-anting saved their lives or 
made their living worthwhile. In Cavite, Laguna, and Batangas, for instance, I interviewed many 
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Left to right, a collection of anting- 
anting; rings including one prominently 
featuring the trespico enting-anling; 


Despite the popularity of anting-anting, 
those who use them nowadays are 
often judged by their peers and 
labeled as gullible or superstitious. 
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old anting-anting believers who recounted fascinating stories about how they survived assassina- 
tion attempts, accidents, and life-threatening illnesses because of their talismans protection. One 
cannot just disregard their tales, even though these sometimes defy logic and scientific explana- 
tion, since there are other things happening in this world that science and logic cannot explain. 

I myself subscribe to the concept of “wala namang mawawala kung maniniwala." There 
is nothing wrong in believing unless the belief limits your abilities as an individual. The 
anting-anting does the otherwise by providing inspiration through the belief that God is 
with the common people, and in these modern times of high technology, the anting-anting 
still provides hope to oppressed people that God would reward their faith and devotion 
with His protection and blessings. 

Some of my friends and colleagues started treating me differently when they discovered 
that I was keeping a collection of anting-anting. They thought that I had gone mad believing 
in them. In their view, these are only worn by superstitious and touched people. A good 
friend even boldly announced that they were only for lunatics or those who were uto-uto or 
gullible. A recent example is an employee who went to work wearing a trespico just because 
an old uncle told him it was an effective protection against the lamang-lupa. He became the 
butt of jokes among his coworkers for believing in the anting-anting and the lamang lupa. 

Such harsh judgments and views of the anting-anting and its believers are not at all 
incomprehensible, since most of the stories related to the anting-anting are indeed too 
fantastic to believe. How can the anting-anting stop or deflect bullets? This would seem to 
break Newton's laws of motion. How could the anting-anting make one's skin invulnerable 
against bladed weapons like the katana or the jungle bolo? The only logical explanation 
would be that the blade was not sharp enough to penetrate skin or that the chop was not 
forceful enough to wound the body. But I can attest that I have been hacked by an extremely 
sharp kris and that the one who chopped me used enough force to slice open my abdomen. 
‘That is the reason why I took the kabal test myself because I wanted to prove to myself that 
the chopping ceremony is not just some sort of trickery. 

‘There are other questions whose answers are hard to come by. Why do many believers 
remain poor if the anting-anting gives them luck? If one goes to Quiapo ona normal day to 
find people who keep anting-anting, one will discover that most of them come from the mid- 
dle or poorer classes. I have not encountered an antingero that lives affluently. I know of one 
who keeps a collection of anting-anting and regularly bets on horse races and sweepstakes. 
He has yet to win big time. In fact, he has already spent a fortune collecting anting-anting. 
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Right, American soldiers marching 
through Caloocan after a battle during 
the early stages of the Philippine- 
American War on 10 February 1899; 
below, American troops encounter 
lhe charged Filipino revolutionary 
army in the Battle of Quingua in 
Plaridel, Bulacan on 23 April 1899, 
Young Filipino general Gregorio 

del Pilar defeated the American 
cavalry led by Major J. Franklin Bell 
during the firs! phase of combat 


During the bloody Philippine-American 
War, the fanatical belief in anting- 
anting endowed many Filipino soldiers 
with the bravery to face the superior 
arms of the American troops. 
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Left to right, Indian fakirs 
posing for a postcard photo and 
reclining on a bed of nails. 


Such bravado feats of physical 
endurance were attributed 

lo these ascetics’ strenuous 
practices of purification. 


176 


In fact, there are those who believe that the anting-anting only bring misfortune in 
life. “Mabigat daw sa buhay” (It brings bad luck in life), a former antingero told me about 
keeping anting-anting. He added that everyone he knew who held on to these amulets, 
including himself, became poor. So one day, he decided to throw his collection into the 
trashcan. 

With the great advancements in science and technology, many find it downright absurd 
that there are still people who believe in magic, luck, and the supernatural. 

More significantly, how should one regard the innumerable incidents in which people 
lost their lives because of their faith in the anting-anting—from solitary bandits, to popular 
leaders like Hermano Pule, Felipe Salvador, Maestro Sebio, Valentin de los Santos, and 
their multitudes of followers? 

Brave though these men were, they were no match against the modern rifles and pis- 
tols of their enemies. For instance, during the Philippine-American War, it astonished the 
Americans that the “insurrectos” had the courage to face the superiorly armed US Army. 

‘The book Harper's History of the War in the Philippines mentioned an "insurrecto" in 1899 
who was wearing an anting-anting vest of the Infinito Dios. Alas, the vest did not render 
his body bulletproof against the American Krag rifles. And yet the American observes: 
“Why did not these men surrender? It was an exhibition of solid heroism, the like of which 
I shall not see again. At least over the graves of these men, whose actions we cannot quite 
understand, should be written the word ‘heroes: Many of these men wore anting-antings 
or charms to preserve life.” 

Lacking arms and sufficient training in combat, the Filipino revolutionaries hoped to 
turn the tide of war in their favor with the help of their crude bolos, stolen firearms, and 
magical anting-anting. 

The faith in talismanic objects undoubtedly boosted the confidence and morale of the 
Filipino freedom fighters and led to a more protracted and bloodily contested war. With 
the gods as their allies, the revolutionaries believed they could defeat the superior military 
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forces of Spain and America. Nevertheless, faith and bravery alone do not win wars. Indeed, 
these human traits could only have made the Filipino believers prone to irrational bravery 
and illogical decisions, and Philippine history remains vital proof of this. 

The Spaniards found it striking that the rebels were fighting in a suicidal state of fren- 
zy and valor, utterly disregarding logic and reason. American historian David Sturtevant 
employed phrases such as “hallucinatory states,” “social seizure,” and “otherworldly con- 
vulsion” to describe the character of peasant or millenarian revolts in the Philippines.' 

To Americans and Spaniards, it seemed that the only sensible explanation why these 
revolutionists willingly died fighting was because they had already lost their minds. For 
how else could one explain their “hallucinatory states” or “otherworldly convulsions” when 
they knew for sure they would only be slaughtered in battle, considering how poorly armed 
and trained they were? 

Nevertheless, to disregard the complex system of spiritual belief among antingeros 
would be too easily dismissive. Obviously the mere possession of the anting-anting could 
not explain a person’s maniacal valor or irrational disregard for self-preservation, 

‘The key to understanding this mystery lies in the indigenous worldview of the anting- 
anting. Filipinos believe that amulets protect them against evil, but also that this evil is 
not limited to the devil or other malevolent spirits but encompasses evils engendered by 
society and government. When the people feel oppressed, it is normal for them to regard 
their government as iniquitous. Hence, the folk believe that if they combine their anting- 
anting together, they can create a unifying force of such great power that it could defeat 
the government that oppresses them. Nonetheless, history shows that the masses could 
not consolidate by themselves the articulation of their grievances and sufferings. What was 
needed was someone who could unify and lead them on the path of salvation. 

‘The presence of a charismatic leader who can lead and inspire the masses to religious 
fanaticism in order to achieve the impossible is a revitalizing factor in the history of mille- 
narian movements. This spiritual leader, acting as a self-appointed messiah with the ability 
to save people from oppressors, is a recurring figure in the history of mass movements in 
the Philippines. 

Exemplified by the likes of Hermano Pule, Felipe Salvador, Valentin de los Santos, 
Maestro Sebio, these leaders articulated and consolidated the accumulated grievances of 
the masses who had long suffered from oppression. They preached their alliance with the 
gods and promised salvation from oppressors. ‘They led their followers to achieve what they 
initially thought was unachievable, to fight much better trained and more powerful enemies. 
Never mind if in the end they repeatedly failed and gave their lives to the cause; their bravery 
in the face of great odds would lead them to glories they had never dreamed of before. 

Of equal significance is the nationalistic fervor that drove men and women to sacrifice their 
lives. The drive for freedom burst forth in the time of Hermano Pule, gained steam during the 
Propaganda movement, and erupted full blast at the outbreak of the Philippine revolution. 

‘The sacrificial offering of oneself for faith in God and love of country is a recurring theme 
in Philippine history. It is а phenomenon enshrined in the national anthem composed 
during the early days of the First Philippine Republic: “ang mamatay nang dahil sa iyo.” 
Although the lyrics were composed much later, its theme of martyrdom for one’s country 
inevitably formed part of the passion and drama of the Philippine revolution of 1896-1901. 

That one must take the ultimate sacrifice and lay down one’s life to save one’s coun- 
trymen was shown with the example of Hermano Pule; by the martyred priests Gomez, 
Burgos, and Zamora; and by the martyrdom of José Rizal, the beloved hero whom Filipinos 
regarded as their savior and as a god-like human being. So why would people so willingly lay 
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down their lives for their religious beliefs and nationalist sentiments? Perhaps it could also 
be explained by the Filipino belief in the afterlife. The ancient Filipino practice of ancestor 
worship is based in the belief that when a person dies of good causes, his soul remains as 
a spirit guide to the family and friends he left behind. Life is temporal, but the afterlife is 
eternal. In terms of the greater good, mortal life is nothing compared to eternal life. The 
most important goal is the attainment of eternal life and not material affluence, hence, the 
seemingly irrational bravery that cost these rebels and bandits their very lives. 

The execution of Hermano Pule and his followers was probably even a welcomed 
catharsis. Reynaldo Ileto writes, 


Apolinario dela Cruz, and probably his followers as well, died with serenity and “greatness of spirit” 
because death was the fulfillment of their hopes, the final passage to a condition of pure liwanag 
where they would be face to face with God and other beings in paradise. Death at the hands of the 
“establishment” was after all an event familiar to them through the story of Christ; it would have 


been but one or more act of the damay for them to die for their cause.’ 


Perhaps the Filipino is indeed fatalistic in nature. The popular Filipino saying “Bahala 
na” is a demonstration of the Filipino fetish for fatalism. The phrase may have come 
from “Bathala na,” originating from the name of the ancient Filipino God. Entrusting 
everything to God in the face of mortal danger is one of the Filipino’s most famous, 
if not utterly illogical, traits, and it perfectly applies to the faith in the anting-anting. 
Hopeless and helpless, they relied on the god Bathala who resides in their medallions. 
Bathala will take care of me, and even if I die, he will take care of my soul—"Si Bathala 
na ang bahala sa akin!” 

Failure then lies not in the anting-anting. For how can Bathala and the gods fail? Such is 
the faith of the Filipino believer in the anting-anting that all the good things that occurred 
in life—whether landing a good job, escaping an accident, surviving an assassination at- 
tempt, or winning at gambling—is credited to the power of his anting-anting. If bad things 
happen, it is the wearer's fault and not the fault of the anting-anting. 

If and when the anting-anting fails, then its possessor is neither spiritually clean nor 
worthy enough to possess the anting-anting. Ileto points to the loob or the inner self that 
one must cultivate in order for the power of the anting-anting to be truly effective. This 
is done through "ascetic practices, prayer, controlled bodily movements, and other forms 
of self-discipline. For an anting-anting to take effect, the loob of its possessor must have 
undergone renewal and purification.” 

This is the very reason why the most powerful anting-anting are said to be possessed 
by old hermits who live an ascetic life in mountains or caves. Because their monastic ways 
purify their loob, they have removed themselves from the world and hence have created 
an alliance with the gods who willingly dwell in their anting-anting. 

In fact, asceticism is a ritual that is widely based in Eastern mysticism. In India, for 
instance, the fakirs who mastered the Sanskrit mantras (oracion found in the Indian scrip- 
tures) and other mystical prayers were believed to gain supernatural powers because of 
their extreme asceticism. They exhibited their supernatural powers by walking on live coals, 
standing barefoot on sharp swords, hacking their bodies with knives, lying on a bed of nails 
for days and nights, levitating, or fasting for hundreds of days without falling ill. 

Hence, mere possession ofthe anting-anting does not guarantee immediate protection 
or other benefits. To believe in the impossible, one must have unquestionable faith in the 
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Left to right, Chinese amulets for 
merchant's luck, sold in Quiapo: 
Kuan Kong (front and back), 
Nangkwak, Ganapathi Yantra, 
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anting-anting. ‘The loob must be unwavering. Intense discipline and purification of one’s 
selfis needed to attain the allegiance of the gods. In order to gain mystical powers, it is of 
primary importance to purify oneself as a god through the rituals of the anting-anting. 
Only through this ultimate self-abnegation can one ally oneself with God, the Bathala, 
the Infinito Dios. 

An old Filipino saying comes to mind, “nasa Diyos ang awa, nasa tao ang gawa.” The very 
people who believe in the power ofthe anting-anting must also exercise intense purification 
ofthe body and soul, due caution and discipline, and not turn foolish. Imagine what faith, 
reason, and hard work can do to defeat evil. "I am with you, the anitos and diwatas seem 
to say, "but don't swim in crocodile-infested waters!" 

Be that as it may, the anting-anting still plays a significant role in the social psychology 
of the Filipino people. Most who believe in them come from the marginalized strata of 
society, the common folk who are deprived of wealth and social power, who nevertheless 
gain spiritual and psychological powers through the anting-anting. These amulets endow 
them with confidence and exhilirated feelings. 

But what if the anting-anting is only a scam designed to take advantage of the Filipinos 
penchant for the spiritual? Indeed, some modern-day charismatic religions and pastors 
use faith for financial gain by selling objects similar to the anting-anting— such as scarves, 
medallions, and religious booklets—to their gullible yet faithful believers. These so-called 
religious people have been careful never to use the word anting-anting because of its 
connection with outlaws, bandits, and lunatics. 

Many charismatic leaders take advantage of Filipinos' innate religiosity in order to profit. 
One popular pastor even sold handkerchiefs inscribed with the Hebrew name of God, as 
well as prayers associated with it, to attract followers in the belief that it will give them luck 
and wealth. Although the handkerchief is in itself an anting-anting in the strict sense of 
meaning and use, the pastor was able to coax his followers to regard it as a religious scarfthat 
could help them get rich. Whether or not his faithful followers really did become materially 
affluent after the purchase of those handkerchiefs is a matter of belief and conjecture. It all 
depends on the context of their situation. If some members complain that investing in an 
expensive handkerchief had not improved their lives one bit, the charismatic leader has a 
ready reply that wealth is only temporal and that they should "instead build (your) wealth 
in heaven!" “True, true,” the gullible members may reply. They do not even notice that it 
is the pastor who became financially wealthy because of their faith. 

The commercial exploitation of religion in general, and of anting-anting as merchandise 
in particular, has always been criticized, especially by those who question the authenticity 
of such talismans. But religious exploitation by some unscrupulous people happens not 
only in the anting-anting religion but in most major religions of the world as well. 
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There are also those who exploit the Filipino love for enigma—for we are intrigued 
by things we cannot explain. If something is problematic, we want to get to the bottom of 
it. People generally never want to find out the answers themselves, so they hire shamans, 
clairvoyants, soothsayers, magicians, pastors, priests, or charismatic leaders to solve their 
spiritual problems. Although many of these mentors possess a sincere desire to help their 
clients or followers, there are also a number of fakes who only practice mysticism in order 
to take advantage of people. 

Not all people can be a Sherlock Holmes who welcome and even cherish problems 
as ways to exercise their intellectual faculties. We refuse to solve our problems because 
we want an easy way out. The anting-anting provides an escape hatch when we are too 
overwhelmed by crisis. 

‘The advent of science and technology has not made the modern person feel any safer 
than the primitive who feared the uncertainty of the universe. Science and technology, 
although seeming to proffer endless panaceas, have spawned even more problems. In 
fact, the more we explore, the more we realize that we are indeed alone in the universe 
although there are billions of planets in our galaxy alone, scientists and astronomers have 
yet to encounter other life forms. 

With progress, we have created pollutants that may kill humanity and the earth in the 
future. Humans have learned to harness the power of the atom, for some, this is more a 


threat to human life than an advancement. The advancement of science and technology 
has made humankind more anxious, and the more anxious we become, the more we turn 
to the supernatural. 

Anting-anting is becoming more popular than ever before, despite the many who have 
perished or suffered by believing in them. It may be that the belief in anting-anting is not 
only an expression of one’s gullibility, backwardness, or superstitions but of one’s response 
to the crises one’s human abilities cannot conquer. 

From a more nationalistic point of view, cultural anthropologists state that the belief in 
anting-anting is the response of Filipinos to a long history of struggle against colonialism, 
and in postcolonial times, the protracted fight of the masses to gain equal footing with the 
higher classes of society. By continuing the traditions and beliefs of pre-Hispanic natives, 
Filipinos manifest the ancient and indigenous culture of their ancestors. 

But the crucial questions remain: is the anting-anting the real deal? Does it really contain 
the power of the gods? Do the believers reap economic and spiritual rewards? Does the 
anting-anting make poor people affluent? Does the anting-anting make bodies bulletproof? 
Does it really have the power to save its owner from harm, illness, and other depredations? 
What if by a freak accident one gets hit by a truck and survives? What if a terminally ill 
patient suddenly regains health because a loved one let him hold a powerful anting-anting? 
Would these just be coincidences? 

‘The fact is that one cannot answer for certain if the anting-anting is truly effective or not. 
Faith remains a very personal matter and people can only answer the question based on 
their own experiences and beliefs. There are those who claim that the anting-anting saved 
their lives in accidents, cured them of incurable maladies, or made them more attractive to 
the opposite sex. We cannot question the authenticity of their stories just because we find 
them fantastic and beyond what the human mind can comprehend. There are other more 
fantastic things in this world that have happened and are happening and that are ultimately 
unexplainable by the laws of science. 

The showdown between science and the supernatural is thus inevitable, since science 
attempts to investigate and explain all phenomena by using scientific theories and formulas. 
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But science, relying on empirical evidence, cannot delve in some of the most important 
concerns of man such as the nature of God, mysticism, morality, the afterlife, and faith. 
For one, science cannot explain the existence of God. Since God cannot be measured in 
the laboratory or isolated in a test tube, science cannot offer profundity with regard to the 
greater concerns of life. Science, being exact, does not delve into the realm of the super- 
natural with its unknown parameters. 

If science tells us that a certain thing cannot happen because it is against the laws of 
nature, we may all become disillusioned, hopeless, and resigned. Faith just does not have 
a place in the sciences. But in the world of the supernatural anything can happen, even the 
impossible. Hence, the people who believe more in God than in science may find greater 

| hope in the spiritual than in the factual. Faith may not reverse science, nor can it defy the 
laws of nature, but it may give them hope until the very end. 

The anting-anting evolved from being magical objects that protect the wearer from ills to 
religious objects that serve as vessels of God. The anting-anting is thus worshipped as God 
itself or as one of God's various forms and representations. Indeed, the anting-anting is the 
closest that man can ever get to God or to being like a god. In this conceptual framework, 
God is regarded as a genie who, through proper devotion, faith, and mystical incantations, 
can be summoned to protect the believer from evil and harm. 

Through faith, the believer achieves a unity with the Infinito Dios and is thus able to 
become a superhuman—a mortal that possesses the powers of God. Thus through faith 
and sacrifice, the Bible passage is applied to the believer: You shall be as gods. 


NOTES 
1. David Sturtevant, Agrarian Unrest in the Philippines: Guardia de Honor—Revitalization within the Revo- 


lution (Ohio: Ohio University Center for International Studies, 1969), 4. 


2. Reynaldo Heto, Pasyon and Revolution. 
3. Ibid., 25. 


Left to right, a police officer showing his 
anting-anting lattoo against bullets; 
anting-anting worn by a man 

from Quiapo. 


Even among those who аге по! 
committed enough to have anling- 
anting tattooed on their bodies, many 
still hold on to the anting-anting in 
some form, seeing little harm in 
wearing an amulet as a precaution 
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SECOND ED 


" O MANY FILIPINOS, THE ANTING-ANTING is more than simply a protective talisman or good-luck charm. 
It is part of an elaborate system of beliefs that has evolved over centuries, synthesizing the animist 
spirituality of ancient precolonial Filipinos with the Catholic doctrines brought by Spanish colonizers. In 
~ times of colonial rule, fervent belief in the anting-anting's mystical properties was a way for the oppressed 
to rise and stand equal to their oppressors. Over time, it became a way for ordinary Filipinos— particularly 
the poor and downtrodden— to assert power over their own destinies. Today, this belief system continues 
to manifest itself in daily life with its complex hierarchies, manifold trials and rituals, dense symbolism, 
and ins into mysticism and theunknown. ~~ RN 
'ou Shall Be As Gods, the inaugural book of the Voyager series, еј the many variations of belief 
in ы anting-anting and its role in Philippine history, culture; and psychology. The author Dennis Villegas 
won the confidence of dozens of the most important TE E users and its spiritual leaders to delve 
3i deep into the origins of various faith communities in the count is second edition contains two new 
A^ chapters: опе on the role ofwomen.in organized religion and another dedicated to the categorization of 
А, anting-anting. This book is the triumphant fpe in- GNIS баса coupled with the derring-do of 


first-person gonzo journalism. 7 N) -- 
y) S 
Dennis Villegas’s book, You Shall Be /As зде is one АЫ ай that constitutes the inner 


А geography of the Philippines. Не confines Ce lon pa ith thestory of the anting-anting, 
en participating in complex rituals as ir, as joi. Сел ious millen darian groups in the country, in his “ы 


quest to understand its true and aut Ж utionatu ougitscholar in tone, his presentation remains <j 
eminently popular and is highly attractive to ae old rend: ers alike.— JAIME В. VENERACION, PHD 


Just as the folk Catholic “elements/of ЖАҚЫ бөйкійегейн not quite Christian and not 

- quite pagan, іп a way, this book can be considered. as a. syncretic merging of scholarly and mystical 

ех While the author presents his subject from within the pr. бауды hybridized world of indigenous 

у Же - and Christian folk religion, he also balances hiswarratiye with га deep reading of serious literature on 
-— fhe subject, providing the reader with a finely wrought and balanced account. — FROM THE PREFACE 


- Readers will come away as antingéros, inuch like satisfied t travelers armed with new knowledge and Wa V. 
insights, including an understanding of Genesis 3:5, from which the book's title is derived: "For God у ` — 55 
— kuows that when you eat from it, your/eyes will be opened and you will be like God, knowing good ------ 

‘and evil.” мен EL URE Там, w jj Professor Emeritus, University of the Philippines к 
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olds a master" degree i in history teaching from Philippine Normal University. His collection of online | 
a yine life and:culture was awarded the Best Filipiniana blog at the Philippine Blog Awards. He ` 

Ж со: authored Philippine Cinema, 1897-2020, which was honored as the 2022 Best Book on c e National ` 
Book Development Board and the Manila Sy s Circle. | И T 
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